Newr Edition 201 7

Book 3

' Dr. [ftikhar -ul- Hag (0333-4
LGS, BSS, Aitchison, Bridge

257013)

s LR
k. 033 ;45433!&;\@
S . 033 )5 OFSONE
: 0333-42 wzsii;
;) s bmmahank com/multibd

Scanned by CamScar{ner



dividual conduct - Sy, Thegg .
te in the community,

s should study the 1e

*8chings o .
v should act. 98 containeq I each
ach

Passage about w

Nat Mushms «

h(ﬂhJ Celava and

ates should SLUd\ the pass

$ion. In the examina tion, pa 10 the original Aral
IC text a5 W

tao ;‘!"S",ﬁ_‘:v s
b ‘ ‘ bOth Arablc and tn(]hsh 1S e cnglish
gix 2 contains the pas N

es Tor exa
dgically and may Cha g mination in 2017,

2018 and 2019, These are reviewed

The history and importance of the Hadiths

dates should study;

history of the compilation of the Hadjths
Be earliest collsctions

he mcrr musnad and musannaf collections
ma in compilers and their activities

, fnb[n ds hased on ey aminstion of the chain of ransmitters (mnan’) and the text {matn) of a Hadith to
t the rei'a‘*m y of the H dith

rr*am fezturas of the six collections of Sunni Hadiths and the four collections of Shi‘a Hadiths

_ma,or themes of the Hadiths as these are containad both in the passages set for special study and in
Ber similar passagss
i use in legal thinking, and their relationship with the Qur'an, consensus (jima’) and analogy (givas)

s*g” ificance in thought and action in Islam.
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Rightly Guided Caliphs and their IMPortane.

3. The period of rule of the Rightl |
) L8 a. 4
leaders 3

Candidates should study.

the main events ¢of the rules of the four

® thew pohicies in maintaining and e\'mndma the state

¢ their approaches o !e-m’:ng the community
s their main achievements |

° the main difficulties they encounters

o their significance as examples of leadership

¢ the importance of thair rules as models for government today |
s examples for Mushm communitias in their relations with other statss, |

sities of the Caliphs during the Prophet’s lifetime are included in th 3, |

O
®
3
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lives and 8

iAates should know the main events of the rules of the four Caliphs, and should explore the 5 Signi |
| 4} -n-
e everts for the early and later history of Islam. They should also understand the importance o4 '3
1
les for later limes.
guestions on this topic.

o B
ther one or tWo ques

in the examinaticn, there will be eis

4 The Articles of Faith and the Pillars of islam

1he Six Articles of Faith:
God, including whai Muslims believe about him

gels, their nature and dutiss

o colfs their contents and purpose

¢ prophets, their character and function

¢ (od's predestination and decree, its meaning and significance
Fe

< rection and the last day, the main events and its significance.

o
<
esur

Jihad in its range of meanings, physical, mental and spiritual.

o the Five Pillars of Islam:
the declaration of faith, shahada, including the significance of what it contains

[§)

s

= prayer, salet, including preparations, its performance and importance, congregational prayars on
Fridays and festivals, times of prayer, the place of prayer, private prayer, delayed prayer

s alms-giving, zakat, how it is performed and its significance in the community

¢ fasting, sawim, including the way it is observed, its significance and those exempled

> pilgrimage. hajj, including the main observances involved and their significance.

Candidates should knowv about each of these beliefs and observances, and should also understand ther
signific nce in the faith and action of individual Muslims and of Muslim communities.

in the examination, there will be sither one or two questions on this topic.
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qr’ # pessages to bs chosen out of the given four pessages.
gm arks, 4 marks for {a} parts snd £ marks for (h) pariz of th e trw passages, For
(ol a‘»esmb“ what Muslims believe about the teschines themes, and ‘or i
i P& 5 " o ~ .

i m!a'ﬂ the possible ways in which Musfims might put the beliefsteas chings oo

?ﬁf& Caqdyja{n; may refer to sal':l"np'nc from thelr fjal"y' experiences.

$"

Hadithl

b yhis Hadith is gbout the individual and cor mvum! \onduu of Muslims. It

weaches Muslims to sincerly believe in the basic: teachings of Tawhid, the

y of the Prophet Muhammad and also | .o!low the Quranic teachings.
2l

these beliefs wilt 1 \lD tthﬂ ﬂb;ervL 1l| nan dutxcs towards God and the
_ ‘ _

: iha community antl support, thelr ngh\ful ruler. Th;s Quramc verse
L ommands Muslims to follow the Quran and Sunnah as well as their leaders

; who try to follow these too cmce:reiy, "And obey God and obey the Messenger
; aﬁg mm charged with authorxty among, you” {4:59, al-Nisa). There is a
f repetition of the word <rncerlty’ in"this Hadith. The objective is to highlight
' the importance of dcvotuon and punty of thought and belief in Islam.

i "\ . > e

- )

Ve

)
| peolief m wahld O_u:an and the last Messenger can best be demonstrated by

owmg the teacmngs of these primary sources of guidance and legal thinking
in islan?\Mushps should observe the five pillars of Islam as is repeatedly
,o'nmanded i the Quran, “And establish regular prayer and pay the charity
tax" (2 43 al- -Bagarah). They should fast in Ramadan, pay Zakat and perform
- Hajj if théy can afford the journey. As for cooperating with the leader of the
3 community, Muslims should remember the speech of Hazrat Abu Bakr on his
. glection as caliph, “Help me if | am in the right, set me right if | am In the
g,wrong. Finally, sincerity towards members of the community should be
+ expressed by being kind, polite and respectful to them.
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mia of One God, they become 5 |

' EGUJ""J to develop 3 sensa o |

’a..w .....;-3- .'4“- o Y
& mat ha wants fof Qe (4 :
rome ol y be o ol e : ‘
{
{
{al |
. A ¢ o aclirme it Teaches A - '
This t4adith is about the vidual conduit of Muslims. it 1ea hes Musiimg
‘o8 v You ;
prm’@ the genuineness of e,
O you servants of ,

care for the well bei
het i

oy T A
et 1he Pro

L2
single community. Thereiore all Musl MEQ
iove and attachment for the other member" of their community. BY promating
uch feelings, they will be crained to demonstrate their faith by show 3
kindness and concarn for thei b others-in-faith. This is possible by developing
z strong spirit of sacrifice for others. Thus a belisver: will be ready to have the
same likes and dislikes for the fellow brot! hers

(b}

4

Muslims shouid negate seif;:hn ess and breed a culture of sacritice ana love for

the fellow. Musthv They should develop & sense of collective weliare :ac ;
make efforts ‘to ensure comfort and benefits for others as much as f
themselves One way of doing this has been mentioned in another Hadith, "t
is more beneﬂcna! for one to give his land free to his brother than to (.hasge
him a fixed rental”. They should not look down upon others, nor taunt them or
call them by offensive nick names. The Prophet forbade these undesirable acts
by saying, “A Muslim is one from whose tongue and hand other Muslims are |
safe”. They should not feel jealous of the success or achievement of thel

fellow hrothers.
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This Hadith is about the conduct of individual "iﬁr;@-i‘vh{ Belief in Tawhid and
the Hereafter is the foundation of the life of a true baliever This belief should
be expressed by good behaviour towards otiwrs,' specially by being polite and
gererous 10 the guests and the ne’hbourf Another Hadith stresses on the
importance of being quiet instead of talking aimless sly by saying, “To keep quiet
s better than telling a bad thmg Gem.rcsxty is intimately linked with genuine
faith as it involves a3 sense of gramudt to God for all His bounties. Sa, a Mushim

wii! always receive and sk off h(S guest: with a goodwill gesture, and treat his
neighbours like hiS amﬂy members

Muslims gnou!a a..rou:j any form of misuse of tongue as the Quran dectares it a
sign G{ mse belsevu; “Believers will surely get through .......who avold vain
talk” ( 3 i- ?.rat Mu'minun). Similarly, they will show real hospnahty towards
Their fruests regurdkss of their social and religious background because the
Prophet: h;msp}f set examples in this regard and instructed his foliowers,
“Whgevef believes in God should honour his guest”. The Prophet would always
receive all Musfim and neon-Muslim guests with egual warmth and respect.
They will also try to be caring and considerate towards all neighbours while

keeping this Hadith in their mmds. “He is not 3 true believer who eats to his fill
but his neighbour sleeps hungry”.
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ey 1o Faradise. Prayer and fasting are the two of the five pillars on wehien o
Ciecten the building of faith and practice. The Prophet, therefore, daclyas |
Wt ct between a believer and disbelief is the abandonment
: f £ 2150 gparamea—‘d benefits of the fast by saying, “The fast s 3 hisks
WganEl sitan) These two pillars train believers to believe in the imeo=sm
"“4{2" = tmaarFir il o ol - iasf -“‘. ik i 3 . " Pl W RIRER
Gf the iawiul and the unlawful. Such beliavers will shun ail the undesirzable aes
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ks Bht ;, }co'ano.fol}ow the Right Path by obeying His commands 3bout
the permissitility of various deeds, foods and 2arnings.
{&]
Muslims should be reg: i
5HmMs shou A ular and punc i , ; :
evils. “Veriiv regufg ; ¢ i fiua! in daily prayer as it keeps them from.
2vils, “Verily,- r prayer refrains : e v
Y rom shameful and unjust deeds” (3945

al-"Ankabut). They should fast in Ramadan in order o
and should not find excuses to miss any «

S at s s any single fast. Th i
Cf_}t‘ldUi’.“{ according to this Quranic commang, “So ’iakee:/;:to uilwd pre M
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Halal or Haram in the fight of this Quirani e Yo kg wihiethes ‘t,‘?

: ¢ Com " . ‘ .
the flesh of swine and that on which has ! mand, “Farbidden to you art

- Gog" (53, al-Maidah}, They will apply the same ryle o o matie of gther "

{
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promote self-restraint
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This Racitn 15 about the social responsibility of Muslims. It teaches them to

care for the needs of the fellow !m,._h'ns and «tate\ that many simple acts of
kindnes< carry the reward of char ity. Muslims shq wu.d consider all their physical
powess as 3 gift of God. This Will e nable them to learn that charity is not
- restricted to fulfilling the material needs ofhe poor but it also involves he Iping
in times of other difficult 'E Actms;ustiy while settling a dispute, helping
. 8 wesk person carry his :oad and removing harmful things from the road are

them
all acts of charity bﬂforﬂ b:_.’ For this reason, the Holy Prophet defined the
Best Muslim as, .&Tno best a’"\ong the people are those who are a source o
benefit to the peoﬂle

]

—

W | .

o
|( .
i e N

True ::‘!ehhc,ver; cén help those around them in numerous ways. They can help a

dt&abledwperson cross 2 busy road, attend to a sick Muslim or help a stranger

find his'goa! or feed a hungry beggar. They should speak in a gentle and kind
way as is commanded by the Quran, “And speak kindly to mankind” (2:83, al-
8agarah). They should also greet others regardless of their social status and
faith. The Prophet summed up this message in another Hadith by saying, “Give
food and greeting to those you know and those you do not know”. Bright
students can help their relatively weaker fellows in their studies in a selfless

way ¥ith a strong Lelief that it is their moral duty for which the reward might
be unlimited :
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, & - an A take place. | . o
Muslims should not aliow am il to take S by
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ander Satanic influence. Mus lims should be ready to face such situation

quired to u o whatever means are available to eradicate sum

fuslims are re -

T~ 4 P it (] o o
devilish things so that they can maint2in a soclety based on genuine islam,
teachings of madest\l-ard piety. The minimum level of rejection of ev

condemning it in tl ‘el. hearts if they are incapable of other modes of rejecticn

Erad;catioﬁ of evil involves struggle of varying degrees depending on the
avaslab?e resource= with the Muslim community. Preferably, they shout
ccnduci jihad bil Yad/lihad with the hand. This means they should ta‘t‘"
physical action against any evil or injustice around them. If that is ]
possible, then they should carry out Jihad bil Lisan/ Jihad with the tongus by
speaking against all evils, excesses and tyranny as has been commanded © #
this Hadith, “The most excelient Jihad is uitering the truth before 2 W?"*
o :’:lsr; If that too is impossible they should condemn the evil in their hed®

- In order to safeguard their faith. The best way of doing this might be to ‘Ef‘

Goq s refuge, “Say | seek refuge with the Lord of day-break. From the avil¥
~ the things created” (113 al- Falaql i
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Thes Hadith IS about the v A the ‘nﬂM{:iﬂ_:é'sz,m. e it teaches thilli il
| ‘W;ﬁe that all their phye and § ‘-%‘Cﬁa!TéSOl‘J"{?‘S are granted by God, and
w’ they ghould be reacdy to utilize '}‘Qm 'm tﬁ“e\;a\ af God This belief will

Banable them to make 21l out cfforts to SubMit’$o the will of God and earm His
| *ﬁWE,Thteﬂaﬂ instructs Mus i"f'-_.[g‘b'fieread-‘.fﬁf v trial or ‘»E{fiﬂm,'h
We shall test you with somett ”:Qf fear and hunger, some loss in ‘m
’ fives....” [2:155, al-Bagarah) Accordingly, the true believers ~ill always be
' : to struggle in the way of God believing that He will give un ual rewards

Hfor such sacrifices.

™,

/\{f;, |
UIC a;to fuifil their religious duties by observing the pillars of
Sl % —in them to struggle in the way of God. For example, by
Brayer and keeping the fast they exert physically to earn God's
farly, during the Haij they observe strict restrictions and endure
gs. They travel to many places during Hajj and this ‘“mlm
B oy they are trained to withstand hardships of .ﬁhﬂ“
 longings. Humans always prefer to accumulate wealth Snd
i earned assets. Therefore, the Quran reminds Muslims to
_L'_.‘,‘_:‘:_ by referring to the importance of Jihad, ‘FMh
Bough you may dislike it” (2:216, al-Bagarah). a6
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This Hadith is about the conauct OF indivicual Vilst e T2 the {orm
luding those lims who have not participated in Qitaifhe
artvr By incuding those Musiims Wno Jlavt HailiLipale alfthe
&= ;
= ) i — 5, 13 ¥ o~
2 (T ad bl  alis . Bee ce 1t those wno are Killed in |
grmed jihad. Usually, the term applies t0 tNGSE WNO arc Kiied in (i
i i il gia .‘ . sl i B g g ”‘d —.~;~'—;»~:{‘wu;-r; *"'!“\-"-]t‘ -»I 1—25 g 4 o] m il :
ta=rhoe RAuelime ta kelieve that the =) oue v 20€ O7 death
teaches Muslims to believe that they.shouia atlfbule s mbue OF deatn i

[ ( o that He grants them the status of a martyr. By repeating i
n. “in the way of God” it commands Muslims to remember God i

{ breath while enduring all sufferings including the contagious diseases

their last

of plzgue and cholers. The Quran, therefore, commands, “C you whao belisvel
rezr God as He should be feared and do not die except in 2 state of lslan’
(3:102, Al-e-tmran). |

Muslims should develop forbearance while suffering from a disease or facht
d:fﬁc:un,i;e.)s in life. They should be ready to sacrifice their lives in the way of God
and also remember Him in times of relief as well as troubles. According to?
Jﬁ-(adith, if a believer keeps remembering God during any ailmént his sins are
oty e he eatns God's pleasure and favour in both the worlds. T
remembering th tph ence during any prolonged or incurable iliness b
, & that they are likely to pe elevated to the status of a martyl &
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y ith is about the N A

% }15 Hadit ao the conduct of individual l\glllnhtn\ ?52'5;‘1 stresses on
¥ ’a(l'lmg by hal"d \JOl’k \3“d Hd‘al l\nC‘}HS qnc}! tnt_l‘ﬂl re anOlﬂlﬂ', dl ﬂ ['?;"(lx"-‘,

‘J\t r~
earning next in importance to the ubsuvanca of l’Pll ious Hulrf’"mnr “To
. The Holy

Fsuch
earn 2 clean living is also a duty next to the obhgato'y dutnss of faith

¢ prophet also discouraged dishonesty because in pre- 'lslamic Arabia cheating in
¢ business was a common practice. He taught his. lollowers to earn by fair means

snd develop the spirit of self- rel:ance m order to live a respectable life. He
ided many needy people about earning by “hardwork and told them that he

. gu

would not like to see them carrymg ‘the stlgma of beggary on their foreheads
~ on the Day of Judgement., ——._ "\
; l r‘j"”‘\.f'\ N

g (b) B \ \_\t \\\\ et s ".{__5

the example of the Prophet who demonstrated how to
earn lawfully by actmg as a trading agent of Hazrat Khadijah. He condemned

: any kind gimalpractlce in business by saying, “One who cheats is not among
% Mu‘sllms today “should shun the evil practice of adulteration of food and

' drugs/medlcnnes as well as using tactics to give short measures. Similarly, many
. Publlc Se\ctb\r employees supplement to their income by bribery on the excuse

of lesser salarues Muslim states should adopt an interest- -free banking system.
The Prophet also proved how to become self dependent in ordinary chores of
life. He would mend his shoes and clothes and declared, “One who works for

f:hlmself is a friend of God”.

Muslims should follow
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pemp— s ot i 0N CEmt \aritt
=res zny such noble sHort with Jihad

Pr-

wiuslims should fo?l_ow the example of the prophet often gave away nis share
o those in need following this Quranic command, “Nor repulse the

petit Surah 93, al-Duha). They should donate generously to the
*yyaritﬁ_ o'rg;ifjjfza‘tions for the educational and social welfare of the poor

f being recognised as commanded by the Prophet
harity and conceals it so much that his left hand
_There should be collective efforts
t who hat
eward o
tled 10

f meal to-the )
titioner anheard”

3

j

i

without any. intention ©
“There is 2 man who gives ¢
what his right hand spends”
e of the widows in order to follow the Prophe
ed women. This way they can get additional 1

ing, and conducting Jihad so that they are enti

does not know
for the remarriag
married many widow
reguiar prayer and fast
 receive God's mercy.
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ommunal life. Islamic teaching: Famarica = cat ¢ o
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. —alitiigs comprise a set of duties of
i

ec
Muslims tewards God/Hugooq Allah and their fellow 5'=;3§;‘z?5;v'?-§UQ:;}C4"_’2 al ‘tbad. it

ol |

~*

licable to
pm.a i

Ty

o d

ins

ructs its followers to be caring and donsiderite towards the —_

a
and the needy. The Quran associates such nobility with the love for God, “And

they feed for the love of God, the indigent, the ¢rphan and the captive” (768,
al-'Dahr/al-Insan). It promises greater rewards for such noble acts tha

earning the pleasure of God-and an—exclusive place in paradise, that is,
closeness to the Prophet This means that Islam is not restricted to the
observance of the ﬂVEDH[E_”'S\O;m‘,’- Instead, its scope extends to the care and

x
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Muslims 3re require fil thei i wards those in need including the
Muslims are required to fulfil their duties to . g the

orphansﬂ‘TﬁeT/‘.\ShOU[d hope for unusual reward in the Hereafter for such
A/ The Quran frequently commands them to take care of

le it says, “Therefore, do not treat the orphan with
harsh\ﬁe\és” (93:9, a1-Duha). The Prophet showed specifal lovefor the.or_'nhans
becausewhe remembered how God had arranged for h,'s spheaal u:])brmgl?g as
an orphan child. Muslims shou{d donate‘ ge_nerou'sly rtc;r tEiZi:réJoj:ng;;L::
'énd maintained by ious charity organizations, like the

vari
pakistan. They should adopt the orphan children and educate them to make
rakjstan.
them self-dependen

t and responsible citizens sO that a healthy society is
established.

aQ.Par.é{Y_c:ly.,p;gﬁtyf deeds.
-the?'*qrph"z;‘ns\;\." For examp
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nis Hadith is about the communal life of Muslims. It "i'gl_i.”iﬂfsk.\'h: MNP,
of the responsibilities of a Muslim ruler. God 1S L”f‘f ‘Sf’j ana ‘ﬂﬂhf?z'r;f: Athy, "!
e is. “Lord of the Worlds” (Surah 1) He grams /'@::C ership o His ser,.,
est them. Leadership is, thei efore, a trust rOM God. A Muslin ) e
QUi 3iWwaVys “\:ﬁ'&:FﬂiZ?Er rhis l\clv A He “r(}ii!f‘ S E*S :\_: hirnself "t {_:-'-?5:\'\':?}:5,V
of his people, r:st“rﬂs;ibie ‘ar their prosperity and ‘J"eg'i’é"iff HiS ;‘m Ucteg 1,
the Frophet, “Leader of the ¢ :"mmsu.mi is indee g its servani”. Such an attity
’ I i . [

is based on  strong sense of rcow:.ablhcy before the people as well 3y,
try their best to win the hearts of iy,

Supreme Lord. True Mu_sl;m rulers
neople. SN

e
)

Muslim rulers s;.ould Iook towards the Prophet and his four 51CCessors whos
glorious | traditions Sbout how to act as rulers. They devoted their energies fw!
the general welfare and collective prosperity of their people. They ruled ny |
only the state ‘but also the hearts of their subject< Modern Muslim mlem
should remove all barriers that separ
treat theém in a kind and patronizing way. They should give top priority to tm‘
dispensation of justice for all. Hazrat Ali in this regard remarked, “The st
might survive with paganism but will not survive with injustice”. They shou
also follow this instruction of the Prophet, “Make things easy and don't mé
them hard, and cheer up people and don’t repel them”.
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uadith is about the conduct of mdw:dual Muchm Re

;:1:5 1 \ r}—- 9.:"{;'_’

nderstanding the teachings of the Quran is the foundamon of a righteous
z
l

,Dtl.

or all Muslims. The conduct of the Muslims depends on the degree m—

-

o |

wair association with the Quran. For the Bedouuns of Arabia their survival
depended on their control over theu:camels If their camels left them,
would be in serious difficulties. Slmllarly, as long as Muslims continue to recite
the Quran and learn and comprehend its Leachmgs it will surely benefit them.
Orce this relationship is weakened the effect of the Quran gradually fades
away. The Prophet admsred those devoted to learning and teaching of the

Quran: “The best among you is the one who has learned the Quran and
’{-«:cnpb it.” S ,--,_\. """""

N . &

{b) \r .’ )
The Mushms should .encourage regular recitation and ieammg the Quran by
heart so that thelr ties with the Quran are strengthened. “Keep refreshing vour
Pnowledge of the Quran for | swear by Him in whose hand is my soul. that is
the™ more liable to escape than camels which are tethered”. Learning the
'QUfan/Hsfz -e-Quran is a tradition unique to the Muslim community just as its
recitation is a kind of art and specialty. In every Muslim family, arrangements
?;ﬁomaf: to teach tge Quran to the young children. Reciters of the Quran

w.Ihis commanad of the Quran itself “And recite the Quran in slow,

measured rhythmic toneg”
Bo e s and SL:"rahS hav?f (73:4, al- -Muzzammil). Moreover, several Quranic
4 een declared invocations/Du’a by the Prophet.
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wiuslims should conduct trade with thorough honesty. ira

sduiteration-of food and medicinal items, hoarding and using the tampersd
The Quran commands, ‘%

ba_ianciestiﬁ!j;tHe intention of greater profiteering.
est\ab!isﬁ-fhé‘ weight with justice and do not fall short in the balance” (5
Rathn). Similarly, if a Muslim buys some real estate from a3 weak selle
should not manipulate the tight situation of the selier. Islam also encourages
extending interest—free lcan and declares it as ‘beautiful loan’/Qarz-e-Hasam
Muslims should follow this Quranic teaching about demanding back their loa
from the debtor. “If the debtor is in a difficulty, grant him time....but iy
remit it by way of charity, that is best for you...” (2:280, al-Bagarah).
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t of Muslims in communal life.. G
S 1IN communai e, God s attribute
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o1 begins with the “asmia that states, "In the name of God, Most Graciot
4 e g oiie % ! “, BN k ool
e Merciful’ 5 is to re d the Muslim tad’
- ghost Mercitul . This is to reming the ‘{!HQB_D‘!SK of God’s unusual mercy and
B A iabe 1. <l e M Bopade o -
AmnasSion. A Hadiin-! Qudsi s53ys, Tru:y My mercy overcomes My wrath.”

nger of God has been declared, "Mercy for all”"{21:107,

the last messe

.Siin L& P ) ,
J-Anbiya) because of his qualities “Of"beingmkind and merciful to his worst
snermies. Therefore, God expects mercy. and forgiveness from His servants

" & . ) P t“ $ - el WA Lo
0ce who fail to do 50 are likely to remain deprived of God’s special mercy.

! % \
-+ Holy Prophet demonsftf'r’gfted mercy and forgiveness throughout his life so

shat his followers could be trained to imitate him.

4
N

irsed

the footsteps of the Prophet who never

attle of Uhud, when some companion asked
“I have not been sent to curse.” He
t of Makkah. Muslims today may
nerosity of heart in their daily living. They
yees, treat them in a polite way and shouid

hould believe that they will receive
f peace instructed his

Muslims are réqﬂir’{ed to-follow
his enemiies and insulters. In the b

eplied,
e conques

should fi;gt overburden their emplo
not over react on their minor faults. They s

huge rewards from their Lord. The Messenger O
se on earth and He, who is in the heavens,

 will be compassionate to you”.
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o1 fﬂ:;"s" wd between Muslims was established by the Prophet soe :
THEra y Madinah in the light of the Quranic command, "The bele :
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single brotherhood” (49:10, al-Hujurat). Muhajireen and An 1LY .
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whole community. Similarly, if the head/belief is damaged £ etk
: z - x

commmunity is bound to surfer.

hustims should be ready to help other Muslims in need both on individuz 30 ",
coflective scale, They have lessons to learn from the Ansar of Mad dinah we |
arcammodated their Muhajireen brothers by sharing all their a%e:s WS
them. Dunng congregatronal prayers, fast of Ramadan and the pilgrimags =
Maklkah, Muslims trains themselves to share joys and sorrows. T?w. shouis |
remember this instruction of the Prophet in this regard. “You cannot be true -
bellevers unless there is reciprocal love among you”. Pakistani Musies
generously accommodated the Alghan refugees, 1980 onwards during the |
Afghan war to demonstrate the spirit of brotherhood. All Mushim states
conpstituted the OIC (Organization of Islamic Conference) in 1969 with the
objective of highlighting the problems of the Muslim world and fmm% z*';?»g-,;
salutions.
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i Hadith is apoul the conduct of individual Muslims tholgh the henefits
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¥ end to the communal life, too. Moral teachings of Islam are intimatel
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I\’!udesty has, theref()f'e‘ b'i‘cn de’c‘a;‘-\ed the halimark of

th modesty

B ginked wiih THULESHY-
{ by the prophet, “Every religion has a mark "df'di:iti‘hction, and the mark of

4 lam

= AT ) eln 4 : . ».._.M‘\.\ = T
2 distinction of Islam is modesty”. Observing modesty towards God and the
. fellow beings erects a barrier against all @nde@ep‘cie’s and evils and, is thus a
I ource of spiritual and moral training_of the-believers as it teaches them their
ek - i T T S - Vel
~ensibilities towards God and their fellow beings. Modesty inculcatas piety

{ 'f{f‘_:,ni._r . o . g o~ N - . .
L o 2 genuine fear of God in, accordance with this Quranic command, “O you

#
; ok “_.,r\ \\‘ .
i who believe! Fear God as He should be feared” (3:102, Al-e-imran). Fear of
! 4§ a—— \\‘ ™ N - ’ '
God. in turn, will promote a sense of-God’s consciousness.

. - N,
N NN, e

b e

Y NN

Modesty ma‘i'u\r"ég_ a
interests-of otﬁ‘ergf.”before those of his own an
‘Suc.‘s;.a_-sjh\‘gnjgugie “will help establish a genuin
ﬁ}ggjésfy\:ﬁbjwa‘fds members of the opposite s
; upho?qsﬁgg\‘é’ moral values of Islam. Observing
teaéhii‘w‘ggs about interaction between men and wo
schieving this goal. The Quran commands the believers in this regard, “And
© say to the believing men that they should lower their gaze and guard their

- modesty- And say to the believing women that they should lower their gaze

fbéliéver to become a responsible citizen who will put the
d will earn respect by athers.
e Islamic society. Observing
ex will breed a culture of
the Islamic dress code and

men is an effective means of

R St L0 o e s Ll

PRTE

P o T2 b7 W

- and guard their modesty” (24:30-31, al-Nur). Modesty towards God involves
. ytter submission to His commands, |
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uslims should follow the Quranic teachings and examples of ihe Propnet i
order to behave in a humble and dignified way. The Quran prescribes ‘hfwm
of i h'ﬁmb'é towards God, promising 2 sure reward for such an atutud:e.
‘The helievérs must eventually win through. Those V\.Ih? HEne s themsemsﬁi
théir,pra\'f:ét%" (23:1-2, al-Mu’minun). They st?oul(.:l @ltate he FragHs wﬂ;-
never demonstrated any pride or contempt in his life. On the conques.tf_
Makkah, he entered the city with his head bowed down before God reciii

the Quran. They should remember that by showing arrogance they willam‘g
éam disrespect and hatred of the people around them. On the other hand, bj

observing humbleness and kindness, they can resist pride effectively.
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Muslims can Hui"{hi's tea rhmg into action by following the teachings of Islam.

They will live® a nghteous living and will not be charmed by the worldiy
wn:uons asis mstructed in this Hadith of the Prophet, “Live in this world as if
- you wcre a ﬁtrangcr ‘or a wayfarer”. Genuine believers will reject any bribery or
r,.uni wtu! offer by thinking that God is always watchful and they will stand
s eccaunrab!e before Him on the Day of Judgement. All struggle of the helievers
il t*ms be directed towards the ultimate reward in the Hereafter. They will
| withstand afl sufferings and worries, and follow the divine guidance with a
 belief in this saying of the Prophet, “The world is a cultivating ground for the

~ Hereafter”.
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Muslims should str'ti'gg'le_to"'make an intention of earning the goodwil
before dvgi‘ng' a_‘n'\}\» noble deed. This means they should not try ,
acknowﬁéq‘g‘éd%b\,”\ the people around them. Instead, they should rememis
this Q‘Ur‘gr’:icipjgnctipn, “Say: Truly my prayer, and my service of sacrifice.
life afid .«_ﬂaﬁj:n'[;aeéth, are all for God, the Cherisher of the Worlds” (6:161,.
~An‘am); This implies that there should be no element of showing off

,
| ¢

’ ‘
- ]
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performing any act of philanthropy. The Prophet was told about a Muslim s

had migrated to Madinah with the inte
The Prophet replied that he woul

hecau je i ; .
: se of his intention or desire of marrying that particular woman.
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{(Mstn) and the chain of
V1E W ;\- ‘,& B \w.’-‘-!:

s
M
,T‘Q-‘ [h:} ;: nuina (Sah 'x'l)

&

o be in acocordance with

1
the teachin ;:; pf{‘uo Q”"m and .y Sunnah; &
langusge of the age of the Proy 'h Prs w2t in a mimple and e welly comp yrehan-
~ L3l " i 2 3 . 1N Ly nf the
gible expression and in no way, against the status and dignity ol Lhe
. Gl 4 - Yoam vk
Prophetarfz. It should else not be in clash with ether Ahadith already

_." l.\..

thentic, It should not contradict the normal experience of U
peeple or the normally eperative laws of Nature.
details, in o precise way,

accepled o8 an

Matn should not contain
about any incident(s) that teok place afier the

. (.J".u.'-. r " . “ 5 e it
Prophet C22's demise, nor should it mention praise of some particular indi-

vidual, place or community (tribe), except for the Ahadith mentioning ibe

s fondness for the clogest relatives and companions, Finally, the

,\L..A shoy 1H not describe unusual rewards for ordinary deeds. The Hadith

12t fulfilled all these criteria of the Matn, was accepted as the genuine/
9 ih Hadith,

Sinilarly, the Chain of narrators (Sanad/Isnad) was checked thoroughly. ‘Sanad’
lerally means ‘suthority or support’ because each Hadith had bca. trans-

itted from one to the next generation on the authority of transmitters 1'1213
chain could be shert with 2 or 3 narrators or could comprise as many as ©

or more transmitters. The chain begins with a companicn who heard the

Frophet o directly saying or instructing or doing something. The compan-
i ”

ion then reported it to his disciple who in turn narrated the same to the next
in the chain and this way, a whole chain of transmitters was evolved that

ended on the last narrator, for example, Imam Bukhari ete. The great
suthority en Islemic law, Imam al-Shafai'i laid down rules to check the chain
of transmitters. The chain of each Hadith should be totally and perfectly
uninterrupted. Each narentor in the chain (except the compauion) should ba
in pussez?sirm of firm faith and excellent memory and enjoy the repute of an
estabhzhed scholar known to o huge majority of the people of his time. So much
9, thut he should not have tld a lie even as a matter of joke and should not

have spoken agsinst the othar contemperary or eaclier schelarly figures. In this

regard, soveral steries have been related to the utmost care and caution

chserved by Imam Bukhari in particular and other collectors in gencral. Each

narrator was required to have reported the text in its complete originality, keeping

in mind the significance of doing so. For all this, each was required to have Ko
erfe d on Arabic | ., the Quranie and Hadith studies. AN

periect command on Arable language, the Qurante and Ha studies i\::,‘}\\g »

Ag g result of application of such strict principles and methodelogy, the s\x“\!\

major collectors were able to include genuine/Sahah Ahadith enly, in 1;§~

- Hadith books. For example, Bukhar initially started with 600,000 Ak ﬁth
bt firally, ingluded anly 7397 of them in his Sahih Book, About hs lf’of 25e

_wete the- lepealed Ahadith and s6, the total of different :\hndit}i m}w tio &
total of 27 :

2 teadivions.

FN :'.,

Scanned by CamScanner



(h) Hadith of the Prephet

: e Ly )
» s the tool to interpret ana expand the teach;

1 in the Quran. While checking the authenticity of each Hadith, iy,
2l 10 e U8 < B g % ey € ¥ , £
lectors made sure that the Hadith, in pe wak, Ehm_ﬂd be 10 clash vy,
e Chrenn This ic why it is very important that the Quranic teachings shoyg
the Quran. This is why it 15 very ¥ . d

. those Ahadith only that are perfocyy,

ags

¢

be conveved to the Muslims through t : )
g lims might get confused about Islamie

~wizse, the Mus ; ‘
and the Quran are together called the primary

ecause, othe
Moreover, Hadith

b |
]
=]
o
g
(&)
]

teachings. Mor S i :
sources of legal thinking. In case, the unauthentic Hadith was relied on,
together with the Quran, the legal experts might have faced serious diffiey).

Y Islamic law. If at all any laws had been made

ties in working out details of Isla
by linking the weak or unauthentic
community in general would have fo
laws thus made. The Quran, in this re
+he intimate relationship between the Quran

Hadith with the Quranic injunctions, the
und it extremely difficult to follow the
gard lays down a clear injunction aboyt
and the Sahib/reliable Hadit}.

RIS
"o believe in God and His Messenger, the unlcttered Prophet uﬁ:, » who belieyes

in God and His words; follow him so that you may be guided” (7:158, al-A'raf),
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fths ae weed in establishing low in Telam.  (10)
ll never agree upen ex error’. In your opinicn why is this
for the practice of consensus (Fma)? (4

() Hadiths (Abadith) of the Prophet S5 conetitute basis of Islamic Jogal think-
ing, together with the Quran Both Quran and Hadith collectively are ca‘ﬂed
the primary or main sources of legal thinking The Quran, therefare, mentions
the two eources togeiher 2t many places. For example:

"0 you wha believe! Obey God and obey the Messenger” (4:52, al-Nisa).

Here, cheying God’ means folls ing the Quranic guidance, whereas ‘cbeying

ey L : = -
i the Messenger implies following the Sunnah or Hadith of the Prophet wiln.

HeZithe prmarily ddeborate end exgplain the Quranic teachings. In some cases,
they supplement the injunctions contained in the Quran. There are many
examples that can be cited in this regard. The Quran repeatedly commands
to pay Zakat by saying:
‘And establish regulsr prayer and pay the ckanty tax (Zakat)” (2:43).
Ancther verse of the Quran (9:60, al-Tawha) enlists all the eight categories
of those entitled to receive Zakat
“Alms are for the poor and the needy....end for the wayforer”.
It, however, does not provide the details about the limit of one’s possessions
or assete on which they are required to pay Zakat. Also, there are no details
ebout the rate (Nisab) or percentage of earnings / assets at which it should
be paid. Hadiths of the Prophet t_.:; previde all these details. For exampla,
his Hadith:
"Abu sa'td Khudri narrated that the Messenger of God said: 'No charity taz is
due on property amounting to less thas five Ugiya and ne charity tex is due on
fewer than five camels, and there is no charily tex on fewer than five Wasq
(Sahih al-Bukhari, Book 24, The Book of Zakat)". Thus, details of Nisab were
worked out.
Regarding the practice of usury/riba, the Quran forbids it at different places
and warnsg, In a stnict tene, these who charge usury en the loan:
‘But God has permitted trade and forbidden usury.....God will depri: e usury of
all tlessing™ (2:275 - 276, al-Bagarah).
) :. ..
Trese and other verses do not provide exact definition and modes of usury
. b ";*::‘ 2 P
/interest. The Prophet's == Hadiths illustrate these commands in detaj]:
- L ~ b " . 2 "
“We asked God's Messenger ebout money cmﬂange. He replied: Ifitis from hand
t0 hand, there is no harm an 11, otherwise, it is rot permissihle”
Ancther Hadith eays: The bartering of gl  for gold is usury,
hand to hand cnd equal in amount.”

These Hadiths refers t0 a primitive mode of usury when w
to exchange goods at an inflated price so thay their trade

except f it is from

' )
lckeqd traders used
Partners meuarred

deficit.

Hadiths of the Prophet <3’ have been employed by legal experts tg su

the secondary sources of Islamic law: ljma (consensus) angd Qiy: PPO. A
cal deducticn. tyas or analog;. o)

The Prophet 303 tald his followers tg 4

ork together to resoly i ~%
. . € any co "
Accordingly, his suctessors resglyed various jss ¥ conflict, \O>

ilati ues by Ijma’ (¢ (
example, compilaticn of the Quran dyrip, Hazr (consensus), poy
a decision reached by Ijma’ of the baaki fn i::: at Abu Bakr's caliphate -wﬁ: o)

Similarly, election of Hazrat Abu Bakr tg be the gy caliph b <
Yy the:

B%] SeEpeaGos Was an example of Qjyas, They thought thay'y ophet’s
done :::‘ul U?eb;n:ip?fngd; bc;lﬁiph_lo lead the Mys)im co mgmt Thi

the Muslims, nding eligibility of Haz{‘%b‘ v s sl
%}\‘;
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e ted effort is Likely to enjoy th blessin
"if members of a community make collectjya

and lﬂpmgn;!fn'a?- . ”’W pmblem. ‘thﬁy will ensure an equilib ﬁum
ﬁ‘i’.?.ff; The Quran endorses this by saying, )
cr justly balanced". (2:148, al-Bagarg)

e made u @ communityJ e
‘And thus have We Jo of meanings of "a community justly balanced~,

Though there are a 'ﬂ‘.‘mt_“” that Quran refers to an upright commy,.
;?tymlt.;;ﬂ: m‘:sﬁlﬁfu&:&? and opinions of all its members, S

- The Prophet % through this Hadith, also conveyed a subtle me§sage of 5
. continued unity among Muslims so that they do not fall victim to conflicting

; RL )
opinions regarding new challenges and issues. The Prophet ﬁ had fully

i i ini d demonstrati :

followers by explaining to them Qt}ran an ting hig
g:lnxrlxii :;stht;t they could carry out Ijma after his departure from this world,
without any confusion or mistake.

i
&U

©
&

598 o)
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Hadith of the Prophet S5 conctitutes the basis of theught
Islam and both Quran and Hadith are wollectively called the
of Islamic legel thinking. The Prophet's S5 Hadiths provide us the detailed
interpretation of the Quran and, therefore, guide Muslime in all walks of lify
The Quraa instrucis the believers to follow the Messenger :ﬁ in addition
to following God Almighty:

*0 you whko belicve! Obey God and obey the Messenger ( :‘:...';—“;:) and do not turn
away from him when you hear him” (al-Anfal, 8:40). .

In this verse the Quran lays emphasis on following the guidance of God's

.

Messenger sz As 2 hard and fast rule the Hadith can never go into conflict

—2
with the Quran. Instead, it explains and supplements the teachings of Quran.
This way Hadiths are a very important source of Tafseer (commentary of

o W

Quran). The Prophet g, in his Farewell Sermon had declared that he was
leaving behind the legacy of the Quran and his Sunnabh.

Hadiths provide complete guidance for the acts of worship like, regular prayer,
fasting, charity and pilgrimage to Makka. The Quran says:

“And establisk regular prayer end Pay the charity tax.” (2:143, al-Baqarah)
Hadiths of the Prophet :C;_:i'u? give explanation of various components of regu-

lar prayer, such as number of Rak'at, postures and timing. The Prophet :_sci;
demenstrated all these and gave instructions such as,

“There is no proyer for the one who does not recite the opening chepter (al-
Faieha) of the Book."

Quran commands payment of charity but does not give details of Nisab (the
amount of wealth on which Zakat becomes obligatory). In this regard a Hadith
52y,

“No charity tex is due on property emounting to less than five Uqiya (measure
of wetght), and no cherity tex is due on fewer than five camels, and there is no
thenty tax on fewer than five Wasq (measure of werght for dates etc.).”

Hadiths of the Prophet ‘é’.’l: also elaborate details of crime and punishment,
Quran prescribes the punishment of thefi as:

“As for the thief, male or female, cut off his or her hand.” (5:38, al-Maidah)
This Quranic command does not specify the limit (Hadd) of the amount stolen
by a thief on which this punishment is prescribed. Hadiths provide the de-
tails of Hadd (maximum punishment of cutting off hand) and Tazir (milder
punishment). Hazrat Ayesha %3 reported that the Prophet ;_‘_’E_.Ll: said,

“The hand of q thicf should be cut off for stealing a quarter of a Dinar,”

Hazrat Abdullah bin Umar @ reported that the Prophet gr":_i: ordered

cutting off the hand of a thief for stealing a shield that was worth three
Dirhams.
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L e imiunciicn by saying,
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2178, fr‘"‘\':‘.;’. }‘f p;t.: to L‘af a:,mx - .

redetive of the decrcerd )
Diie g1pdiths prov ide guidance to Muslims,

Lig . - SIS =

This is bow Propbel® =23

L of the Prophet 3= e 8 strong link between teliel and action becauge
{adith of the I'TOpaIT 3 ) ) '

®) F'_‘ . . %‘;:Wtu:im of Islamic tcac}x'mgs‘ Qfﬂ’amc versed
it L‘L‘:ﬂ.ym:;:';ﬁ»m, two basic components of Islamic teachings — beljer
repestedly rel '

and actisn Many verses stale, )
“Those who believed ond those who did good deeds”.

»

S¥= stress on this link eve
Therefore, Hadiths of the Prophet =it SiTCs2 © n more fre.

at "J’:- ot e a -
quently and powerfully. The Prophetl’s =i conduct was a blend of genuing

belief and itr demonstration in action. He emphasized this in his famoys

Hadith,
*Actions are judged by inientions (beliefs)”,

"

The Prophet “"Z-: in this Hadith instructed Believers to prove their faith by
pulling it into action. This is also important because a lack of such a link
wili Jead to hypocrisy that is contrary to the teachings of Islam. Life of the

Prophet —c= ie the most evident link between faith and action becauss his

R

condect has to be a living legacy for the Muslim Ummah/community.

{

e

Q
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d Answer:

(o) Hadith of the Prophet 35 is the beacen ofpmﬁmm‘i&w
 conduct and matters concerning ifs in comumunity. The Prophet S35 instructed,

ﬁnwgh his Ahadith, his followers about the responsibilities of individual

Regarding fundamentals of Islam, this Hadith sums up the secret of earning

God's blessing: : :

*A man asked the Messenger of God, ‘Do g o
- . you think:tHat if I perform the obliga:

tory prayers, fast in Ramadan, treat as loful-that which is lawful and treat

c.:.fo rbxddcn‘ that which is forbidden, and do nothing further, I shall enter Para-

dise?’ He scid, “yes.” :

This }%adi{h in§tructs Muslims to know, respect and follow the Divine laws
with sincere faith. Regular prayer and fasting are the two foundational pil-

lars of Islz%m and observance of these trains an individual to obey Divine
principles in other walks of life as well.

: B
The Prophet ﬁ cstablished a link between faith and various components

of human conduct in many of his Abadith. He, for example, linked true faith
with good attitude towards fellow Muslims by saying:

"None of you is a belicver until he wants for his brother what he wants for
himself.”

'
'

This Hadith is aimed at inculcating respect, love, sympathy and sacrifice for
others. He conveyed a similar message by saying,
*God will not show mercy.to him who does not show mercy to others.”

This Hadith teaches Muslims to be kind towards others and to pardon their

shortcomings because God loves mercy. By showing mercy towards others we
will be eligible to receive His mercy. ‘

The Prophet t{_"‘__k‘_:. thraugh his treasure of Ahadith, reminded Muslims their

duties towards others and also told about the reward for those who fulfill
these duties. He said,

*One who manages the affairs of the widow and the poor man is like the one
who exerts himself in the way of God, or the one who stands for prayer in the
night or fasts in the dey.”

"This Hadith asks Muslims to take care of those in need just as they show
concern for their duties towards God by regular prayer and fasting. 'The Prophet

f,-'{_"_‘:;ﬁ; has equated the rewards for fulfilling the “Huquq-al-'ibad (rights of the

fellow people) with that for observing the “Huquq-Allah” (rights of God). A
Muslim is required to support and take care of all the unsupported and needy

people. His action in that regard will be taken as Jihad or struggle in the way
of God. '

: G
The Prophet L»EJ further highlighted the importance of being considem[</6<}
\7;
2 )
towards others by saying: ’)\\/ /

3
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when he demands his money Srada tes compassion for each othe,
miumﬂ‘ °pm::¢mon¢theh-liem

of R

I‘:d.: hl'l. f. 7 -‘:.i' to follow the teachings of these sayings of th,
& Muslim sincerely ’

2 of winning God's support and causing comfort for

57 ly called the pri3

i ive e primary sou
(b) The Quran 'ndmt:gl S;::f::ﬁ: ie:tl;il:nc:‘.e rilaﬁonship b]:twee?the ::,:
:ifchmlgﬂmmmdl t.h.e believers to follow both: :
“He who vbeys the Messenger, obeys God” (4:80, al-Nisa) . .
Usually, the Quranic teachings are concise and do not provide details. In sush
cases I-i;d.xths provide complete guidance. For example, the Quran frequently
wmm'.lndl Muslims to pay Zakat (charity tax): _

24nd be steadfast in prayer, give the charity tax” (2:43, al-Bagarah).
. tition, the Quran does not mention the rate at which charity

Despite such re ¢ :
tex !i,: tc be pa.i}:leand how often it should be given. When the Companions
ssked the Prophet iﬂ&? , he elaborated details -of rate of the charity tax on

varicue assets. For example, he said, }

“No charity tex is due on properiy motinting to less than five Ugiye (Unit of
measuring weight), and no charity tax is due on fewer than five camels, and there
is no charily tex on fewer then five Wasg (measure of weight)”

Accordingly, Muslims give one goat/sheep as charity on every five camels and
similarly calculations were made on greater number of camels, goais, sheep,

ete. Same way, the rate of 2.5% of the possession of 7—%— tolas of gold was

determined.
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Answer:

sihe of the Holy Prophet i are a valuable swarts of gublighs:

g MM. ’
e conduct and responn'biliﬁa of individual Muslims liviag in the

’ . th .
m',dm“q, ndividual conduct is not enly important for the individuals them-

copumtTe e
tve as a bearing on the whole community. The Pmmmm' 17
st :« followers to establich their relatien with the fundamental source

-dance, the Hely Quran 0 that it could continuously keep them on the
of ¥ ,'}!c. therefore, equated this relaticn with tethered camels and

their owner -
wriedics the Quran is

“He who efnates

. e will keep hold of th

theim,
Regular reading of the Quran bene

The Propheigféf, reminded his follower
.nd the impact of such observances on 2 belie_vcr's
g lationship in this Hadith:

up this jmportant re:2tu®
m"}. Of GOdl -Do you lhlnk thc! lf.' pcrform ‘h:

<hed the Messenger =5
awful that which is lawfu! and

{ ' ] dan treat as 1
obligatory prayers, fastin _Ra{nu ] - :
rrml; as forbidden that which s forbidden and do nothing further, I shail enter

Paradise?” He said, “Yes™.

like the owner of tethered camels. If he attends to
ern; but if he lets them loose, they will go away.”

fits both the reader and those around him.

= of cbserving various pillars of Islam
social conduct. He summed

“A man a

ying the Prophet;icifg highlighted the beneficinl effects of

and fasting on &0 individual's behavior towards Halal and
Haram things. One who abstains from lawful acts during 8 state of fasting
1] curely abhor all forbidden acts in daily living. Preferring lawiul things/

wis
earnings over the forbidden ones is @ distinctive mark of Islamic teachings.

Through this sa

regular prayer

ang ) :
phet\,}f‘.z: admired those believers who work for themselves

Thearelore, the Pro
s for their own benefits.

to find undesirable alternative

and do not try
better food than that which he eats out of the work

He declared: “No one eals
of his hand.”

his implies that
volves hardwork is honoured by God regard

appreciated dignity of labour by saying,

any occupation, profession or means of earning that in-
less of the nature of hardwork. The

3 P [ o :

Prophet<, In another Hadith,
—1

“One who works for himself is a friend of God.”

- e .
The Prophet o£g repeatedly stressed on the need of taking care of the poor,

ing in a Muslim community. He prom-

widows and other unsupported people Liv
d and caring to such needy fellows.

ised huge rewards for those who are kin

He said,
“One who manages the affairs of the widow and the poor man is like the one

twho exerts himself in the way of God, or the one who stands for prayer in the

night or [asts in the day.” N

! i adi =N

i’;yr::\i‘eﬁdtd}l‘th he ensured that the reward of helping the dependent peopl (’DS&:’
'maramtid &‘”: that for regular prayer and fasting. In another Hadith,.lhg‘:;;)

| ;Jhﬂn: ntry into Paradise of those who patronize and support E) BKQI;-;

“I and the n . T~

he pointed \::ln:lh“;:: 5””35 up an orphan will be in Paradise h}'\@g@’ and

wo fingers, the index finger and the midd}] finger. By

such gestures, th pri v
's, the Prophet Sy i i G
e hn“mmf et .QIJ showed his special love fog tl@genc;-ous and

O)n

~
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“}fay God £hote ’}f;{s Y ey back”  members i bound to flourish

y Le manss i wearted M= G =

when he demBRE 7Ty v such gind-heart®@ V7, | oy and selfishness and

A 'm"'ﬁ";t" dcﬂ'ﬂﬂﬁvgd “rr I)C"’" ncgﬁt&: JC‘

, COMmmInUTEE, a! 1nve 3;1(5 care - AL _ d ‘1_‘:" P H .
mutusl ™ Yot 1. warned s iollowers

‘_hb Prﬂp B"’_...-'J

because of

ages eacrifice. )
mercy to others.

encour .
t show

of showing cruelty and C-”»}G im L

s il not sk mercy to MV . . fallow & ine

“God will not sholt merc) anity slnCeTCI} follow these g}ll elines of
of a healthy

Muslim com®
¢o towards th

v

1 individuals of 8
If l individus) | contribu e development
i1l conir?

101 > - )
es of the Prophetﬁ:ﬂ'&f ar con of guidance
yran araws the attention of

e an eternal bea
Muslims towards this

ea beautiful pattern of conduct.” (33:21,

ms can develop spirit of sacrifice
o if is B this spirit drives people to put
in‘:crcgt.;ti?ot.}icrs before their o»-\rn'desires' a?d Zr"/%ﬂts- :?.‘/ Supngrtmg' the
unsupporied, poverty and beggary will be ehm'lnahea and that 1»1'1;! ensure &
hgg]t},‘v comraunity with 2 remarkably low cnme rate bec_:aus-e € the ne:o,ds
¢ needy ere fulfilled. he is least tempted sowards antisocial tendencies.

ese teachings into action, Musli
big achievement because

of th

- A _
Another benefit of following the examples of the l’rophe‘tf_«_ﬂ;}g is promotion
se of sharing the sams community. The

a strong sen

10117 . R . . o
Prophetagly reiteraied thic important point by saying,
“O vou servants of God! Be brothers.”
Muslims will be ready to share joys and
n need, for example, in case¢ of a natural

By strengthening fraternal ties,
dual variations

corrows and be quick in helping those i
celamity. They will act as 2 united body regardless of indivi
sociceconomic background.
) tyalls ] a\ cyup , 2

-ntually, they may develop an exemplary society before the whole world

Event
community based on mutual love, care for all, tolerance and feelings of

e }
“n

a2
<

sacrifice.
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o gg(yttd Answer: e

' f dj(}'. of the Hp
(a) The Aba of the Holy Prophe

gation 2 s

l“::‘..!‘.f'.( the men teack:

importance of Muskm oo e Mepin
e A“"v“’_‘-“] ‘ & . ! »
" : R . il Lls 2 hawe .
Explain the main differ, . Hiod o1
Lierenices Lo : ® b, |
I R .-.»L'J"~~¢' {]J‘l H
— —— s FY it
— Qﬁd ’“,--s,.::‘ of T3
7 Bith. 1

L o
=3 Bwide Musk
TRUSims f;

"
Or 1Indne

as communal conduct ang ma

o . ::er ~T 31
Muslim community a single % ol the My,

: 1”‘”1 ' o ims, s}

ady to share joys : 04y or famde oy eam de
ready joys as well ay gorror 2 whers pach -8

" . ) EOTTOWS in the 1 o O ANd
*The believers are like g single the light of the

. 2 wREe man-ifa; us
his head is offected, ke ; S Ris ey is o

S all affecteg | 0° \ aFected, ke iy ffected: and

1is is the most fund flected; and if

Th hdamental anqd iy, .

s Portant ae o
Slﬂxlru matt . ispect of the Musl;
A < MUEIm com

P 1”'] l i t ¢ t} e L $ e ’ h ac ‘] nf he } oy
18 een 1 er ;f sev

‘XL.] 1 'y

: é \ antd i the 104

il

?{';“pht‘.\; _.: Fnr (‘Xﬂlnp]p’ t‘lc ”f‘l"

Pron J
Prophet .,

and consideration o),

in ann 1
» 1 ancther Hadith, |

i,

linked true faith with the care
towards his neighbour:

188

served by a tre ¢

Qeliever

"He is not a true belicver who eqts 1, his fill b
VWAL fi I .
. ) reboul fis neichbour <
importance of being kind ang polite towards g ghbour sleeps hungry "
. wards follow ha:

et 558 HiEEEn _ ellow Lcmgs has been high
lighted in a number of the sayings of the 1 -

Ying e Holy p

demonstrated 1t on a number of occas
mercy, forgiveness and compassion 'md
declared in this regard:

vl

il
mphd‘:f_—li. and he himself

l‘:ns‘hln fact, he was an emblem of
caugnt the same to his followers. He

“Lvery kind word is a chari .
i " '):r " I[_}' and r:movmg a ’lﬂrm[ul thi )
¢ chaariy. ng from the road is
Qinularly, the Mess .
; ]}: | r;\' ]e“ﬂi’r of God always wished to create and develo ;
‘here every member w : welop a society
o . rv; ) } teacl -l “t?uld cmerge as a strong support for thocp in “c:l
Through 1}; eachings, mstructions and actions he emphasi d?; in need.
o ric A4 ; o ized the impor-
o OH?I ng care of the less privileged people, like the orphan, wid J‘Pm‘d
tho ) eme . : an, wvidows an
the poor. B¢ XLNL,mbcmd.G(’ds special favour on him all through his ;l “.],
hood. The favour is mentioned in the Quran as: gh his child-

“Did He not find you an orphan and give you shelter and care"? (al-Duha).

HC,’ th'crcwrc, always cncf)umgcd an attitude of kindness towards such people
and hinted towards the importance of this by saying: v

7 gnd thc.mnn' who bfings up an orphan will be in Paradise like this: and he
pointed with his twe fingers, the index finger and the middle finger."

. ) Wi : .
The Holy Prophet x&ls was mindful of other important aspects of the

commupnal conduct. He was aware of the human weakness of falling victim
to the devices and strategies of Satan whose mission is to entice humans
towards disobedience of Divine commands and to commit sins and spread
evils and indecency. So, he alerted his followers to be ready to take timely
and appropriate action in that regard. He drew the attention of his followers

by this Hadith:

o)

)
O
"Whosoever of you sees an evil action, let him change it with his hand, and’j{‘%\\\"f’
he is not able to do so, then with his tongue, and if he is not able to do so@{

with his heart, and that is the weakest of faith." I
He also warned about the possibility of an unjust and impious n‘xle\gmlmg
ated the importance of

the Muslim community and, in that case, he elabora
raising a voice of protest against such a ruler. He said: 13\
'\&(érunjust ruler”.
N

nt Jehad is uttering the truth in the presen
d the Muslim gt munity about a fair

eommunity. In this regard,
r example, the following

“The most excelle

Finally, the Holy Prophetiq':.l_‘fg traine

treatment of the non-Muslims living in_a Musli <
many instances are quoted in the Hadith books. F!

incident provides sufficient guidance:

33
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al conduct of Muslims.

pcludes all the traditions (Ahadith)
snad or authority to report). The
s themes not arranged accordin
10n8s reported on the authority of Abg
bas are listed together under the

guidance regarding the commur

e of Hadith
first transmi

coi‘;ection 1
tter (Sanad/l

(b) A ‘musnad’ tyP
- of variou

narrated by the
narrated traditions contain a mi* ;
to the theme. For example; ailu ﬂ;:? ér'ad;:b
Huraira or Ayesha or Abdullah D1l : _
respective na:ile. I\‘Iusnad-i-Ahmcd of Imam A.hmed. bm“Han.bal is an example
of this type. Such a collection 18 helpful 1 st_udymg ihe Llf:e and W})rk of &
particular narrator. A ausanncf SYPE of Hadith Follechon is a Hadith book
in which traditions (Ahadith} aré arrange rding to the theme. The word
‘musarnaf literally means r5 compilation wx"ch diwided up Ahadith'. All
traditions reported by various narrators on @ pm"t:cu.lar theme are put together
in one chapter. For example: chapters on financial matters, purity, family
1aws etc. Each of the traditions also mention the Isnad (narrator’'s name).
al-Muwatta of Imam Malik is one of the earliest collections of this type.
I,ater, the Sahih works of [meom Bukhari and Imam Muslim were also
compiled in t h a collection is quite helipful in legal thinking,
the community of Madina.

he same way, SUc
- . o ol
al-Muwatta also contains & aumber of legat rulings of
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e
o to the teaching® of the set Hadiths vou have studied
=32 you have studied, out

" )
T Muelims shoul
nich Muslims should treat ene apnther

line the |
(1o |

Ing ciderent categories of Haditha? |
gories of Hadiths? (4] |

rare of td 14w -
rs of the community. The Prophet w=iy taught his followers ta

N

cense of belonging to & family so }

t“ ing to & family so that they could be caring
: ;
i

owards their brothers-in-fait
. ‘ £ faith In thie regard he said:
_« are like a single man; if ki 7 { T
careli £ "f‘ if his eye is affected he ts affected, and
1 ' ‘
.
5P Iy A - \ :
o} uslims about community relations and how they ghould
. ; B Hons | o ey should
.ards other members of their community. Eye and head are the

sortant parts of human body because if they are afflicted the whole
¢ A cted the whole
e e

q imilarly. if 2 :
fects. Similarly, if Muslims stop caring for their
community will start losing strength.

Th
(hree major dxm-n'sxon.?‘ of Is‘l‘nm — beliefs, worship rituals and social

. > nes : e . .
pehaviour He combined these three components in meny of his sayings. For

e, he said:
on IS SINCETILY.eeeres

s and o their common people”.

¢x2mp
g .
.to God, His Book, His Messenger, the leaders of the

*‘Religi
Muslin
This Hads h azks for comprehending the teachings of the Quran and Sunnabh,

ac the five pillars of Islam (worship rituals) as well as being sensi-
- needs and nghts of others in the community. They include, one's
ves, neighbours, the poor and the orphan living in a Muslim state.
ose of strengthening communal ties among Muslims, the

t

Yoty
own reiall

For the same purp

- Prophet or-173 equated kindness towards others with acts of charity:

“Cpery person’s cvery joint must perjorm an act of charity cuery day the sun
comes up: to act Justly between two people is charity, (o help a man with his
mount, lifting him orto tt o7 hoisting up his belongings onto it is a charity;
every step you take to prayers is a charity; and removing c harmful thing from
the road is @ charity”.

The Hadith repeatedly mentio
and this involves spirit of sacrifice. The Prophet =z

ne charity which is aimed at helping “iinan-

cially” those in need,
meaning of charity by including in it all acts that

therefore, expanded the
helping others in a variety of ways.

involve the noble spirt of

. \ N FUTRY . ;

n zome other Hadiths, the Prophet ’___u.':—j admired the noble deeds of helping
comewhat different expressions. He said:

“One who manages the affairs of the widow and the poor man is like the one

who exerts himself in the way of God, or the one who stands for prayer in the

night or fasts in the day”.

1

the weak in

Here the Prophet 2_}: has equated rewards of extending help to the needy

and the vulnerable with those of Jehad and pillars of Islam. Similarly, in

another Hadith, He stated:
“l and the man, who brings up an orphan will be in Paradise like this: and

he pointed with his two fingers, the index and the middle finger”. 4&

These Hadiths convey the message that worship is not restricted to con‘ﬁ
dential contact with God, but it has much wider meaning and deﬁnit’gn@
Taking care of the arphan, the widow and those who are dependent onSveth

: ) | ‘)
off Muslims is also a source of earning God’s pleasure and favour: TO\Q\G) the

{ the Prophet g_l_u: in Pajr‘;gx\%ﬁ" e is no
ads as help-

honour of being in the close company o

ordinary achievement, but this can be done by such ordinary de
Ing an orphan child,
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: ed to finance a
S e puided Maslims in matiers relst | nci
A ey | conduct. He highlighted the impertance of
1 ; ~od social conCuss &
trade es well as In £7°9
chserving hemesty by saying L oas gy
“May God show merty £0 8 man e ::'iﬁ“"
2, dpmands his moncy bock ;
and when he demonds his ™m0 be kind and honest in trade transactions
o' By Leen told to be K10 e ey 4 epayv
arip: Mus‘..;..s = t:‘ indebted person who finds it difficult to repay the
- ow lenience i€ 80 12 :
and show yed genuineness of faith with

when ke sells, when he duys,

het £5s lin
loan Ip ancther saying, the Prophet =3

showing concern for others: ' ' — .
N n‘r believes until he wants for his brother what he wants for himself.
None of you Al i

This means sincerity of faith is
and keenness in taking care for ot |

ith di eat job for Muslims in general, and

i i e i Haoe d’:ig-ig:g H':adiths into various categories.

i oy by clas
B e f ineness of each and every

' based on the degree ol genul .
Et;:hﬂ:eiﬁﬁt ;:;ui:e and acceptable Hadith is called Sahih as no defect

was detected in ite Matn (text) or Isnad (chain of reporters). Less reliable

closely associated with a person’s readiness

hers.

types are Hasan (with e minor defect in Matn or Isnad) and Daeef or weak
iindith that has some serious defect in the memory or cgnduct of one of the
rcponeFe or in its Matn. Finally, a fake (Maudu” Hadith is not acceptable for

. U !
legal thinking since it accribes {alse things with the Prophet g This clas-
¢ificauion i helpful in a better understanding of true teachings of Islam.
Sahih Hadithe are the most preferred ones for making laws because they
Will,
present true and original teachings of Islam and the Holy Prophet 82 A

weak or fabricated Hadith, on the other hand, may convey false teachings of

ifpts .
lelam o the readers The Prophet <25z had sensed the danger of fabricated
Hadithe and so, he categorically declared:

“Whoever ascribed anything false to me, wtll find his place in the fire of Hell”
Book of the Faith, Sehih Bukhan).
An example of the poesible dangers of 8 Mendu’ Hadith may be judged from
& Hadith eltered by Muhammad bin Sa'id Shami (who was later executed for
Lthis crnime)
“l am the secl of prophets, and there will be no prophet after me ‘except as God
degires.”
He added “except as God desires” because he was an imposter.
(.'I.."s!—';iﬂustior) of Hadith types reflects the care and sincerity of the major
collectors who had spent all energies for this noble task.
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{ Paper2, Q2

gith 0 Relation with the Secondry Sources- lima® and q
iyas

e T #im
1 p2 Had th in reiation with lima® ang Qi Y33 s 10 be studie .
G wl 27ea

Slati t -
ln I’“!an on ““h ' P"a and O‘}GS is .0 Lo otis g ﬂ" IS m p‘ (J‘.‘T.’!"ﬁ

o
Hadith/Sunnah in relation with lima':

3. is the third source of Islamic lega thi nking, and isg used when ¢
"Ct;s (OU ran and Sunnah/ Hadth) do not provide a direct solutic N — h:‘ ok il
. q,'ﬂ Literal meaning of Ijma’ is uniting, gathering or agreeing -;\a;’ ;d: o ‘rm
ro"’ word “Jam'a” from which all words xm"l,'mt: unity or gat r,..‘;:j,m“
;.: ~ated, €3, Jama'al/party or conc gregation, Jumu'a ete. In Istamic qh;:,1| - ,1-
) .ceanS of Muslims (companions of the Prophet, Muslim scHolariy c‘omnr:» o
s whole Muslim Ummah) on a new chalienging issue about w vhich pr.nnrydm"._,_\,,
(7 S

P \

DS "’rt / ~_ \
a { \‘\ “'_"'

goth pimary sources approve the use of ljma’. The Prophnt u:nd to’'seek opinion of
i cOMPanions for all important matters, like early settlementb in Madinah and the

watles. This shows he encouraged collective efforts for which he guaranteed
pport of God by saying, "Hand of God ig Is on the commumly He further enru.d
syccess of working together in this Hadith, ) My communlty will never unite in error "

ue instructed his followers to work out details of Islamlc laws when he said, “Gather
together the righteous from among my commumty and decide the matter by their

council and do not decide it by any man S oplnlon

s l

There are many r’xamples that lllustrate the relation between Hadith and ljma’.

On reaching Madinah, the. Prophet t accepted the idea of Azan that was proposed by
Hazrat Umar and Hazrat Abdullah bin Zayd. Accordingly, one Azan was delivered for
daily prayers nncludlng the Frlday prayer. During the caliphate of Hazrat Uthman, it
was repcrted that many Muslims had started missing the Friday prayer as they could
not hear the Azan m the hustle and bustle of markets in Madinah. He consulted his
advisors and accepted the idea of one additional Azan (the first Azan that is delivered
now a days) Thls way the issue was resolved. Similarly, on the death of the Prophet
GI! compamons agreed on the need of choosing a successor/Caliph to the Prophet,
and eve'"tually a majority of them accepted Hazrat Abu Bakr as the first Caliph.

S \ \l \\\___/
\ DJnng the caliphate of Hazrat Abu Bakr, hundreds of Huffaz/memorizers of Quran

'er)e kllled On the advice of Hazrat Umar, the Caliph and all Muslims reached a
consensus that Quran should be compiled.

According to the 1973 constitution of Pakistan, the Qadianis/Mirzais/Ahmedis

(followers of Mirza Ghulam Ahmed of Qadian in the Indian Punjab) were declared
non-Muslims by all the Sunni and Shi'a scholars because of their contradictory views

about the finality of prophethood of the Holy Prophet. This an ljma’ of the Pakistani

Muslim jurists.

e 0333-4257013

B )
J0r, -Iftlkhar-U]-Haq < i ¢
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| éNowing I 6 'v
! {a) Qctline ehe roles of the 555 wing |
Ogtline the ¢ ‘ | |
{ () The Propbet Hadiths - |
{ ’ |
By G e of anslogy (givos) in
! o £l scholars Ve q-;rsx:‘.—:e:’ Q',fd\;sr :{7 2 % i
(k) Some Muosam :“-_Ma; gt fieY ey have el |
l islamic law WEy GO ¥ -
) R

e

Suxxﬁ!{) Answer? .h" .\(l ~f~ wuu‘s‘.\‘}. 'A.l ‘?}.n..‘ﬂdO"‘ i'z 15'1 i

{a) (1) Quran and 2 .';'J] c_;‘.!.x._te eAst : “ v 1

: 1 'v -2 Q ’. equt ﬁ‘ .\‘......!'A.ds .dbs‘hn.‘ to .,!.crw b'\‘ the
hereiore uran & .‘Tl--A !
.\...._“.31‘ sgurces “Lfﬂ 1Y says,
r €

Sy » 4.59, al-Nisa).
~And obey God and 0bQ the Messenger . " (4:59, al-Nisa

: ; ap
eclares that following the Hadiths of the Prophet iy is

Quran further @
the Divine commands

linked with following

»
as can be zeen in this verse,

e X . (4.8 N
3o the Messenger ‘}‘_‘..j indeed obeys God.” (4:80, al-Nisa).
“Whoever obey® L AT nge ==

oD b’ i aanee of th .
The Prophet u_u h‘nsdfhitrh?ighicd the importance of the two sources
e Proph ; him g .
ok ‘o“ evera i ample he said,
of legal thinking oo € -eral occasicns. For example h

ave W 0 hing vou hold fast by them Both, you will never
7 Jeape with you two tAINgs. if you 3
7 leave with )

id 3 ond Sunnah of the Prophet w2,
be misguided: the Bosk of God and Sunnali f s

{al-Mawatta).

RIBAe N = ) . as ‘.'- h N )
Hadiths of the Prophet Sz esa rula can't go into clash with the Quran

Instead they elaborate and supplemexnt Quranic teachings because Quran

doas not provide details of all matters and problems.

T~ = Muslim state moral code of conduct carries immense impertance.

ilh; ofore, Quran condemns illegal physical relationship between men and
e Y . . [

women, and prescribes 2 harsh punishment for this:

“Ihe woman and the man guilty of fornication, flog each of them with a

hundred stripes.” (24:2, al-Nur).

However, there is no mention of the punishment of adultery (illicit

relation between married men and women who are not married to each

other, though the Arabic term for both fornication and adultery is Zina’).
The Prophet % prescribed the punishment of Rajan/Rajm or stoning
till death,

According to 2 Hadith, the Prophet ;E_:U—J' ordered Rajam / stoning to death

(o 2 Jew and a Jewess who had confessed adultery before him. Abdullah
bin Salam quoted the punishment from the Tawrah and the same

punishment became applicable to Muslims. Similarly, the Prophet ‘é__‘i‘;-;
prescribed death sentence for the heinous crime of rape.

Quran condemns drinking wine by calling it

“Satan's handiwork” in 5:90 (al-Maidah):

“O you who believe! Verily intoxicants, gambling are all an abomination of

Satan's handiwork; therefore shun them.” c\&i
Ho‘wevur, no punishment is menticned in Quran for drinking. Hazrat Anas Cf\::jl
‘é‘é reported, “The Prophet ﬁ_«.:g'!.g lashed a drunkard with a stick and<©
shoes, and Hazrat Abu Bakr .?‘t-_‘;f-: gave a drunkard 40 lashes”. (Bu}c}‘ﬁ;ﬂ

and Muslim) ,\\\\3’/

Quran deals with the laws of inheritance in good detail ‘%ut,\gge? not

mention many related issues. Faor example, there is no mention of the
S\

NS
N

38
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f even after full distribution amaong al) inherit e ™

‘e not Dermisn

¢ ROL 5

(in y=m .
g:m'-’al about an issue that has not been dealt with by Quran and

“Hand of God is on the community.” and "My community will

in error.”

In these sayings he guaranteed success of collective workin

: o i g of Muslims.
The Companione and Muslims of later gencrations continued to follow his

teachings by Iima. For example, the Prophet :.:'.: had introduced oae
Azan for all daily prayers and this tradition was continued by the first
two caliphs. During Hazrat Uthman's S caliphate, it was reported to
R

him that many Muslims had started missing the Friday prayer due to
the hustle and bustle of the markets in Madina. The Caliph sought opinion
from his advisors and all agreed cn an additional Azan on Fridays only
go that it acted as the first reminder. The 2* Azan is delivered afler a:
interval of 20-40 minutes now in all the mosques.

i . . v .
The Prophet «c1z had not directly mentioned his successor. On his

demise, all Comparnions agreed that they needed a successor to the Prophet

e e
—

< PP A e
I-:‘.z; and then a great majority accepted Hazrat Abu Bale #52 as the
PRAl

first Caliph. During Hazrat Umar's 4:73 Caliphate all Companions

reached a consensus to offer 20 Rak'at of Tarawih prayer during Ramadan.
This tradition is continued till today in the light of this Hadith:

“Hold fast to my Sunnah end Sunnah (tradition) of the Rightly Guided
Caliphs”.

(h) Qiyas is not acknowledged by some sects of Islam. For many, it is complex
in working and involves too much individual opinion. Finding the ‘'[llah
(similarity between Asl and Far) may vary from individual to individual and
thus may lead to conflicting results and confusion. Since 1t is usually
exercised by a single expert, there is more support in fuvour of ljma where
collective wisdom avoids any conflicts. Some Muslims believe that the Quran
and Sunnzh are sufficient for any legislation regarding any new challenges.
Therefore, all new problems should be solved strictly in the light of Quran and
Sunnah. They base their argument on this Quranic injunction:

“It is not fitting for a Believer, man or woman, when a matter has been decided
. PULH A : s . w e
by God and His Messenger =25 to have their option about their dectsion.

(33:36, al-Ahzab)

This verse discourages putting individual wisdom in comparison with God’s
wisdom. Then the Shia legal experts prefer the principle of ‘Aql’ (reasoning) ()
and Jjtihad that is much simpler in working out details of Islamic laws. A (g} /
Shia scholar may resolve a new problem by referring to Quran and Sunnn}\;j‘ —
as well as the teachings of the Imams who remain an eternal source ofg;uidah’g:g;‘\é

* for Shia Muslims. JO)Y T
NN
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paper 2. QZ:

. : ivas:
Hadith/Sunnah in rejation with Qiya

Hadith_and Qiyas

e 2 i - Avad p .

' . eth source of legal thinking. Itis emplo?eu .when all othe,
e -f din; a colution to @ new challenging issue. Its litery
ingt S ) ]

g some set standard or deduction

y

sources are sient about . i
s . , mn'!ﬂn - . \
meaning is, measunng by compé t refers to the ability of an individyay
aring a new situation (Far') with ha

i i i
analogy or comparison. In islamic Shariah,
c - !
legal expert to reach 2 decision by comp vate »
gal exp [Asl]. Its use has been approved p,

ned in the Quran and Sunnah

principles contai
rran and Sunnah. . ‘ ‘ |

the O‘L, a<:n 4 many events from the life of the Prophet in support of Qiyas

‘!le C ': - " - - . [PER] -

Hazrat Al%wes the scribe of the Treaty of Hudaibiya. The {realy staled the name o

zt i was the sC ser of God". The pagan chief from

. “f ~ Miesseng

ot as "Muhammad the g b AL ?
‘ e wording “Messenger of God™ with “son of Abduliak"
Prophet asked Hazrat Al to do so, pe

he did not have the courage to erase the
P . L TS Sbiet L o -

wording “Messenger of God”. The Prophet did not object to i lazrat Ali's refusal a3

Y ¢ the nobility and wisdom of his refusal. Thus, by way of Hazrat Ajj

ercise their opinions in such cases.

'dh bin Jabal as Governor of

a
e Proph
JMakkah asked to replace th
Prophetl's family name. When the
respectfully refused By saying that

Ico

1a
&y
tS

he had identifie
the Prophet aliowed his followers fo ex
S"r:filaliw, the Prophet appoinied Hazrai iviva
Yemen. Be;ox'a dispatching him, ihe Prophet asked him how he would settle
issues while he was hundreds of miles away from
Wadinah. When Hazrai Mua'dh replied that he would seek guidance from ths Holy
Quran 2nd Sunnzh, the Prophet asked him what he would do in case both primary
sources were sileni. Hazrat iiuz'dh answered, “Then | will exert myself to form my
own judgment.” The Probhet was greatly pleased on this and prayed for his
success. According to another Hadith, the Prophet instructed Hazrat Abu Musa
Ash'ari, “Judge upon the Book of God, if you do not find in it what you need, upon

the Sunnzh of the Prophet, and if you do not find in that oo, then use your

dispuies and dee! with other

personal opinion.”
Many examples are found o show the relationship between Hadith and Qiyas

for legis!atioh by a Muslim jurist. The Prophet had prescribed the punishment of
forty lashes for the crime of drinking/Asl. Hazrat Umar sought Hazrat Ali's opinion
in this regard in view of growing cases of drinking/Far’. Hazrat Ali said, “We think
that you flog him eighty times because when he drinks, he becomes intoxicated,
and in that state he talks confusedly, and when he talks confusedly, he lies.
Hazrat Ali had based his suggestion by finding the ‘llah of committing slander
(falsely accusing of an innocent woman of adultery) by a drunken person, and for
that the Quranic punishment is eighty lashes. Another example is that the Prophet
demonstrated complete method of Wudu in which all washing acts need to be
thorough and complete. Once the Prophet noticed some patrticles of dried flour on
the nails of Hazrat Ayesha after she had performed Wudu. The Prophet reminded
her to perform Wudu again after removing the dried flour from her nails. In the light
of this Asl, the Far’ of nail-polishes will be resolved by removing nail-polish before

doing Wudi,
[Bitad &0 el tnd na.p (I ED RITY S ¥ Y Wy T Ay AT s NS S T TSIy B =
By Dr.lftikhar-U - ] A e W P e R T ‘___xrﬂ..mun:a‘;:gf‘:’g"
e 40 0333-4257013
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By £ 53""'5 election is an example of both ljma’ and Qiyas. The
Dmhe had appointed him as leader of daily prayer during the last days of his life.
Lrds 5Si’. The death of t Prophet and t;we qx;esuon o; his successorship were
Far. Majority of companions found the ‘lllah of Hazrat Abu Bakr's eligibility to lead
- Musﬁm‘ communily. in the mosque or in general, and thus he was elected as
e first caliph. o= '

o
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t various stages:

Like compilation of the Quran, the process is spread_ ove

(1) Prophet’s age & the age of the Companibné (up\t_(o. 100 AH): Companions

were keen to preserve Prophet’s instructions, approvals, disapprovals etc.

e Many companions got devoted t0 the task of noting down the Hadith

e Prophet’s own instructions e.g:
hi vanion who had weak

” im . X o~ s - -~
*NiIs advice 10 a COmgp

o

“Take the help of your right hand
memory.
e Many emerged as noted memorizers of Hadith, e.g. four Abdullah’s:
4 companions whose 1* name was Abdullah & they were sons of: Umar
_ Abbas, Zubayr & Amr Bin al-As.
o Also Abu Harirah, Ayesha & Anas bin Malik
e Prophet’s letters, treaties, judgments were also part of the earliest
Hadith literature.
€ Mény_gg_mpanions kept special note books
Al “sahifa-i-Sadiga”
2 Dgrign Prophet’s life, only preservation of Haditl

m

the Sahifas e.g. “Sahifa--

" 03334257013
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me Shihab al- Zuhri m- 4AH/ 7
mm(dtcum of the Prohet to Ubbay bin Ka'
purification,charity,other taxes etc);Sahifa-- Sa
piled by Abdullah bin ‘Amr bin al-"Aas:

s bin Malik | ; i &
ntuty (1 g

nd .
Tlh‘uen (successors of companions) : 2 Hijra ¢ | [§

90 AD): huge Hadith literature in circulation & n

tion of Hadith: the Umayyed C aliph Umfr bAd

119AD) wrote to Abu Bakr bin Hazm (d 737) n M, {ina to collect

| smopilation work began & many ( ()Hlplldtlon‘i appeare together with

" of the four Sunni schools of thought: the allku, Hanballs Hanafis
the four Imams Malik, Ahmed b Hanblal , Abu Hanifa & Shafi'i).

.. » main compilations : (1) al Muwatta by Imam Malik & (2) Musnad-i-

F Ahmed by Imam Ahmed b Hanbal.

o al-Muwatta (collectlon of ‘the agreed upon opinion/ tradition of the
people of Madma) a Musannaf type of Hadith book Hadith (legal
thinking); about 9000_Hadith with legal judgments based on Quran,
Hadith & the agreed opinion of the Mddlﬂldn people; such a book had
d'lapters on. Varfous “themes of Hadith, with the names of the first

nlrrator (a cor’npamun) helpful for legal thinking.

i
f. \
\\ \‘
-
\
Y.

ad-i-Ahmed : a Musnad type of Hadith compilation with
th listed together under the name of first transmitter (Rawi) of 1
ith from the Prophet; Ahadith reported by various groups of the
companions e.g. , the four caliphs, the wives of the Prophet etc.
« About 30,000 Ahadith (27,647 in all).
. M‘M\shﬂpﬁ.\l in studying about some particular narrator.
‘Work completec nmmwmmm
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s
me midtﬂe of the
] mentioned all identlty ma s
4 to bodily search each passenger;
decided to pay the frlg

m to the river,
even 5 false charge of theft could disquﬂw
hari travelled long distance tc

fHadlth 2. Buk
3 scho\ar, when reached his home, saw the scho
empty bag of fodder; Bukhari

r, thinking if a man coul ,Z.z
?

ell. 3. Memory skills of the si
y an audience of, thousa

at humans as W

» repeatedw checked b was ‘~

.

I haracter, .8, NON° of the narrators shoult{ have ‘tol lie evenasa
matter ef joke- 3 \\ a
& Isnad, Bukhari shortllsted ‘only about 2800 from

o By checking Matn
the original ¢ <tock of 600,000 tradttlons

, Quote incidents related to h|s mcmory

\

b o il -
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rspe | ) contains 5

rme ) contains 13490 tra
/’,/-\\ \ \

4 bin Hassan al-Tusi. A\\ | _\ 3

§ fi “tlm al Din (the sufficient in the rellgloﬁ') by Muhammad bin Ya

» comprises 15176 traditions; dwnded into three section: Usul al K;

t the principles of rehg:on), Furu al Kafi (about the details of religio

o R R R R |-

law); religious aspects and contains a number ¢
la MWadt al Kafi (covers various relig p

r ps of the Imams). (4) Man al yahdurahu la Fagih (one who has no l@df
m‘t present) by Muhammad bin Babuya al-Qummi; contains 9044

- traditions.

y
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 the different types of H ’
ferent types?

e divided into various categories mainly on " |
jneness. Accordingly, a Sahih Hadith ummu
y (text) and Sanad/lsnad (chain of transmitters of Hadith). h

gn conforms to the Quran, other Ahadith of the Prophet, and
o Pr . Itis easily understandable, appeals to common sense and
menhon anything that violates the laws of Nature. Thenh ’“"

= gefect in the memory or conduct of any of its reporters who ful 7
. f Mrng to be reliable reporters of Hadith, thus making a- ‘;;”

ﬁ example, “Modesty produces nothing but good” and “Pu fs vart of f.

.EF"““ in terms of reliability is the Hasan Hadith. It is a;\soun Sahih Hadith e
, exoept for a minor defect in the memory of one of the re\porters‘, is minor defect .
keeps it from being a Sahih Hadith. For example, Imam Malrk Abu Dawood and al-
Timidi reported through this Isnad: ‘Amr b|n Shoalb reported from his father who
reported from his father (‘Amr's grandfather), who reported from the Messenger of
God, who said, “A single rider is a devil, two rlders are two devils, but three makes a

& fravelling party”. Al-Tirmidy declares it ‘a Hasan Hadith because of its Isnad as it
i includes grandfather, father and grandson as reporters

.

A Da'eef (weak) Hadith is the one that farls to reach the status of Hasan. Usually, R
there is a serious defect in the memory or conduct of one or more of its reporters. For k
example, one of the reporters might be a liar or might not have met his senior

reporter from whom he clarmed to have reported the Hadith. Similarly such a reporter

might have made many mistakes or opposed the reliable narrators or have been

involved in rehgrous innovations. Some of such reporters include Abdullah bin

Lahi'ah (a famous Judge from Egypt), Abd Rahman bin Zayd bin Aslam and Abuu 5
Bakr bin Abl Maryam al-Himsi. These are neither exceptionally good reporters nor .
totallﬂabandoned by major traditionists/Muhaddaththin. A Da'eef Hadith with a

sS ln Isnad is called “Da'eef al Isnad” (weak in Isnad) Hadith.
rga

dy./ ‘Da'eef al-Matn" (weak in Matn) Hadith has some serious defect in its
é A good example in this regard is this Hadith, "Acquire knowledge even

R have to go to China". There is no evidence of unusual scholarly skills of :
people of China in those days but due to the lesson of importance knowledge it :
remains an acceptable Hadith. |

MW have detected a number of chains/lsnad that have been proven as
bin ‘Amr bin Bakr reported from his father who reportod
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with the teachings of Islam. VIR
o

Mlmdnwnwmdﬁ«h-d.l\w adith is re
stage SO that it becomes !TM for them

K ,\ } ] _“-VV"I

i rebbders or that which was not wid

le if the reporters were proven honest ang

ot accepted: Ahad Hadiths are sub-classified inig

N\ b o
byl
N N )
< AN .
\ N\

accepted. Such Hadiths may be acceptable if
reliable. Otherwise they were
Mashhur, Azeez and Ghareeb.
is one which is well-known publically but does not enjoy the
y three narrators at every stage. An Azeez
ted by two reporters in all ages, whereas a
report of a single narrator at any particular

f
o

A Mashhur (well-known)
status of universality. It was narrated b
(strong or corroborative) Hadith is nara
Ghareeb (rare or unfamiliar) rests on the

stage.
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GBI SYOYS Special status in the types of Hadith based on degree of
- "'IhmmthM(M)M“-.u

Ponrwchable revelaton” (that carnot be reched ke Quran in delly prayer)
B0 definlion of Hadith by the Muhadditwn (nemstors and experts of

e -
sl
1

F \
—\( 5\ /) \-)
i "Nor does he (Prophet Muhammad) say anything of his own dpsl{e/. If'1s no less than
an inspiration sent down to him" (al-Najm 53: 3-4) /?‘\) \.“}j\v"
ANV RN
One major mark of \dentity of such traditions is

N\
that their\kf)atn (text) usually contains

\ :
God's direct speech. So, unlike all other—traditions (Ahadith), their authenticity
[ (Isnad/Chain of transmitters) is traced, by wéy the'brophét, to God Almighty Himself ]

According 10 a famous Hadith expert Syed al-Sharif al-Jurjani (died 816AH ) ,
"A Qudsi Hadith according-to_ its rﬁééning, IS one in which God Almighty has

communicated to His Prophet through revelation or in dream, and he (Muhammad)
ditin his own word. Thus the Quran remai

besides being revealed, it was or

has communicate NS superior to it, bec

cause
dered by Hazrat Jibrael to De memorized and written
down.” o -

These traditions (Cuds_n Hadiths have been included the books of siy major collectors
(al-Sahah al Sitta) and these have been separate colle

Qud‘s{i."fa example, “Forty Hadith Qudsi"
N W N d

. Heritage Society”, Kuwait.
\“fiJ ~

ctions exclusively of the Hadith

+ published by the "Revival of Islamic

Had?th Qudsi 1s extremely helpful in understanding the fundamenta|

S of Islam, sych as
the articles of faith and the pillars of |slam The following Ha

dith hlghlights the
importance of fasting where the Prophet narrated God's promise:

“Fasting in for Me and | will reward for it*

EI-

ned



= Ans. The six Sunni Hadith books were compiled during the 3 Hijrah century .,,;i

the Taba' Taba'een and they are considered to be the most
e books. Their main features are as follows. /\
b 1. Sahih al-Bukhari //\
E It was compiled by Muhammad bin "Abdullah Isma'el al-Bukhafl (196-256 Ak)
Ir was born in Bukhara, Central Asia, andhadasharpretentLveQermry’wh
i qotmmmdmmebanﬂngdHadMﬂnmaveryeqnyag\e Belng’averyna.m

he travelled throughout the Muslim world for nearly fgrty years for the collection of
Hadith. Regarding his mission, he is reported to have Salg ‘I saw a dream in which |
was fanning the flies away from the Holy- Prophet W}len | asked some expert i
interpret the dream, | was told that | would be honoured with removing any

aftributed to the Prophet. This convmced me to complle al-Jami' al-Sahih and | spent

a little over ten years to compile it”.

Sahih Bukhari is believed to be nexi to the Quran in authenticity. Bukhari shortlistag
7,275 out of 600,000 Ahadith by fully examining Matn and Isnad of each Hadith. His
Sahih is a Musannaf type of book comprising 97 chapters arranged according to the
subject matter. The fi rst chapter is “The Start of the Revelation to the Messenger of
Allah”™ and the last one is “Kitab al-Tawhid/chapter of Tawhid". There are chapters on
ablution, prayer, fastmg marriage, inheritance, divorce and several other topics.

imam Bukhari did not accept any tradition unless all the narrators were reliable and
until there was ample evidence that the two consecutive reporters had met each
other ‘

Bukhan usuaMy started an individual chapter with a Quranic verse about the related
Hadlths s0 that he could prove that Quran and Hadith did not go into conflict. There |
are many traditions with the same Matn but with different Isnad. If such repetitions ]
are ‘excluded, the number of distinct traditions is reduced to 2,760 in Sahih Bukhari.

0333-4257013
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: yadiions  qwi (436-516 AH), for instance, remo s
topic;in

3 of both same §

™ 'ﬂm other reliable source

-ai.Masaablh. _
3 .W (| ,\‘\__//
. f Abu Dawud

[asomar

¢ Jam'e Tirmidhi A
ki (209-279 AH). He spent about twenty

, Q;L
oria

dicular about the source and

Muslim was very pa
traditions that were reported by two
gcholars of later times bas

in the S

' ahihain and simplified the-p
N

s in his Misbah-a~Sunnah

—~\N)) |

the Sahih on the

1\

002-275 AH) was 5o in Sijistan, and died in Bs
several citi adith-and compiled his Sunan in mmym
one chapters with 4,800 A\hadith <elected from a total of 500,000. His _

is considered by most jUri;ts\ and traditionalists to be next to the Saml'h. .,-n-

fly known for his work on the Mursal Hadith, a tradition in which a co g
) 3'ee narrates directly from the Prophet.

is omitted and a3 Suc_cessorffab
_ S -

iman (

Abu pDawud Sula '
es 10 collect An

Thisboo;?was compiled by Abu 'lsa-al-Tirmiahi (£
« His book contains 956 Ahadith and is divided into 50

ysé-,b complle, his wor
jike the chapters on prayer, purity, fas! ng and charity. These Ahadith are i

|
we by/ his opinion as to the status of the Ha iith. So, he was the first man 10
X :
os and title of the narrators of

m\enﬁoned such details as the names surname
" y . N
s and tried to fix the degree of their reliability by inventing peculiar names of

each tradition.
A

.
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Sﬂi (2“"303 AH) and »
. e o

5 Sunan Nasal an
'Abdu” rahma? &7 anhadith includ

lqg,OAh‘l ith inciuding tha iy,

Cpeay, ,

i was compiled by mam lains about = '
known as al-Suna” al-Sugh “si" authentic = ?lsiof;’”:zg‘smmany‘ weak g
ones. Though i< one of 18 5% 4 imam a)-Sindi W entaries qp, t;'l
- Suy iy
doubtful traditions- imam
compilation.
6. Sunan ibn Majah ,
ibn yezid PN pMajah (209-.2_73 AH)_ It containg
ad ! e further sub—dlwded into 1500 Chao?\a’
- Dlare

it was compiled bY Moh < that @ 500,
4,000 Ahadith dvidee ” chaple”’ a'eef/weak Of Maudu'/fabricateq y,
gealt with the merits Of indivi () 7‘,“““

Qazwin.

owns,

Ang. (b) TR
gurahs and ablqyt 6_.\§\66‘ verses or Ayaat, where

Hadiths'\vgas ngt\ (g_strlcted o any Danic;was

;- give instructions and guidance 1o lar

tion of Quran had been completed E»n‘s

Prophet to his scribes, bUtct:E

e "{Oly IIC] t a
er “le le\fBI
y ﬂlu:
inIgS. I\l”|OleO\!8I ‘liQ ach
y VHO Z( {:Ons

oliowers till his death, a
e’).;\;s;r I\i/ersc of Quran had been dictafed‘ D N
Compsniz)ns were freé {o memori;e or note OOY-QIn'erS s'a gs.
and tacit approval for any &act also becam® Pan of m'c Hadith hteratlu're. The need
compile Ahedil as not felt by the Companions &3 they c'uuld a§l< him any qUesug\‘
in his life. Thus, @ huge §to'ck\'0f Ahadith Was orally iransmitted to the com; n
generations. Usually, a great majority of Muslims preferred 10 memorize Seve‘:ag
thousand Ahadith 35 they ha‘d excellent memory- When the number of "'\had'u:
increased unususlly, Muslim scholars began to think of compiling them much lat‘:-
with the passage of time, many conspirators began to incorporate fake traditionsb't
the bulk of genuine Ahadith. This was a dangerous process for the thought a:;
aciior_v of Muslims. Details of the application of the rules concerning Matn and Isnag
also evolved gradually over 2 long period of time. Finally, the non-Arab Muslinqq;

nged§q1he Hadith stock in @ compiled form sO that they could avail it comfortably

e ’
S

i hY
NS

O —————
By Drlftikhar-Ul-Haq B e
52 SE—
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iy f account of the four Shi'a Hadith bookg al.
7 prie 8, al-Kutub a.
y Wrﬂe a
¥ Arba'a' .
o3 Muslims, Matn/text of a Hadith means the sayings of the Prophel

i as well as
O o s twelve descendents/Imams by way of Hazrat Al and Hazrat Fatima, The
o

imams are also an essential part of Isnad/chain of reporters. The four Shi'a
iV
W

i bookS: therefore, comprise sayings of the Prophet and the tw
He ks were C
e boO

4

. elve Imams.
ompiled about a hundred years after the six Sunni Hadith books.

ThfJ Jafar Muhammad bin al-Hassan Tusj (died 389 AH) compiled two books. Al-
Ic('ibsar (the Perspective) contains 5,511 traditions. It includes three parts. The first
t;'o parts are abOL'Ii 'the acts of worship, and the last part .deals with
Uﬁsprudencehegal_thmkmg, The other book, Tahdib al-Ahkam (thé :R,elvis}ion of
Judgemeﬂi) Compnse‘s 13,590 traditions. It comprises 409 chapters_that_deal with
simost all componenis of the Shi'ite Islam. The third book, Ma/n la ,?abdfuri;hllj al-
ragih (He who has o 'Legal Expert Present) was compilejd\b)\/ l‘dﬁéﬁjﬁ?ad bin
Rabuya al-Qummi (died in ?80 AH) and it contains 9,044‘"ira‘(’iition§‘.v It mainly deals
with various aspects of Shi'a legal thinking. The fourth"'BGol?,/ Al Kéﬁ\ffl al-Din (the
gufficient in the Re“gion), is the most voluminouéfarﬁ:iﬂita"{c}-i'otal of 16,199
iraditions. Its compiler was Abuy Ja'far Muhammqg‘bin{\(a\'q\ijt;\ bin Ishaq al-Kulayni al-
Razi (died 328-29 AH). It is divided into three major sections. The first is Usul al-Kafi
that deals with the principles of religion. The‘;\séconaf\'l}llru al-Kafi is related to the
getails of legal thinking, and the third!:"/é;QdétTal—Ka%i is concerned with various

religious aspects of the Shi'a school of "(_houghljf:'It""(':ontains nearly 600 traditions,
lengthy letters and speeches of thfe'lm‘gm\s,:\«-f/'
o Write a brief account of the four Sh
o N\

ans. For Shi'a Mus|ims,.Mé\.tﬁ_ltex‘t of a ﬁz;dith means the sayings of the Prophet as well as
those of his twelve descendents/imams by way of Hazrat Ali and Hazrat Fatima. The
twelve Imams are _,,a‘l'so: an-essential part of Isnad/chain of reporters. The four Shi'a
Hadith books, therefore,-comprise sayings of the Prophet and the twelve Imams.
These books We"'re\co;mpiled about a hundred years after the six Sunni Hadith books.
Abu,Ja'far"ML;hémmad bin al-Hassan Tusi (died 389 AH) compiled two books. Al-
Istfbsaﬁ_ (the Isefépective) contains 5,511 traditions. It includes three parts. The first

v_'tw\t_) :;;arts.\' are about the acts of worship, and the last part deals with
"]uri\SprUde/née/legal thinking. The other book, Tahdib al-Ahkam (the Revision of
\]udgemgﬁt) comprises 13,590 traditions. It comprises 409 chapters that deal with
\"-a“lvr“nos'twan components of the Shi'ite Islam. The third book, Man la Yahduruhu al-
Fé(iih (He who has no Legal Expert P'resent) -was compilec.i.by Muhammad bin
Babuya al-Qummi (died in 380 AH) ar\d ‘It contains 9,044 traditions. !t malnly deals

with various aspects of Shi'a legal thinking. Thg fourth book,. Al Kafi fil al-Din (the
Sufficient in the Religion), is the most volumlno.us o'ne WIFh a total of 16,199
traditions. Its compiler was Abu .Ja‘fa}r Muhammaq bin Yq qub bin |s‘haq'al-Kulayni al-

Razi (died 328-29 AH). It is divided .|n‘to three major sections. The first is Usul al-Kafi

that deals with the principles of rellg.lon. The second, Furu al-Kafi is related to the
details of legal thinking, and the third, Rawdat al-Kafi is concerned with various

religious aspects Of the Shi'a school of thought. It contains nearly 600 traditions,
lengthy letters and speeches of the Imams.

i'a Hadith books, al-Kutub al-Arba’a,

o San T rL e R BT B T P P I T

ﬂ_ ———
By pr.lftikhar-Ul-Haq 53 0333-4257013
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e —— S
P |
| Queszion E |
| ‘ ) |
a) C o the Muslim teaching about belief in the oneness of Ged (tawhid) |
{4t Valilin o Musiim EaLinss i ‘.’
I llﬂ] i
o e tehded) " - ' ‘
i ating DEISDETS itk God (shirt! regarded as a great sin? (4) |
{
,
-~

ssocating

the most im;f."mn:_article o' faith. The belief
uheed, and Tauheed is the foundation

it as an act of righteousness:

Suggested Answer:

(2) Belief in the Onenese ©
of God

in absolute cneness © -
of Islam The Quran for this reason declares
€t is richteousness {0 believe in -w“h'-m"l?')
¥ alone is One Supreme God in entity as

Tauheed (or Tewhid) means that God ly e _
—ceon becomes Muslim just by believing and uttering

well as in attributes. A pors

fGod is
1€ called Ta

;—;‘_..T:: is the Messenger of Allah”

oocurs repeatedly in the Quran in slightly
s Verse of the Throne begins as:

*There is no god but Allgh and Muhammaod

The first part of this ;xprgssic_xl
diferent shades. For example th

“There is no god but He". (2:255)
The words Allah, Nlah and Ahad (the One

for God as they refer to absolute oneness an
d, we simply cannotl

nature and person of Go ;
our comprehension. Surah 112 best summanse
«Say He is Allah, the One and Only. Allah, the Eternal, Abs
nor is He begotten. And there is e like unto Him.” .
According to this Surah, God has always been thelje since ever and will remain
(here furever and so is free froD the clutches of time and space. For the same
reason God does not have any family tree or progeny. He is entirely Self-
subsisting and Self-sustaining. All this makes _Him absolutely Unique and
Maztchless and the Quran endorses this by saying:

ver like unto Him and He is the One who hears and sees

and Only) are exclusively reserved
and uniqueness of God. As for the
magine this because it is beyond
< the status of Allah by saying:
olute. He begets not,

non

“there is nothing whate
(ali things).” (42:11)

His being Supremé and beyond the grip of time and space is beautifully
mentioned in the Quran as.
¢ gnd the Last,
that Aliah is entirely immune

"He is the Firs the Evident and the Hidden" (57:3)
Teuheed alsc states to ali forms of human
weaknesses and needs such as feeling hunger or thirst or needing any rest
or relexation. Verse of the Throne mentions it as:

“No clumber can seize Him nor sleep.”

God’s knowledge is unlimited and infinite. He knows everything hidden or
menifest and He has the knowledge of all the characteristics (merits and
demerits) of each and everything in the whole universe. The Quran describes
this fact as:

ok I , . ‘

With Him are the keys of the unseen, the treasures that no one knows but He.

He knows whatever there is on the carth and in the sea. Not a single leaf falls

but with His Knowledge." (6:59, al-An’am)

This means thaF the unlimited knowledge of God encompasses every nook
.and corner of His domain. Together with His knowledge, His authority, too
is gnllmlted and boundless. According to the verse of the Throne the entire;
universe reflects God's Throne and Power. Every living and non-living entity

v

is under His control. Surah al Fateha for this reason opens as.
~%

"Praise be to God, Lord of the worlds." N
Similarly the last Surah of the Quran opens as: % )
“Say I seek refuge with th ] o ¢ : Q)
of mankind, ,,f ge wi e Lord of mankind. The King of mankind. The God @?\{\
These verses of Tauheed teach us to seek God’s help only as we constantlrw\@ﬁ |

need His help and guid i
p guidance. We need to have this faith because God alOQév"

is the Originator, Creator and Cherisher of all the worlds, both known?ké}d
L))
S
Q
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r shonee Deautifiel and to Him to tA ) -
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e - . N
- v
A ]

Jvou'd alwarvs remember that Allak Wh

\ er ¢ a0 created us apd
~all ns back one dav for as b .

| call us back one day for accountability. He will be the

) Lt

ouud * an hat - N
Judgment” and on that Day nobody will dare %o inter
N K S T ’ o I i
.:.? AT:~T~~ o4 .“S'

o insareads in His presens :

gn IRigrTese & ddes PRl ¢ excen

xeept as He permits,

D us a spirit of submission, chediencs
hat we can remember Him by avoiding all those acta that

Him as well &s express our gratitude towards Him.

infuses 1

tx God or giving divine image to entities
ran and Sunnah condemn it as the most heinous and
. There are many reasons for this. Belief in Tawhid is the

and by committing shirk a person shakes the founda-
m. This reflects that person's mental incapacity who
the consequences of destabilizing the building in which
so means challenging the unshared power and authority of

il

eason, the Quran declares it as an unpardonable sin by

ive that pariners be ascribed to Him, but He forgives anything
ecses.”"(4:48, Al-Nisa).’ -

A

“
—ishment for shirk is also mentioned in the Quren that states;
r gods with Allek, Allah will forbid him the garden (Para-

~~

(Hell) will be his abode” (5:72, al-Maidah).

an expression of ingratitude to God, an attribute of Satan as

n is to kis Lord ungroteful” (15:27, al-Isra).
-er follows the footsteps of Satan, his/her fate will be 1ikg thi'lt
5 ans Shirk, in its accumulative effect, weakens the fz'nth in
. sovereignty, authority and power to crefxte, sgsmm a{:]i
. weestures. This weakness gradually results in an irreversi 2

® . m 1.3
.2 f2ith 1n tawma.
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Snogested Answer:
| $ } S - —
s dam 10 Lhe [loly Prophet Muhammag So—
4w Feam Adam O S
Lipl s C“ the I)r;ll.‘L» from =% :
11 1 e ‘ ) )
o ‘ i (or this reasan the Tman-i-Mu zssal stae,,
i fihe articles of faith and for RIS
ig oNnC Of LINEC AILi® ' | r
?ie Prophet i Tomes =
. 1ie (,..—,.V! in /'J'H‘ !JS'.'."‘. 7 Hic Prophets, in .'.- Last D
! ] InEgCcis, ¢ e -
in His 3 y ; led by God Almighty o,

and in the fact .

in the life after decth.

. | the prophects were humans created &

nd were mortal. They w

that they were
al

"1 believe in Ged,
th

:o fmith al
According te [slamic faith 2!l !
God; led a normal human 1‘f° : '
from the crdinary humans if the “-:-3_;)] g (N
epecially ordained divine mxssxol: a e
Such distinguishing features of the prop c.-is Aahmis

Y S . i £ c an cxainy
in the Quran. The foliowing Quranic Vvers
“These (prophets) were then men

Prophethoed.....” (6:89)

vom We

ve the Book
tocho gave fhe

e erecial people who receive v

The verse indicates thaul the prophets were st cial prog h_l ik odd Hiving
l".v“‘ e iLy & * Loimtiariy ano -

s d wcere ;:il'u-(l with autheority and |xrupht thoot. S wrly anothe
nessige and W :
verse deseribes the prophets as: ’ ' . |

- b e o )
"Re/ore you (O Muhammad) also, the prophets. We sent were but men, to whom

cjorc y 1 1 el AP
We granted (nspiralicn. I vour realizt this not, asi: [ :

Mescage. Nor did We give them bodivs that ate ne food, nor wwere they exeny
Message. £

[rom death.” (21:7-8) o R
autifully sums up the similaritins and dissimilarities botween
‘ -

d the Prophets of Godl.

haose who passess tiyy

This verse be
ordinary men an
All these Prophets conveyed the same univ )
whom they were sent and this was the message of 1

ersal message Lo the nattons 1y

wheed or Oneness of Ogg

and submission before Him:

“Nor @ prophet did We send before you withoul L‘}'!.!‘S iu.\':uira 4
him: ‘thet there is no Cod bul I. Therefore worship and serve Me'" (21:25)

This means that all the prophets had received and conveyed (to people) the
common message of God's Oneness And man's responsibility and duty to obey
Hic commandments. Their commandments surcly related to leading g
righteous life, being pious and modest, caring for others as well as remaining
busy in other acts of worship like praying and fasting. Now if the people did
not follow the Message conveyed by these prophels then the following verse
prescribes punishment for the disobedient:

"....... Not one of the populations which We destroyed beltcved (in the Messoge)
B 24 ) ' )

As for the special protection enjoyed by the Prophets, this was mainly in the
form of the Prophetic signs awarded to them. The Quran mentions some of
these in different verses. The following verse describes the mivaculous survival |
of [brahim when he was thrown in [ire:

“We said, "0 Fire! Be cool and (0 means of) safety for Toraheem.” (21:69)

tion senl by Us 1g

The special distinction enjoyed by Mases is mentioned ns:

) ' N\
we Anel to Mases Alluh spalie directly (without the intervention of angels),” y
(4:161) wels), a\\

ny ) ‘
(l'.h((i me'l'n also mentions %lw. prophetic signs of Moses, For example, his \1}.@
rod or stick) would Lurn into o maving snake as he putl it down: ' K’W—;

-~/

" but when he (Mases) sawp | . . w
REST A 1 |
in rereat ...." (28::11) movtngasif it had been a snake, he Igr?&@{ ack

©
Q%
@\4
Y
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. Quran deseribes l.h.(' }1\'31':&"11\0\& birth of Jesus and his ability to
Cphen \,\'\ilc he was just an infunt Surah 19 says:
et ) said, "1 am indeed a seroant of God; e has given me Revelution
Il (J"';’:ll: ”‘m a Prophet.” (Mariyam; 19:30)
o mllvsus was awarded other prophetic signs such as his ability to treat
L”l.el!;: ;m"S and the blind and pgiving life Lo the dead.
i prophets and their stories that have been mentioned n the Quran
Othc;l\ adam, Noah, Zakariya, Joseph (who could interpret dreams), David
i{‘d:.l,h(’;sc hands iron got sollencd), Jacob, Jonah (Yunus), Hud, Lot, Shoaib,
(sllech and Aaron. According to Islamic terminologry, there is some di('f'm:er}ce
b;twef’“ a Nabi and n Rasul. A Prpphet (Nabi) is one who I'EL’(:l.V?d dwn“]ne
cevelation and an apostle (Rusu)) is one who was awarded a divine book.
;\ccol’d"“.g to Ahadith a total of 124,000 Prophety were senl to guide i Out
of this, 300 were messengers. Prophets were sent to all communities all

through the ages of human history. Before the Holy Prophet?_‘z:il-"i, cvery prophet

was sent to some particular community and so his mcssag'e was restricted
o that community only. The message, however, remained the same. ko 0{11)’
had to be renewed becsuse the earlier one was corrupted by the people In line
with the chellenge of Satan. The Holy Quran was made immune to any cot-
ruption for all the times to come. Finally, the teachings and messages of all

the prophels were perfected in the person of the Holy Prolahet:_‘;_'g’f-f as men-
tioned in the Quran:

"This duy have [ perfected your religion for you, completed My Favour upon you
and have chosen for you Islam as your religion.” (5:3)
This means that all the teachings contained in their original form in different

. . A . A e
scriptures have been combined in the Quran revealed to the Holy Prophelzwﬁ%.

an i, ) C e
Thus, the 1laly Prophet2lz confirmed the message of David's Zabur, Moses
Tornh and Jdesus Christ's Gospel (Injil). With the llely Prophet
S : A
Muhammnd 4:”&“{ the chain of the prophets came to an end ax Lthe Quran snys:

CMuhammad s not the fother of uny of your men, but he is the messenger of
God and the seal of prophets.” (33:40)

W1l
For this reason the Holy Prophet s=e had repeatedly confirmed all the ear-

lier Prophets.
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| Question 4 . W ET YT

N 'T"«,q--(:-_; abality o poTe eveept through Allay |

pa ! e uay |

destination and decree? ol

(“i: ‘

{ {8} What doe? 1 - vof in Allah’s
| tol] you about M o

he 5:1!01‘!“'1“: .
gshm B¢
1 2 ity Hem af M 3
. p offect the duily HVIRE lualieng? !
£ h-;:r;’ alletss t a5, = ¢ s (4 |
e ————

Seggested
dir (God’s predestinatio
F H 1nation) Thu

Answer:
of the funr!:mcnul beliefs in Islam It is o
(a) Belief in predest . = + Tagdir 13 Alss
called beiiei 2 Qaar |
th “Imean-i-

Hadith .
His ongeis

~pe 1t 8F

™ :ﬁrﬂl’.- n
hooks, I £ messengers, in the |
H 1 the [nee
p 5 o Qs
4. is decided by God Alm
i ¥y od Almighey

7 b

Day. and tn the fac
x i

gnd n life afier death

ame roots as those of ‘Qadir’ and "Qadeer
4th God's.utmos} powers to —
i ale

*have the €
e. This 15 establis
blished n

belief if linked ¥

& Tegdir
.rs of the whole univers

The word ‘Qadr v
(Al Powerful) Thus, t.,xs“
gustain and decide all afl
the Qursnic verse that gays: e
1 3 (for decision)” (84 al-A
“Fpr to God do aii questions go back f N 0 Ry ;, Anfal).
. A rsta 1?05( 15 be n sev )
The Quran further strengthens and cryst . i ‘cd{ i Meriialiuiioe
h yst :
verses where Hise kxnowledge and powers are mentioned collectively For
= to descend among them, that you may know that
Jeed encompasses all things 14
, s in

Aacree continies ;
! that God ind

ice.” (65:12,
it becomes cie

exsmple "the Gf

God has powe’ over all thinks and

knowleig al-Talag)

Considenng God's mught and majesty clear that His knowledge is

-—.L;;r.a:dv hnked with Hie power and both the attributes are totally unlimited
\ He alone controls all His creations. He decides

He knows everything,
stermines the ‘Jestiny' of everyone b
is He whe Lrought you from the worbs of your TOIhcrs it 6n Keeia
hing. and He gave You hearing and sight and intelligence and affection that
< give thanks (€0 God)” (16:78, al-Nahl)
i1 that is bot

ecause:

# oo
=
(2]
o

-

e
-

'
no!

you may

h a gift of God and a means

cans “frec W .
+ith the ability to tell right

Here, “ ptelligence” T
1o test humans. Humans have been endowed W
heir wrong deeds, evils and crimes by

» that nobody can justify t
nation. So, e

from wrong $0 ¥

wards of deeds are based on our per

Ii_nking them with predesti
formence and cfforts. This fact is stated in the Quran as:
hat he strives for” (53:39, al-Najm).

ave nothing but W
¢ll as limitations. These limitations remind

For example, no human can, on his own
have any degree of control over his own

“That man ¢on h
Thus, humans have free will as w
humans of God's decree and power.
become & prophetic messenger or can

, Qi . . o .
Holy Prophet puctn elaborated this teaching in a Hadith:
ie combined together to grunt you some
¢ that which God has predestined

birth. The
“Bear it in mind that if all the peop
benefit, they would not be able to do so excep
for you.”
This way, this be
them to keep making efforts.
(b) IAq stlr.ong’br:licf in God's predestination directly influences the conduct of
Mus S 1
’ r\;_elxlz:[; ;}1; nt'umtber otf v};ays. A believer will develop true faith in Godc'nfd
ntentment. He will consider his achiev i G
s ements as a sign of God's
S
§
/

lief strengthens faith of the believers as well as teaches

blessing and wi ]
hleeis:;lx;gsg:;{i g’;lci'::;frles; grat‘:tude to his Lord. In case of setback or failure

. elp in order to k is faith 1 s ’
ol s e o keep his faith intact. He will remember \7/
“Be sure We shall test 1 | v

£ est you with something of fe ]

;){r Iluels1 or the fruits of your toil.” (2:165 fiﬁ_‘h’?’l‘;’fu}{:)‘"ﬁcrl - ©%Qz
e will always reassure hi ’ i
alwa, mself of God' i ing ; :
never unjust in the least degree” (4:4010;31 SNIi)SrZ;mse oA SRR G@J@ﬁ
] =, E /

So, if a project fai .

s ails despite a i

ciate the result with God's wi man's best efforts and : =
od's . and plannin ‘ 3

asset and this will help hi:;lll]i'vBemg a Muslim, such an ntti&d?ﬁgbﬁ}lllca?z}

or negative th e a normal life wi MG P -1 e

ol 10ughts. fe without devéloping criminal

bohdaa

. ii:r}i}'. }'1'1 cage of suecess. for examnl K 5)
ni the success wi -28, 1or example in studie N )

with God Almighty and adol;)f :‘\E?D«’J{J;s the achiever

a humble attitude.

5
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(a) Give a descriptive accouny of the Muslim beli
. o 2¢ Mutlim belief in revealed bogj,
(b) Discuss the importance of Jih |

[

Suggested Answer:

o)
{4)

tall in comparison to other angels,
————a

(a) Belief in divine bo T
dociares this bo?'ﬁc{)‘h (and scripis) is one of the articles of faith. The Qur
b is richt “hei as an act of righteousness by saying: -
s r;g eousness to believe in Allah and the Last Day and the angels and
the books and t,;e MSCﬂgC,‘s . (21-7) ! ngeis an

This means that a Muslim
. tan no L Ty P jev i
having true faith not only in tmt e o i 4 o ater serpure

he P ')
revealed before. The Quran iteclf Quran bu? also in all other scriptures
itself endorses this when it states:

* It is He Who s¢ :
0 sent down to you (step by step) in truth, the Book, confirming

what went before it: .
(of Jesus )" fl(‘; :g ; ; and He sent down the Law (Toruh of Moses) and the Gospel

A lﬁA
Unv;iiCHnj\su;bcr of messengers were sent by Allah to different nations to
ST essage to the misguided people. Humans are always in need of

divine guidance for their spiritual dey L] ’
their physical growth, development just as they need food for

Elr@u?uéin mentions the. names of the revealed books of Moses, David and
; 1 , rist and mentions some Suhuf (scriptures) revealed to others
including ITbraheem. For David and Moses the Quran says:

" And to David we gave the Psalm (Zabur)." (17:55, 4:16)

: ﬂ'c sen! after them Jesus the son of Mary, and for Jesus it tells: bestowed on
him the Gospel (Injil)... ... ... GYAY))

Moses received the Law (Torah) which the Quran mentions as:

"And We gave Moses the Book (Torah) in order that they might receive guidance”
(23:49)

These verses confirm the sending down of the pre-Quranic books which served
as source of guidance for the respective Ummahs for a particular period of
history.

Finally, the Last Messenger of Allah received the final and universal mes-
sage of Allah, which was not for one particular people or particular era but
for all times to come.

According to Muslim faith the original teachings contained in the previous
divine books and suhuf have been corrupted and distorted but the Quran is
bound to remain immune to any such corruption as the Quran itself says:
“We have, no doubt, sent down the Message and We will assuredly guard it (from
corruption).” (15:9)

Thus the Quran becomes a unique scripture by way of this divine assurance
of its protection. The Quran is the last, complete, universal and eternal divine
script revealed on the last messenger of God.

(b) Jibrael/Gabriel is the arch angel and ranked very high by God Almighty for
a number of reasons. He has been traditionally associated with the noble
task of acting as a communicator between God and His chosen people or the
prophetic messengers. He, therefore, has been mentioned with special titles
such as the spirit of Faith and Truth.

“With it (revelation) came down the spirit of Faith and Truth” (al-Ruh al-Amin),
“to yours (Muhammad's) heart and mind g0 that you may admonish” (26:193- <
194), Al-Shu'ara). He is also titled “the Holy Spirit” for the same reason: ON

“Say the Holy Spirit has brought the revelation from your Lord in truth” (16:102, @3\9/
al_Nahl). @ <4
Similarly, the Quran uses the expression “the spirit”, “messenger” and “n@
honourable messenger” for Jibrael; ),

wThere in (Night of power) come down the angels and the spirit (Jibrael) gg;;od‘s

permission on every errand” (al-Qadr, 97:4)
and then: N @
@ N
N
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“The Day (Day of Judgement) that the spirit and the (other angels) will stand

forth in ranks” (al-Naba, 78:38)

The Quran refers to Jibrael as “messenger” when h'e was sent to Mary/Maryam
in Jerusalem to tell her about the miraculous birth of Jesus:

“He (Jibrael) said: Nay, I am only a messenger from your Lord to announce
to you the gift of a holy son” (al-Maryam, 19‘:1.9) .

Since the task of carrying the load of the Dlwnelj\giis:zfgs iinti}:cgﬁ 22’ .

delicate duty, Jibrael has been treated as an eX¢ e :
He is also ixi;)ortant due to the fact that he was honoured with escorting the,

Prophetfx!f.‘:lf to Jerusale
3

m and then to the heaven in the journey of Ma'iraj

& . P
(Ascension) of the Holy Prophetﬂ_’r_'_;fg. He accompanied the Prophetq(__e_“g to the
point of “Lote Tree” as none Was allowed to go any further (except Prophet
Muhammad%). The Quran mentions this as: _
“Near the Lote Tree beyond which none may pass::.- Behold the Lote Tree was
shrouded (in mystery unspeakable)” (21-Najm, 53:14,16). . -
Hadith literature (eg. Sahih Al-Bukhari) gives further details of this unique

journey and the role of Jibreal in it.
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revious cripts in several ways

() The Quran is unique and distinct from all p . A .
Unlike, the carlier books, the Quran enJoYe . unity against corruption and
’ er than God Himself:

eed by no 0

down the Messa8® and indeed, We will be its guard-

that is guarant

“Indeed, it is e who sent
as to the “Preserved Tablet"

s well
no evil creatures (Jinns etc.)

ian."(16:9, al-Hijr).
icable t0 this world &

This guarantee is appli

(85:21-22, al-Buryj) placed in the Heavens w:hcrc : ;

can approach and manipulate it. This too 13 mentioned in the Quran:
hose who are purt (angels)" (56:79, al-Wagi'ah).

"None shall touch it except t

of wisdom and guidance for all human communities regard-
eographicul Jocation.
“Verily it’s no less than a Message to all the worlds”. (81:27, al- Takwir).
Every Surah of the Quran is a complete chapter in its own way. So, the Quran
can be read in an easy way by picking out any Surah, unlike the Bible that
has to be read in 8 gequence ctarting from the Book of Genesis onwards.
Moreover, the language of the Quran, Arabic, is a living language whereas the
languages of previous books are almost dead today. The style of the Quranic
expression 18 totally inimitable, and that is why the Quran itself challenges
the pagans at many places, B
“And if you arc in doubt as to what We have revealed, then produce a Surah

like thereunto” (2:23, al-Bagara).

The Quran is full
less of time and g
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’ P2 0.3/4/5

pillars of Islam
un 2010 P2 Q5

¢t must be fulfilied before
(10)

conditions for prayer J

the conditions of prayer (Salat) tha

e of mosques in Muslim communities. (4)

gpgmar praye
e with the hrance of God
. rgyer in order to remern ber Me” (20:14, Ta Ha). In view of its importance,
details not only about the formal and_rituals Ou

- Salat. The Quran commands Muslims to offef prayer wit
4 N
gvers with 3 mind befogged

‘ i
ach not praye

an and Hadith have provided
~4in i
120 ghout creoaratuns fo

a2 ) . " .
,aness Of mind, “O you who believe! Appro
) or in state O

2 ' L X o™
nyicated Of dazed state) until you can understand what you £3¥, '
- (44:43, al-Dukhan). First part’ O this erse mention !

ceremonial impurity....~ (% ve
dar.:y,'puri‘xy of mind and the second part dea!s/_
Frgccnditton for offering prayers TERN\N
— N ) \ T .
sential that the place cf offering prayers as well as body and
should be pur¢ and clean §e_‘(:ause the Holy Prophet instructed.
-one of youif he be v impure, un'ess
~and physical purity is
niglritual impurity

with physical and spiritual purity as @

S~
 \

As for purity. it is es
g person
ccept the prayer of
Accordingly,jmal a

comes ritually
attained by performing
). The Quran

dothes of th
*God does not @
ne does Wudu”.

Wudu/ablution of taking a bath (in"case of ceremo
describes the obligatory c'gmp‘onems of-Wudu as, “Q you who believe! When you
you hands to the elbows, rub you heads

prepare for prayer, wash you taces, and
s \{ ot » :
(with water) and your feet 10 the ankles (5:6, al-Maidah).
™\ b
Ahadith orovadadeta‘ned.‘rn_g/thod of Wudu and taking bath. Hazrat Uthman said, 1
aw the Messerige’r,of\God doing Wudu as | have done it". His slave Humraan
er to do Wudu. He washed his hands three

Sdu
reported, “Uthman bin Affan called for wat
s mouth and nose three times, then he washed his face three

times, then he rinsed hi

timeg’,_then he,}-.'ashed his right arm upto the elbow three times, then he washed his

left érm;like\.-.'isé’.' Then the wiped his head, nape and ears once (Masah of head),

. ’gﬁgﬁj\('e_was_hed his right foot upto the ankle three times, then he washed his ieft foot

ifikewise™”

D N

Th_g(e are conditions fo
commands in this regar
your clean clothes) while
the navel to the knees as
covering most of their
hands, feet and face; t

r performing prayers. The Quran
ake your adornment (bY wearing
praying” (7:31, al-Ai'raf). Men must cover their body from

the minimum, preferably. they should be in routine clothing
cover their whole body except for

their head with scar.

r observing Satr/clothing fo
d, “O Children of Adam! T

body. Women are required to
o cover

hey are also required t

f ”
BY pr.Mftikhar-yj.y aq - e
63 0333-4257013 J
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According to Quran and Hadith there are prescribed timings for the five s

The Quran says, "Prayers have indeed been enjoined ‘-‘”r':‘e befievers ay ﬁxu:q ~ \
(4:103, al-Nisa) The Prophet gave detaits about the exact timings of the ¢, by
“The time for Zuhr is from when the sun has {18559(5 its zenith and a man's q”&m
equal in length to his height: the time for Asr lasts until the sun tums | vellow, e

bot Miaghrib lasts until twilight has faded. the time for ‘isha lasts unti Midnighy

ahda\
time for Fajr prayer lasts from the start of the pre-dawn Il before the g, 533;

-,

rising".

After fulfiling these requirements, the intending person should face the Qi
Mosque) about which the Quran S&ys. “Tumn your face in the direction of the \w
Mosque wherever you are’ (2:144, al- Bagarah). Now, facing the Q;bla and qanc‘“
in an upright posture, the intending person makes the nyyahfmtenbon for ~
respactive prayer and then proclaims the Takbir-i-Tahreema (glonﬁcauon o o)
start the praver. )

) \\

Ans(b) Mosgues represent religious, cultural and pohtxcal ldenhly of MU<hm° since g,
AD/MAH when the Prophet began to develop his mosque asa multipurpose | instingg,
He utilized it as a place for congregational prayer.as well as centre of makin, ,,
eligious, military, communa! and political decnsmns Thus mosques becamg tn,
community centres of Islam. They also became teaching institutes when soma POor
neople from suburbs of Madinah were accommodated in the Prophat's MOosque. The,
were dedicated to learning and were called al- Ashab al-Suffa (people of the por .
Now, hundreds of thousands of mosque -based schools (Makiabs and n*;drassarq
serve the same purpose. MO':QUC': pror‘.ote unity, fraternity, equalily and discipling
emong Muslime through congregational prayers. The Quran commands, “Ang
establish Salat end pay Zakat and bow your heads with those who bow” (2:43 4.
Baqarah). Mosques attract the believers in greater numbers on the Friday, Tamm
and Eid prayer. Special observances during the last ten days of Ramadan, the
lekafiretreat and the ngh of Power, also bring Muslims to the mosques to avaii zn
opportunity to” get ‘greater rewards of worship of God. The Friday and Eid sermons
highlight the communal issues of Muslims and is a source of refreshing their religious
knowledge. In view of all this, the Prophet promised special rewards for building and
maintaining mosques, “Who so builds a mosque for God, God will build an abode for
him in Paradise”.

;
—

s

\ S—

By Dr.Iftikhar-Ul-Hag

T
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P2 Q3/4/5: Pillars of Islam

sribe the particular features of congregational prayers on Fridayy

¥ (Jumu'a)' o

(4)
Friday is the most important week day for the Muslims as is Saturday for the
y ia)w.\‘i gnd Sunday for the Christians. According to various Ahadith, Hazral ;;,j;,m 'm:;
;:’“1 to the earth on this day, and the Day of Judgement will also fall on Friday. Tha
;mphe‘ in a Hadith said, “The best day during which the sun has risen is Friday. itis
e 03y pdam was created. Itis the day when Adam entered Paradise arid Also when
‘he was taken out from it. Itis also the day on which the Day of Judgement Wil take
Jace’. The word Friday/Jumu'a has the same root as for t}mﬁ_"comén’su‘s and
Sama'B'COHQTC‘Qﬂ“OD. (¢ ) Lt/

- /

Wty do Muslims regard these prayers as important?
o)

on every Friday, the Zuhr prayer is not offered in the rn'qsq'yes) Ir'i::,tgad a special
mngr(;gaticnal prayer, named after the day, is performed. According to the scholars,
ihe strength of the congregation should not be Igssffran\ {E)r{y.:Th:_’r-.‘_ is no Qada
prayer for this prayer. If missed, then routine Zuhr 'pra)yg‘r is 1o be offered by the
ndividual. The Friday prayer has great importance;.as an entire Surah of the Quran
has been named after this, Surah 62. Tpis_rjoly Qu‘r(ah‘sﬂys in this Surah, "O you
who believe! When the call is proclaimed to pr:a)f'eigfnday (the Day of Assembly)
{ hasten earnestly to the Remembrapge of Allah, a‘nd leave of business (and traffic)
% that is best for you if you but knew!”. .~ (62:9, EtJ/umu'a)
f LU AN
f This verse highlights the exalfed status of this weekly congregational prayer and for
| the same reason; the Muslim scholars have called it ‘the world's greatest classroom”
Accordingly, all other activities must be halted and men (women may also attend but
is not mandatory) shdnld'b‘roc\e‘ed towards the mosque when they hear the first Azan
(call for Prayer). The pre(eqUisites for this prayer are the same as for cther daily
prayers, but the Hdly Prop‘ﬁet has urged the Muslims to make special preparations
for this prayer as s mentioned in this Hadith of Sahih Bukhari and Sahih Muslim,
“The taking of a bath on Friday is compulsory for every male Muslim and also the
cleaning of {eeth with Siwak and using of perfume if it is available”. According
valri’c?us/f«_had'ith,;jt is prohibited to Muslims to eat anything of offensive smell before
entering-the mosque. For example, Hazrat Jabir bin Abdullah reported this Haditn,
. :\’\/‘hquer’glals garlic or onion should keep away from our mosque and should remain
\, -.i.r_‘_,h,"s‘hlaﬁge". Muslims should, therefore, avoid these foods as well as tobacco before
" going fo the mosque. After some interval, the second Azan is announced and the
Imam of the mosque delivers the Friday Khutba/sermon from the pulpit in Arabic. Itis
delivered in two parts and contains teachings of the Quran and Hadith.

The Imam sits for a brief interval after the first part and then stands up again to
deliver the second part. It is mandatory 10 listen to the sermon silently and attentively.
A Muslim in the mosque is not allowed to even signal a fellow Muslim to keep quiet,
as is instructed in this Hadith, * When the Imam is delivering the Khutba/sermon and
\g\);: ask your companion to keep quiet and listen, then no doubt you have done an
\h:) szct (as you havg not observed complete silence)”. According to the scholars, all
COngreaCts- the?t nullify Salat, nullify the Khutaba. Jum'a prayer must be offered in
9ation like the ‘Eidain prayer. It cannot be offered individually.

By Dr.lftikha,._m H
-Haq

65 0333-4257013
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O/A Leve! Noteg g Bagt "
3 v 0423-5T7TR0. 9213 qungqyy “;‘P.h‘ '
e,

After the sermon. the 1gama (quick recitation of Azan in 2 low voice) ig des "

¥

Mugtadi standing in the front row. and then all U::tadis makg - Nnr'r- )
Offering two Fard Rak'at of prayer behind the imam. ARler completing the g g, *

the remaining Rak'at may be offered in the mosque or at home,

Ans. (b) Friday has been declared Sayyed &l Ayy;mﬂ (:he.chvef ?’E‘f‘\'-‘ek days) b, .
Messenger of Allah. Furthermore, he also term as ‘a mini Eid" for the My,
community. The rewards for good deeds multiply on this day. Therefore, the 1, 4
for the Friday prayer is aiso greater than that for the routine daily prayers as sty ,
this Hadith, "When the Friday comes, at every door of the mosque there stanq ang,
to write down (the names of) those who come first, then those who come next Wi,
the Imam sits down, the records are closed™. For the same reasan, therg is y,
warning for those who miss this prayer without & valid resson g is mentioned is »
Hadith. “Whoever misses the Friday prayer three Consecutive limes on accoun o
negligence, then God will put 2 seal on his heart (an'mdh». Abu Dawood). Accoy,
to the scholars, the placing of the seal on @ persons. heart means. that the diving
guidance and assistance 10 do good deeds will be seized (rom his hear't. Since thy
prayer requires a larger gathering, the commupal*be_rzsﬁtg of congregational Prayen
also increase. Muslims exchange greetings which strgngt\hqns the communal bong,
Their devotion to God is also augmented as they hurry to the mosque on hearing i,
Azan, anc this promotes uniformity and discipline 2mong them. The Friday serman B
2 source of refreshing the religious knowledge of Muslims and highlighting e
problems and issues of the Muslim community.

By Dr.Iftikhar-Ul-Haq “_—""""‘_ 0333-4257088
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P&” , qrpose of prayers in s -
' st the PO Prayers In engrepation? 3
e i whY Muslims believe that pergen. oo |
'+ u‘ . ’ng’, A :;"’
o T %) b g
f" /”Iﬁ"_—;“'w‘—_—- o . e e
; - 0
4n3n‘(f: =8
gsted :

e o severdl benefits of congregations]
ipstruct Muslims {0 establish » -l
i3} od it

24y

L & 2
' Prayer The G
iy B* 1 Fraver o » . Qﬂ””
at many places commands o Cngrepation. Por
< "‘g"

the Q i
ik ol Sy v
¥ oblish regular preyer, and pay the chariey
“hnd & bow” iy laz, and by :
, = ] Bow your hond
(host whd ’ aad

sses on the need of o
o L d of o ngregation }7

., yerse £
his ", Wisdom behi ur
T who bow". ¥ isdom behind such eomm Y —

thott

:ﬁh ';r/;in"'i to get punctual R’nd disciplined -z»,,f‘-‘f i very dear Beliewary
il D © the Mosque at fixed times. The Quran for e o at they havy
o iy regular prayers are enjoined on } "“7 o f— i‘f‘l""“f’

e or ve! .1_5,v & / < OR Deitevers af stated R =
4;]03. al-Nisd ' ’ 3 (Axed) timaey®
‘I\mr.: congregation all social, economic and racial barrier

w:l;“';-’r'( stand equal before their Lord who "k'rﬂ‘”:‘ f" removed as
;;v cnncrrnrd sbout their appearances or l,atk’v:rr.ux;df Aa‘}:‘;,:.:.f;c.; o
Prﬂphd g’_" conveys this message in these words: uth of the

«God d0eS not regard _',r/!u.r rz.‘/:,';r,qrarzcas and your possessions, but He reser
your hearts and )F’Ur actions”. 1¢ Fegards
This v the believers are trmn.r;d to shun any racial and social prejud

gnd treat each other as brothers, thus acting on lhi;—s.a‘)’ii‘;?;:;'."
) of the

Qs
prophet =3
«0 you cervants of God! Be brothers”.
omoteEt mutual love and fraternity among believers as they stand
gu]arly five times a day. With that in mind, a believer sc{r'i')"";s

routine according to the schedule of daily prayers.

This pr
{ogether 1€

his activities and

mosque 15 the focus point of the Muslim community, vario
matters and problems related to the local community can be dzﬂw—'gﬂ; t:—,;
highlightcd in the Mosque by way of the congregational prayers. :.,.,J
u.ngregationa] prayers such as the Friday and the Eid prayers z’l.'elmgrg
important as they attract even greater number of believers to the mosques.
Friday sermon not only refreshes knowledge of the Quran end Hadith, it g0
is a source of highlighting the communal issues and drawing the atienticn
es. That is why the Quran allows believers to gat busy

of believers L0 such issu
in their daily routine after the Friday prayer. The Quran says:

“And when the prayer (on Friday) is finished, then you may disperse through the
land and seek of the bounty of God” (62:10, al-Jumu'ah).

Similarly, the Tarawih prayers in Ramadan have many benefits. They provide
a good opportunity to revise the learning of the Quran to these who haye
memorised the Quran. They also impart patience and endurance to the
believers to withstand hardships of Ramadan. Likewise, the Eid prayers enable
Muslims to share the joys of these annual festivals. Feelings of belonging to
the same community are strengthened through large scale gatherings through-
out the Muslim world. Exchange of Eid greetings brings the believers further -

closer to each other.

Moreover, §10¢C

(0) Personal prayer or invocation or supplication (Du'a) carries immense impor-
| point of all acts of worship because the

tance for Muslims. Du'a is the foca
Holy Prophet 45 himself told his followers:

‘Du'a is the worship” (Tirmidhi). A
trhls means personal prayer is intimately linked with the Yvor!hlp ’i{“‘_" rd. It
is a medium of establishing link between & peliever ard his crestof( ! the
1s an expression of humbleness and utter submission ofa sen'i:{:,;”» He has

‘Lord of the Worlds”. 1t teaches Muslims to beg before G'o r:}%

al ; :
| powers to grant their supplication. The Quran 10 F5 ﬁ;’d a;.z::'ML

‘And your Lord says: call on Me; I will answer (your preye \;Su
mited bounties 8%

Accordip
g to Muslim belief God has unli ,
: éi’&er“‘ty- It is their duty to depend on Him and invoke His mercy bestit®
declares in the Quran:
- (14:34, Torahim)

4 “An d ’
E He (God) gives you of all@lat yoi ask for
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"t.’t"‘:.z} prayer strengthens the belie! in Tawhid or absalute sneness of Gog
& {t trains \'Ltl....s to bow before ‘:i"’ a:-.j ?‘-‘* to beg before human, -

idols. Once 2 Muslim's prayer is granted. he tends to express gratitude ¢ God
- . “‘\ .
in times of comfort. A Hadith of the Prophet _-_ sums up this process jn

these words:

“Whoever wents God to answer his prayers during difficult times, shoyly
supplicate to Him mor and more in times of ease”.

Thus, in conclusion, personal prayer strengthens the bond between God aad
His servants.

?\\

g\\/v‘)
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b . LTl celebrate Fid ol .55

f“" e DO gnd why Muslims celebrate Eid of Fitr and pig al Adng

3 e =
i .- ) i =l . : . s i
| he £ Eids bring the Muslim community together? 1
| Eoﬂ' 0 |
» .

AnswET

o festivals every year and they -
brate t¥0 festivals Y year and they are Eid al Fitr, on 1o
lims c?%’,d al Adhs on 10 Zil Hajj. Eid al Fitris a thanksgiving C,_q,_b,;-

4t
o ;‘ﬂ] afinz the end of Ramadan about which the Quran says:
Gon n: 5 month in which We sent down the Quran.. . so every one of

. o 1 h should spend it § 1 {
‘F.J"‘_’dq psent during [fu.s mon_t pe in fasting.......(God wants
ho is P e the prescribed period, and to glorify Him in that He has guide

Y | 4o COM hall be grateful.” (2:185, el-Bagarah)

w‘ﬁh’ ) tl‘ta“ _\'OU g
oou 50 ’1im5 on completion qf Ramadan, glorify God and express thanks to
So, Mu,s cgleiyrau'n[; Eid al Fitr.

o Y Jikewise, ic celebrated in commemoration of Prophet Ibrahim's

) ha, A g "
d..,fo‘?ia rfee when he got ready to sacrifice his son in the plain of Mina.
P

entione the event as:

The Quren m

o wher they had both (Hazrat Ibrahim and Hazrat Ismael) submitted their
«Cp W

A 4110’3:‘ and he had Icu'c? him (Prophet Ismael) prostrate on his forchead.
?uciliéd out to him: “0 Tbrahim! You have already fuifilled the vision.” (37:103-
¢

105, el-8a ™)

;v il command, Hazrat _Ismacl was replaced py a lamb who was sacri-
coed and this tradition was xmmqrwhsed as Muslims, both during Hajj and
o where sacrifice prescribed animals o 10% 112 or 12 of Zil Hajj.

Muclims make special preparations for both Eids. They take bath, put on
new dlothes and perfume, an{i proceed to the nearby mosque or open places
.. nerform the Eid prayer which must be offered in congregation. There is no
Zzia for the Eid prayer. Two R.akat with 6 added Takbirs are offered and
'm,._,;bn/Sermnn in f«.rahif: .is deh'.jered by t:he Imam in two parts, after the
prayer. The Sermon for Eid al Fl.tr comprises Quranic verses and Ahadith
shout Ramadan and the joys of Eid while the Sermon on Eid al Adha mea-
sions the spirit of sacrifice. After the prayer, Muslims exchange Eid greeting
" and recite Durood.

0O Eid al Fitr, Muslims also pay a special charity, Fitrana/Sadaqa-i-Fitr, to
the poor before the preyer. Sweets are distributed and special dishes are
prepared to be shared by friends, family and the poor. According to a Hadith
reported by Hazrat Anas bin Malik,

“The Messanger of Allah riever proceeded for prayer on Eid al Fitr unless he had
enten some (odd number of) dates.”

Muslims visit the graveyard to pray for the forgiveness of the departed souls,
and they also meet their friends and relatives.

Sacrificial meat on Fid 21 Adha is distributed among relatives and the poor
in order to enable them to enjoy the festival. Beth Eids are spent by Muslims
in expregging gratitude to God and enjoying according to Islamic norms the
whole day. In many places, women do not offer the Eid prayer in the mosque
or elsewhere but there is no absolute prohibition for that. According to a

Hadith of Sahih Muslim, the Holy Prophetgé'_,.‘Tg said, .
Do not prevent the fermale servants of Allah from going to the mosques of Allah.”
However, keeping in mind the Islamic teachings of morality, special arrange- ‘

ments should be made for women coming to the mosques. Another Hadith of . <<
the p i QN
rophet utls says, /:\02

,:,The best rows (in the mosque) for men are the first rows; the best rows for :@
omen are the jast ones.” {

v . 3
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Anging Muslims closer to eazh other. Eack

(b) Both Eids are an effective we¥ of b
:a] Eid prayer that is offered 10 congregation and thus

Eid begins with spec
ty. All believers stand equal on a very

creates an occasion of unity and pquality. All belie?
:pecomomic, linguistic and geographical back-

large scale, regardless of sod
ground. This way the collective benefits of congregational prayer are availed
g to various sayings of the Holy Prophet S25
=T

by the whole community. Accordin
lim community. ARer concluding the

these Eids are the identity of the Mus

prayer, Muslims exchange gpecial greetings and seek pardon from each other
d. Sadaqa-i-Fitr js a special cha.—i;y

on Eid. This creates love and

for any excesses they may have committe
for Eid al Fitr that is simed at helping the poer
reflection of love for God as

.ch for the poon, and is also 8

*0 you who belicve! Spend out of the bounties We have provided for you." (2:254,

al-Bagarah)
latives and the poor who then pray

he communal feelings, and reduces
te. Their hides, wool and saddle”
nabling the poor to earn some

Special meat is distributed among the re
for their helpers. This also strengthens t
the gap between the well off and the destitu
cloth given to the poor are also a source of e
money. Hazrat Ali reported a Hadith,

ficial animals and commanded me

*Allah’s apostle put me in charge of his sacrij
to distribute tie whole of their meat, hides and saddle cloth to the poor.”

),
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/

@
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cuggested Answer: ' |
) y Prayer and Fast are tw0 of the five pillars of Islam, and cbligatery ritualy
(a 3

for all pelievers. Just as pillars of 8 building strengthen individual parts as
;;u as the whole gtructure of the building, pil'lrfrs of Islam guarantee indi-
vidual and communal benefite for Muslims. Basic purpose ol regular prayer
(Salat) is 10 bring the believers closer to God as 1s stressed by the Quran,

; ] g i2e” (201 P
«Establich regular prayer in order to cclebrate My praise (20:14, Taka).

By remembering and praising God, believers get closer to Him. In every prayer,
they reiterate their dependence on Geod by saning:

"You alone we worship and Your aid we seek” (Surah 1).+

This expressicn is liked and answered by God through His mercy on .Ehs
corvants. All postures of prayer reflect 2 believer's humbleness and nothing-
ness before God and such an attitude is greatly edmired by God:

*Believers widl surely win through. Those who humble themselves in their proyer
(23:1-2, Al-Mu'minun).

By pructicing humbleness before God, Muslims tend to be polite, caring and
humble towards each other.

Since prayer is off rod at its fixed time, believers are trained to ‘.‘,jc pur}c:gal
and disciplined. In this regard, congregational prayers are of vital signifi-
cance. The Quran commands:

*And establish regular prayer and pay the charity tax and bow your heads with
those who bow” (2:43, Al-Bagarah).

Congregational prayers bring believers closer to each other while strcngthe;x-
ing their bonds with God as well. All stand equal regardless of socioeconomus,
racial and geographical background. A strong sense of belonging to the same
community develops as they are reminded by Quran;

~And hold fast all together the Rope of God and do act be divided™ (3:103,
Al-i-Imran).

Praver in congregations is the best means of following the divine code of
cenduct, called, “Rope of God".

According to the Quranic promise, prayer keeps believers from sinful deeds:
“Verily praver refrains from shameful and unjust deeds” (22:45, al-Ankabut).
By offering prayer regularly, modesty towards God is promoted and believers
lay the foundaton of a pious society.

Communal matters are highlighted on such special congregations as the F
and Eid prayers. These promote communal strength.
Fasting, likewise, has several benefits. According to a
“Fast is for Me and I will surely recompense for it”.
This Hadith guarantees Ged's special favours on a fasting Muslim. Fast, like
regular prayer, guarantees shunning of evil so that a Muslim can earn Ged's
mercy and forgiveness. A Hadith says,

“Fast is a shield (against sins)®

A Fasting Muslim is better prepared to reject devil’Satan and thus, is more
likely to get closer to God. Basic objective of fast is to promote “gelf-restraint”

as mentioned in 2: ions related to fasting, a Muslim

nday

Hadith Qudsy,

2:183. By observing restrict
struggles to sacrifice his normal desires only to win God's favour.

‘v! ™
.J: \\\4",'
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nging Muslhms closer to each other. Each
hat is offered in congregation and thus

creates an occasion of unity and equality. All believers stand equal on a very

large scale, regardless of socioeconomic, linguistic .and geographical back-
ground. This way the collective f congregational prayer are availed

by the whole community. Accordin

these Eids are the identity of the Muslim community. After concluding the

prayer, Muslims exchange special greetings and seek_ pa'trdc.m from each other

for any excesses they may have committed. Sadaqa-l_-Fltr is a special charity
he poor on Eid, This creates love and

for Eid al Fitr that is aimed at helping t ]
pity among the rich for the poor, and is also 2 reflection of love for God as

is enjoined by the Quran:
“O you who believe! Spend out of the bounties We have provided for you.” (2:254,

al-Bagarah)

(b) Both Eids are an effective way of bri

Eid begins with special Eid prayer t

benefits 0
g to various sayings of the Holy Prophet aeie
3"

stributed among the relatives and the poor who then pray
This also strengthens the communal feelings, and reduces
ell off and the destitute. Their hides, wool and saddle °
are also a source of enabling the poor to earn some

I-ted a Hadlth,
s sacrificial animals and commanded me

hides and saddle cloth to the poor.”

Special meat 1s di
for their helpers.

the gap between the W
cloth given to the poor
money. Hazrat Ali repo
“4llah’s apostie put me in charge of Il
to distribute tie whole of their meat,
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] uggesred Answer:

. o - . £ . or 3 1 -

(a) Prayer :m‘d Fast are two oi the five pﬂ.fa,'s of Islam, and obligatery ritya
for all believers. Just as pillars of a building strengthen individual part -
well as the whole structure of the building, pillars of Islam gu: e
vidual and communal benefits for Muslims. Basic purpose
(Salat) is to bring the believers closer to God as is stres

«gstablish regular prayer in order to celebrate My praise” (20:14, TaHa)

By remembering and praising God, believers get cdoser to Him. In every prayer,

they reiterate their dependence on God by saying: o

“You alone we worship and Your aid we seek” (Surah 1)..

This expression is liked end answered by God through H

cervants. All postures of prayer reflect a believer's humblen

ness before God and such an zttitude is greatly admired by God:
{1l surely win through. Those who humble themselves in their prayer’

is mercy on His
ess and nothing-

"Believers W
(23:1-2, Al-Mu’minun).
By practicing humbleness before God, Muslims tend to be polite, caring and
humble towards each other.

Since prayer is offerad at its fixed tim
and disciplined. In this regard, congregational prayers are o
cance. The Quran commands:

“And establish regular prayer and pay the charity tox and bow your heads with
those who bow" (2:43, Al-Bagarah). -

ayers bring believers closer to eac
h God as well. All stand equal regardless of socioeconom

ing their bonds wit
racial and geographical background. A strong sense of belonging to the same

community develops as they are reminded by Quran;
he Rope of God and do not

e, believers are trained to be punctual
f vital signifi-

h other while strengthen-

Congregational pr

be divided” (3:103,

"4nd hold fast all together t

Al-i-Imran).
~ Prayer in congregations is the best means of following the divine code of
conduct, called, "Rope of God".
er keeps believers from sinful deeds:

anic promise, pray
from shameful and unjust de
arly, modesty towards God is promot

eds” (29:45, al-Ankabut).

According to the Qur
ed and believers

“Verily prayer refrains
By offering prayer regul
lay the foundation of 2

re highlighted on
te communal strength.

pious society.
such special congregations as the Friday

Communal matters a

and Eid prayers. These promo
al benefits. According to a Hadith Qudsi,

Fasting, likewise, has sever
“Fast is for Me and ] will surely recompense for it”.
vours on a fasting Muslim. Fast, like

This Hadith guarantees God’s special fa
regular prayer, guarantees shunning of evil so that a Muslim can earn God's
mercy and forgiveness. A Hadith says,

“Fast is a shield (against sins)” ‘
d to reject devil/Satan and thus, is more (
2N

A Fasting Muslim is better prepare
likely to get closer to God. Basic objective of fast is to promote “self-restraint” =
as mentioned in 2:183. By observing restrictions related to fasting, a Muslim INE
struggles to sacrifice his normal desires only to win God's favour. ‘ j\\\
@
O
)
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se (h!‘ suffer-

. The vich reali
then encour-

he rich are
the Quranic command,

helievers €%
.o hunger a0
ay follow
for your kins,

Fasting also brings .

e T ’ Chcncn =

!-.g;of the g&, b),,- . sigen Th

aged to feed the PO°% ke .t of love for Him,

“Jt i righteous @ spend O - 2“;,:.“ s

% e ¢he needy” (& i)

or orphans, [of the nee) . RE waa

/ ¥ i - "nd ]ﬁ;‘.f f['ﬂf‘-s b‘.—;ng Mn:hms closer to Ca;h

ternity Muyslims prefer to pay Zakat in

. Fitr, enable the

medan, epecial Sehn 2
inge of fr8 .

t charity of Sadaga-e-F1t
er is an additional means

other and etrengther p

the holy month- This, and the et Tarawih pray

poor to share the joy® d e ho .
ed and disciplined-

e of all forms of worship.

of keeping believers unit
clam and is a1 aggregat
g’ dopting [hram (dress code), the

(b) Hajj is the fith pillar of I - s By s
ims i umbe rays. z
Ltﬂ;p;ﬁ;’!agts}l:;:’;;?f ’:ln the disposal of God as he is'req.uxred to rep?amdly
recite the Talbiya (expression of putting oneself at God's dx.sposnl). During the
state of Ihram,'th(' pilgrim has to observe certain rt'rstr_lctwn.s _lhat train him
to develop self-rest d be obedient to Go.d. Pilgrime vigit various holy
places in and away from Makka, and these remind them of past events of the
{ Ielam. For example, "sayl’ reminds them of Hazrat Hajira's run

le made the two hills dear to God as He says

histary ©

in search of water. Her strugg

in the Quran:

“Behold! Safa and Marwa ore among the symbols of God"(2:158, al-Bagarah).
are trained to shun devil through-

By rejecting devil through Rami, pilgrims
out their lives because Quran declares:
“Verily Satan is an ovowed enermy 0 man
ce of promoting piety is availed. Similarly,
ce in the way of God.

al sens

" (12:5, yusuf).
ritual of sacrifice trains

So, a chan
pilgrims for sacrifi
Hajj is @ means of creati
from across the world gat
place. The Imam on the Day
the entire Muslim world and thus remi
the same community.

ng & commun e on global scale as pilgrims
her together in the same dress code at the same
» 7il Haj) invokes mercy of God for

of Arafat (8'
nds pilgrims that they all belong to
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guestion ® o

WA

|, ’“.ﬁ“ gbout the practice of fastin

i
. in Ramadan snd the moral b
i ) 1 t ek 402 SANNRT 4_,%’ ‘.'.h_
that & Musiim gaine from {asting in this month -

‘

- i
a thin B %

g o) HU“ f” you think observing the Pillar of giving alms (2akal) benefits the |
) gves 4]
i

|

Sgggﬁffd Answer

(a) Soum gfastmg)_m the fourth pillar of Islam. It was made obligatory in the
9nd year of Hijma by the Quranic injunction
*0, You who beiieve! Fasting is pre

o - -~ . e » ‘.ﬁ-“ S s A #
scribed o you as it was prescribed 0 {Aose

wa PRrL

before you, 50 that you may (learn) self-restroint® (Surah Bagarah; 2:133),

.
YL

Sgum literally means to abstain, or practise self-restraint. In Islamic teru
nology, it means to spend the day without food, drink, sexual intercourse and
gmoking.

The Saum, made obligatory on the Muslims, is in the month of Ramadan,
which is the 9th month of the Islamic calendar. The Holy Quran says,

* .. So whomsoever of you lives to see (this month of Ramadan) should fast
throughout it..." (Surah Bagarah; 2:184).

The fast ic obeerved from the beginning of the day (just before the break of
dawn) till sunset. The time for beginning the fast has been stated in the
Quran,

* eat and drink until you can discern the white streak of dawn from the black-
ness of night; end then continue fasting until nightfall®
(Surah Al-Bagarah; 2:187).

This is in fact the time after which the time of Fajr pruyer begins. Prior to
this, a meal is taken (Sehri) so one may have some nutrition as the entire

day is to be spent without food. The Messenger glc@: of Allah said that the

mmah would be secure from trials as long as they continue eating until the
last permissible moment.

During the fast, extraordinary care is taken to observe Allah's command-
ments, such as five daily prayers, and abstaining from shameful deeds, than
in normal routine. The modern scholars have titled the fast of Ramadan as
the ‘annual refresher course' for the Muslims. As the reward for good deeds
multiplies manifold, Muslims perform as many additional a

W e

ts as possible,

{
A(O)
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aietributing charity and recitation of the Holy
QjstribuET .

guch ss offering Nafi Salst.

Qehri be taken uP to the last permis-
he hreaking of the fast ence the
the following Du's is

The Holy Frops st
;s broken and

sun has set. V5T
» You, trust in You, and broke my fast with
ppregr » You,
(_/A,{«C.. § jo=3% el
. . pustenanee/ . ' .
Your bounty (Fus€ e nest stage in the 'annual refresher course’ begins.
e £t A
g women also if they so desire) gather
er. The object of the

Once the fast iz OVET, :
7 S=gYET (Ferd), men {and WT »

e T P tion sue the Toraveed pray
1¢. and thus complete

B mﬁmh :0g of the Quran daily,

iariﬁkgsetigﬁ;éiﬁm:ahnly month. It may be offered in Nafl

:.oa;-aegaucn with eight of twenty Rakats. . . .

Some Muslims are excused this duty. For example, t00 old an T;]oo'smk;.mose

in @ state of journey and menstruating and nursing women. -c} may -kl:‘cp

2 Qaza fast for cach of the missed fasts after Ramadan or may give Fidiya
r person twice a day in return for each fast.

by feeding 8 po° :
pssed month iD which the believers try to perform as many
Even if someone tries

Ramadan is a bl _ :
good deeds af they can, and try to avoid any form of sin.

ay that he is fasting and avoid con-

th long refresher

to provoke a believer, he chould simply s
Muslim community performs the mon
lims strive in this month to curb all

frontation. The entire
course of Ramadan collectively. The Mus
detrimental desires and evil thoughts, and nurture love, patience, unselfish-
ess. In Islamic culture, Ramadan is greeted with
to spend as much time as

ness and sodial consciousn
great zeal and zest. Muslims make special efforts

der to seek the plea-
ses ‘manifold in this holy

sassible in worship, charity and other good deeds in or
sure of Allah as the reward for good deeds increa

e is to revitalize faith, develop goud
¢ with Allah. The spiritual purification of the

month. The purpose of the entire exercis
habits, and renew the convenan
otterment of the entire community. The

individuals leads to the collective b
PUIp 3
Messenger =& of Allah said:
4
‘.n‘;llc/';.fiocs not ineed the fast of one who does not abandon jalse speech or acting
according to his false speech’”. “ .
Thus Remadan ects as a spiritual cleanser nob only for & | i
cmad spult anser not only for the s sliever but
g oy 5y ole believer but
; ol n - 5 . ~ 71 ad . . & .

(b) hfnd..z:.f:taj aim of Zakat is to purify one’s income or wealth so that the
owner zi}»elops a sense of spiritual purity. By giving Zakat the rich Musli
express their sympathy and love for th ' e

1 e po
poor fellows as well as love for God,

us is stated in Quran:

“It is righteous to spend your s

7 ud your substance out o '
for orphans, for the needy..... ” (2:177, al-Batf;zli?z)il)’or SSSCURR R,
By giving Zakat a strong ho

y giving Zakat a £ hope of greater re i i
of the Muslims who pay it. Quran in this r;vgajr%is slzslydgveloped e heat
T / .
) gzrea ip;ar;x.blc 0{' {hose who spend their substance in the wa God i
of corn; it grows seven ears and each ear has a hui-?d(r)'[erd = in e
$ grains.”

(2:261, al-Baqarah)

A Hadith of the P it L
rophet =1z endorses this in these words

P
4
{

“Every day two an

gels come down :
Compensat o from Paradise and > p .
Destfo SEVELy person who spends in your cause’ one of them says, ‘O God!

y every miser se’, and the other says, ‘O God! N
g"ihcu:erakatd is an effective means of curb; ) [ ; Q:
acrifice a : in . &P
nd forgiveness of the sins of thos eg g;”]eed: promoting the spirit of ‘ \‘\”
who give Zakat regularly. &

©
O
AN\
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% gawm of Fast of Ramadan

Boa Outline th
} Q@ sl a‘:efeatures of the Ramadan fast, and identify which
5\\ exempt from fasting during this month. (10)
(b) What adva
Y Musli ntages does the fast of Ramadan bring to the
Im community? (4)
Ans. (a)

e

Sawm (fasting) is .
( g) is the fourth pillar of Islam. It was made obligatory in the 2™ year of

ira by the Quranic injunction, “O, y ‘
!} Hj .y junction, "O, you who believe! Fasting is prescribed to you as it was
prescnbed o those before you, s0o that = ol
§ oawm literally means to abstai ‘ at you may (learn) self restraint.. (2‘:_183,\(<1|‘§33qurah)
. r)e:qd the day without fa Sta'n'_ or practise self-restraint. In Islamic :crminoldgy. it means o
3 y without food, drink, sexual intercourse and smoking: It is observed in the
ﬁmorwilx of Ramadan by all healthy grown up Muslims in 1ccord3ncc‘\wth‘ the Quranic
l‘ N -1 “Q . , . ) ~ < \ 4 N - €
Y !nJU?LL'?;g‘;OI \éhoever of you lives to see (this month of Ramadan) should fast throughout
R 'f—--ﬂ f d 9 3(1?"8*1)- Quran further guides about the guratigti of fasting in this verse,
g “..eat and ”'f‘k until you can discern the white streak of dawn from thé blackness of night;
f: and then continue fasting until nightfall.” (2:187, al-Bagarah). A l(.m’slim\i;\tcnding to keep the
| fest wakes up before the Fajr prayer to take some meal, called Senri as the whole day is to
be spgnt without any food or water. The Holy Prophet \higlllighted the importance of taking
Sehri in these words, “Take Sehr as there is a blessing if it I another Hadith he -said that

& the Ummah would be secure from trials.asxlo\hgkgfs‘ t}hey continue eating until the last
aimed, "I intend to keep

permissible moment. Then the intention f(,J( keeping-the fast is procl
food, drink or sexual

/s fast of Ramadan”. With this'the fast begins as no
o some of the restrictions to be

intercourse is permitted til the sgnsct‘. This Hadith refers t

¢ observed during the fast, “If one .E)iy\ou\is\fasting. he should avoid sexual relation with his
wife, and quarrelling, and if somebody should fight or quarrel with him, he should say, ‘I am
fasting.” _\\ k\ \‘ \3

NN~/
acts including the daily prayers are offered as per
sion. The fasting Muslims try to be polite, caring and
to follow the spirit of the ritual of fasting. They avoid all
h as vain talk and foul language. A Hadith of the
he fasting Muslims in this regard, "Whoever does not give up forged
God is not in need of his leaving his food and drink”. Genuine
avail the blessings of the holy month by reciting Quran, offering

iditional charity t0 the poor. Reward for all such noble deeds is

£

a

During the fast, all “obligatory
routine without expecting any conces
ellow Muslims.in order

£, . ,
kind towards {
ndesirable acts suc

iindccencics and U
Prophet instructs !
speech and-evil actions,
believers, therefore, try 10

_ Nafl prayers and giving &

'. rnultipfied during Ramadan.

0333-4257013
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When the sun sets, the fastis broken by reciting the prescribed invocation, “Q Gog! |
fasted for You believe in You, trust in You, and broke my fast with Your pe, unty
(sustenance). The act of bresking the fastis called Iftar. ?"d the best Iftar meal is dates ¢
water as instructed by the Prophet, “If one of you is fasting. i bfeai? his fast wih

- After the ‘Isha prayer, a special Nafl Prayer

dates: i dates are not available then with water. . .
called Tarawih. is ofered usually in congregati()ﬂ. It comprises evght or (w'enty Rak'at. The

object of this prayer is to provide Muslims a chance {0 rgcite a large portion of the Qura,
daily, and thus complete at least one full recitation in this holy month. Some Muslims ap
excused this duty according to the Quranic injunction, “But if anyone is ill or ona journay the
) by days later” (2:185, al-Baqarah). Similarly, very ol

prescribed period (should be made up _
people as well as pregnant, menstruating and nursing mothers are also exempted from

fas{ing' They may keep a Qaza fast for each of the miSSEd fasts after Ramadap (?l' may gi‘fe

Fidiya by feeding a poor person twice a day in return for each fast. Y

Ans. (b) |
ch the believers iry to p‘erf(_)rm' as many good
deeds as they can, and iry to avoid all sins. The entire Muslim, community carries a uniform
look as all members observe the same set of restrictions. This promotes a sense of equality
and fraternity. The Muslims strive in this month to curb él! undesirable acts and evil thoughts
in order to observe sell restraint at communal level. Ramadan‘ is greeted with greal zeal and
sest ae Muslims make special efforts to earn the plessing; of the holy month. They spend in
the way of God by giving 72kst and additional charity and doing simila: good deeds for the
collective welfare. The rich Muslims realise the sufferings of the poor who remain hungry in
oither months tao. 1herefore, special Sehri and iftar feasls are organised oy the rich Muslims
to feed the poor. The congregetional Tarawih prayer brings the believers closer to each
other, strengthening the communal ties. Moreover, this prayer becomes a source of washing
away of all the previous sins as is guaranteed in this Hadith, “Whoever prays during the

Ramadan is a blessed monih in whi

nights of Ramadan (Tarawih) with a firm belief and hoping for reward, all of his previous sing
would be forgiven.” This way, the whole community becormes a beneficiary of this special
prayer. The observance of the Night of Power during the last ten days of Ramadan further
promotes communal love among Muslims.

it
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E

| gurstion 4 il
| (2} Give i-—‘:—z:—;‘f::- of the way in whish fagss _
| e §ang and almsgiving ace carsied |
| ay Show he™ these two pillars keep the Islam: o
://’__ e Islamic com .,...,.', topethes. - 14}
[P7e3 sied Answer
G is one of Ec FLI re

"a 55-»8 *a A Of ‘E \f - "Y 2

mooth of R .:::-i in Mzslims obeerve Js""l in the

Rame ah as instrucied by the Quram:

.::5—_‘;_;,_‘;"..3{.!"1\-/ llL'iJ‘ AC-&._[‘_,,:;PJJ.._‘ th

G by & reacsa ..x..tton,.:\-
bind, also cless szs ns for }fz.u.a.-;e n-;d;u.,g,, 1eats So t-vwnzi(}c.: whe is
g this month should spend it in fosting.” (2135, al-Bagareh)
m:a](;:eh.)

""C}f’l,o C-.- .’:

,,...1.:.5 =ake up before the mérning prayer (Fajr) end fake some

in a.::-:m::-* with the Prophet’s -"" traditios

*Toke Schros shere is blessing in it”, .
rv..,m:ex..c.t:s:: of the fest by saying: :

.‘.1
7 intend fo keep tomorrow's fast of Ramadan®
. i :
sha Fejr prayer, the fast is o‘*s:rved tﬂ] the sunset (Maghrib)

"2'"\- ""Cf'..n ice
The Q-'::: prescribes: - )
s k unsd ske white thread of dawn appear to you distinet from
2o plock thread. Therc complete your fost till the night cppears (sunset)” (2:187)
ihe fucting Muslims phstain from any food, smoking and sexual
d knd, while observing the

elsg try to remain decent an
Fast is broken at sunset by eating dates or

the gpproved supplication? -
belicve in you, and [ ,z.:

'l-—._r:g' ('.. CJ"JZ

preyer &s per routine.
tor or milk After reciting

0 God! I haove obser ~ved the ;ast,or_}our sckecnd I
—y trust in you and broken it with ¢he provision ygu have bestowed me with”
Useally, 2 speciel congregation preyen La:a-vih is offered with the pight prayer
Isha). It is en opticnal (Nafl) preyer. :
£1] heelthy, edult 2nd sene MusLms 278 reqgu aired to fast - at I*’am provides
~oncession for valid reasons. The Q-:.:;:-. says: . '
13 s 1 %» prescribed period chould be made up
“But if onyone 8 i1l or on @ journey, iht scribed period 39 '
by doys Jater” (2:185, .Baqarah) s .
Ssme holds true for ¢he menstruating and ";':gma‘nt ‘:v‘*—" 0y i A\; “ﬂe
gerve Quza/ ompensatery fosts later. Too cld pcc" s however, Ay (ved =
poor &s omoensation for € -h fast. . )
Al ‘ 1 ¢he Nisht 0
¥ : ~o5 of 'Tt (retreat) and the Nignt ol
Muslims also mare goecia] observancts c{ [tekaf (retreat) and g
Powe Hinz the last 12D days ol Ramadan. ; .
e : c ¢ v the ri fuslims to D&
A1 . har milar gf!;hm 15 cbserv ed by tne rich A
- ne ancLitl paate= ' .4 ot ; “‘.h
AUTNESZIVILE, = ? 3 . R fa anecified gmount of we
o s v rich Muslim whois1a nossession ol B BPEE r
{he Door, S - i Jiusl.a we b 'ha DOGT evar ., VEeAr. sually
ne C e . ved percentige to the pows J .
S ufied 0739, ) .-JI‘" 1d or 2.5 tolas of stver ot e‘p,m-:la_,v
h - 3 :.r j 78 U:L!S‘“ L\'J( 05 Ve ¢ g ey
the Nicab is taken 28 19 " ) Nisebis! be paid as tax to the dese. Ving
+ For 2l sch ES ‘s 0;,“'—0".};:‘11.52.“--0 P P‘[ 1,[:1
-cach. For ell such B85 " p cerving Muslims: -
AR T wear, The Quran enlist t.h d serv g
Muslims once every ye& ° . Zakat);
nd the neeey o7 - .cse.noc_ 2ge

Islem), for ¢
dﬁd(w e ;l'r:mb ah)

~ontly recons
B .'cr (9'

“Alms are for the poor 67
aris thE b'.’“..":h recec

for those whose he
‘ Ic'd in debt, in the col® of Go i :hl: w:l:mo- example, & 'cutf‘htcp
21 d ﬁn”d IUDJL or [sE .39 b‘\l"!l
Faifiver & s 115 r;;° ::;ths for 10- 14 camels; one 2 call for 3
Iv' v y - Cdmﬁ n
oy E iﬂd l:;:» goat fo'r every 40- 120 goats, and 50 © . {
L 1)

,\\ )
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Zakat is nise levied at 1. rate of 20% of the earnings from mines, It is 2alle
e - L - - - > wma=
T A & et b Ty
erwr 140 Similacly, 1818 called Ushr lor _-.'._.u...-....] income. 11521 of
200 £ ;u/ P P4 5 [ by
-

. N - 1 sy of the income from tha irrizated
the produce from the snirmgated and gyth ol & £ s irrigated

- * w'.l_
lands s to be paid as Zakal .
- - . L 4 - W 4 . oban] iﬂ {0 ena . -
Usualy, Mucims pay Zekat by the start of Rama .? :’5 able the poor o

: itr. It may not be paid to aon-Muslims, descendents of

Bt B

o , Llaa o . PRSI
the Prephei w3 own parents and children.

'and one's
&) Obser.'a:.i of these two ;::illars st:e::'g‘..bens' the Muslim cc:?:::unjt; in many
waye. The rich, by fasting, realize the pains of bunger and thirst that the poor
dspaily experience. They develop sympathy for t?:e poor and get r.eady to help
them They fred the poor on Sehr and Iftar. Special Iftar feasts bring Muslims
closer together and promote sense of fraternity

Burie objective of fasting, as declared by the Quran, is to inculcate the spirit

- of self-restraint P
so that you may lezrn selfs

“0 you who believe! Fasting is prescribed to you
restraing” (2:163) . ’ . N _
Festing imparts & colour of uniformity and equalily as oll members of the
sommunity train themselves to observe self-restrzint and shun evils of all
corts. The Terawih prayer end celebrations of the N1 ght of Power strengthen
brotherly ties when believers rush to the mosques collectively, )

Almsgiving, likewise, bridges the gap between the rich and the poor 2s money
v. It breeds & society where the rich are considerata

circulates in & healthy we

towards the needy: . :
“4nd in their wealth and possessions (was remembered) the right of the needy®
(51:19, el-Dhariyat} ' : _

When the needs of the poor ere sstisfied, they are not fempted to committing
crimes, thus the crime rate tends to decline, The government may spend tﬁg

. ey
charity funds on Taricus public welfare schemes to benefit the masses.
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Describ
(a) e the w ; A
a obligatory act ays in which Zakat is paid by MusliT'sO)as an
Explain the i
(b) P he importance of this pillar of Islam. (4)

ANS. (@)

Zakat is one of the fiv

many places in the Ourlas Pl”'ars of Islam and it was made an obligatory ritual in 2 AH.
- . *And establish regular r'l is mentioned together with Salat/regular prayer in these

woras. d prayer and pay the charity tax.” (2:143, al-Bagarah) _
The word 'ZakatZ T (=
urifying one'’s \\'eaiiag 'l?e_rauy means “purifying”, and in Islamic legal thinking it
rAwnsgpard says, "Take cha ‘y Qfl\’lng a specified portion to the poor Muslimis: ‘Thé_(]ﬁran in
tis reg e rity from their assets/ i { gurify nctify
9:103, al Tawbah) ts/property in order to pflr)fy and-sanctily

pem.” (
(/ .'/ -~ \.\\\\\

This oty e IS. paid to the poor by those rich r\'iuslim;\:.\wt;r\) nr; 'éah,eb-c-Nisab".
s means those Mgsllms who remain in possession of that much wealth (Nisab) that
quires them 1o pay Zakat. Muslim legal experts have calculated it as 2.5 % of a Muslim’s
wealth if 7.5 tolas go!dAor 52.5 tolas silver or an equﬁ/aléﬁt\am'ounl of cash remains with
pem at the end of one fiscal year. This percenlage,wés(worlge& Sul in the light of this Hadith,
Zakat is due on property amounting to less,lhah\fi\?e-udiyas (640 grams) of silver, of
wss than five camels, or less than five Wasq (180" kg/ 80 Sa's of dates or barley
srains)"(Sahihs of Bukhari and Muslim on the ;‘aut‘horit‘y, of Hazrat Abu Sa'id). Accordingly,
skat will be levied at the rate of 2.5% from the specified Nisab in terms of golc, silver, cash,

5r income from business or any'efpléitéble assets that regularly add to one’s income.

“No

jess

et

a8
requli

. or 1/5" of the income from mines. This is

LN
Zakat is also to be paid at the rate of 209
ulated on the basis of

called Khums (one fifth). Khums of the income from the mines is calc
tis Hadith, "On treasures ext\ractgd_from the earth, one fifth is due as Zakat."

possessions, too. One goat or sheep on
goats/sheep on 15-19 camels,; one ewe
1-2 years on 25-35 camels is the
ear or older on 30-39 bulls/cows;
a 2 years old calf; for each
0 another 2 years old calf is

Similarly, Zakat is to be paid on livestock
every 5-9 camels; 2 go:aﬁ/sheep’bn 10-14 camels; 3
tor every 5 camels for 20-24 camels; and a she camel of
Nisab. For bulls/cows this Nisab is followed: one calf of 1y
g2 years'old calf on 40-59 bulls/cows; for every 60 bulls/cows,
additional 30 @n‘,}olhcr one year old calf, and for each additional 4
to b given in Zakat.
N, JJ
F:or' cattle the follo
gaats; 2 ewes for 121-200 goats; for any num
given in Zakat for every additional 100.

wing rate of Zakat will follow: a 1 year old goat for every 40-120
ber above 200 goats, one more ewe is to be

cultural produce. For non-irrigated/naturally
f the produce is 10 be given as Zakat. For irrigated holdings
7akat. The purpose of this difference is to encourage
ans of irrigations and to increase their
s those Muslims who can receive Zakat, “Alms (Zakat) are
d those appointed by the State to collect (the charity); for
nciled (to Islam), for those in bondage and in debt, in the
(9:60, al-Tawbah)

g ———————

Finally, Zakat is also {o be paid on agri

irigated land holdings, 1/10" o
1120 of the produce is to be given in
the owners of non-irrigated land 10 develop me
agricultural output. Quran enlist
for the poor and the needy, an
those whose hearts have been reco
fause of god, and for the wayfarer.”

0333-4257013
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Mushims, one's parents and children and the
et had Catgqofi’:any declared, by addressing hig
PINe1 119 -, » ) )

had taken a date from a charity, "Don't you know

‘ . ser if such a person is in nee
. . charity. However | eed of
that we do not eat a thing which is given 1 A ;
help Mus:zr*s may give sOme Hiba/gift without the intention of Zakat. Zakat should be paid in

2 way that the recipient ehould possess it in order to futfill hi's/her needs. Therefore, it canngy
be p:id for any funeral expenses of &Y public welfare project such as & mosque or schooj

(though scholarly opinions split on it).

Zakat, however, cannot be given to non

descendents of the Prophet. The Pro
grandson Hazrat Hassan bin Al who once

Ans. (b) ( N
skat is to purify one's income or wealth so 1{1_3( the ovmer
develops & sense of spiritual purity. By giving Zakat the rcch Musllm§ express I.'hey Sympathy
and love for the poor feliows as well as love for God, as is stated in Quran, ‘It is righteous

o epend your substance out of love for Him (God) for your Kin,-for'orphans, for the
...... kat a strong_hope of greater rewards s

needy....." (2:177, al-Bagarzh). By giving Zg rong_ NP )
developed in the heart of the Muslims who pay it. Quran in thls regarfj says, “The parable of
that of a grain of corn; it grows seven

those who spend their substance in the way of God is : :
ears and each ear has @ hundred grains” (2:267, al-Bagarah). A Hadith of the Prophet

endorses this in these words, “Every day two angels come down from Paradise and one of
them says, 'O God! Compensate every person whe spends in your cause.', and the other
says, 'O Cod! Destroy every miser.” Thus 7akat is an effective means of curbing greed,

promoting the epirit of sacrifice znd forgiveness of the sins of those who give Zekat regularly.

Fundamental aim of Z

By Dr.!ftikhar-Ul-Ha P ey rry e T A S e
%0 0333-4257013
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eI . built on five pillars: testifyin
Isiaz pillars: testifying that there is no deity wor
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greed and the desire of accumulating wealth.
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™
S I =9
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o
o
= £
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©

gerer and backbiter. Who piles up wealth and lays it

) rever”. (Surah 104, al-Humaza)
e links the clement of greed with other social evils like backbiting.

, paying 7akat a believer expresses true Jove for God and the elemgl
frer in the light of the Quranic promise that says,

d you give (cpend) benefits your own souls —— whatever good

~endered back to you and you shall not be dealt with unjustly”.

“Toe 10 EVETD s~andal-mon
‘h would make him last fo

'4
e .
mhinking his weak

a

e

ver of £00
€

e shall b
al-Bagarah)
means the person who pays Zakat is benefitied in many ways, while
£ a believer are also

Y n

-wting others. By paying regular charity the sins o
highlighted by this Hadith,

at is concealed (not showed off) definitely apeases the wrath of God".

ap effective source of developing the fear of God.

.veral communal henefits of Zakat. It stimulates economic
1o community as wealth is circulated from the rich to the poor.

his Quranic VErse makes it clear,
“what God has hestowed —— belongs to
cnd orphans, the needy and the wayfarer; in orcer that it
culate between the wealthy among you" (697, al-Hashr).
4 a circulation builds a ated by God-fearing and
lznthropic people. Needs of the poor are satisfied and they not only pray
i« put also are attracted towards hard work instead of getting
npted towards crimes and antisocial tendencies. Zakat also induces feel-
ings of fraternity and love among the members of the Mushm community.
Sych feelings surely ctrengthen the community as people adopt an attitude
of helping those in need.

away &5 i6
t

tharef 1
theretore, 15

.

God, to His Messenger and to kindred
may not merely cir-

healthy community domin

ary from society because,
their own after

tion of the

imed at uprooting begt
are enabled to earn on

Zakat, as an institute, 18 1
The Quran draws the atten

gradually the needy and the begpars
receiving their due chare from the rich.
rich towards this by saying
calth is the right of the needy, him who as
he less previleged)”. (5

hed (beggar) and him
1:189; al-Dhariyat).
s to create a huge pool of funds that

helping the needy continuously apd
y create a community

“And in their w
who was prevented from ashing (t
"m . 1 1
I'he ultimate purpose of paying Zakat 1
Inay be spent on eradicating poverty,

initiating public welfare projects. This may eventuall |
where almost every person would be ready to pay but hardly enyone to receive
d by the second caliph Hazrat Umar.

Zakat, Such a target had been achieve
A\

. L one O.r :h! ﬁ'.'e f '-1:1.'38‘;}"*1_] "'“'IE'< o 7<Ia j thi
n a Hadith, reported | e e = x 2 § -
, reported by Hazrat Abdullah bin Umar,

2
riay

i‘xh‘ gfic\i;u of wealth in the way of God to help
f ‘:h;ir in::m‘e lc}:l;ﬁsniagfg_;s?hibtﬁ e “;}::0 pay

very year. The word Zakat
s & means of purifying an individual's wealth
t of God. By paying Zakat, a believer's heart
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i.Fitr is a special chanty paid by niu.er:s to their poar fellowee
the same as Iftar’ or breaking the faet ¥,
ression of joy and thanks o God wh,

» the observance of fast. Now Muslims are remindagq
A

that there are those around them who might not enjoy Eid ul Fitr due to povery,
) es Since Islamic teachings are aimed at circulation of wealth an4

d poor, Zakat al Fitr or Sadaq al Fitr is one of the mca‘::a
ount of ¢ v‘; charity may seem small, its i:;;;.‘:_

b
/
of helping the poor. Though the amot

daits
tance may be judged by a Hadith of the Prophet o,
“The fasting of the month of fasting will be hcn{ing bctu'c_m earth and heavens ang
it will not be raised upto the Divine Presence without paying the Zakat al Fizr*
This shows how dear this charity is to God Almighty.
The minimum amoust of this charity is one Sa’ (four dqublc handfuls) of food, grain
or dried fruit for each member of the family. Cash quxva]ont may also be given so
things of their choice. According to calculations, one Sa’ js
pproximately equal to 2.6 - 3 Kg. Wisdom behind such a small amount of this
charity is very clear. A great majority of Muslims can afford to pay it so that the
whole community is seen to be enjoying the Eid festivities. Wealth is circulated on
a larger scale than it does in case of Zakat. However, the reward remains the same

as is proven from a Hadith of Abu Dawud,
It is accepted as Zakat for the one who pays it before the Eid prayer, and it is Sadaga

(crdinary charity) for the one who pays it afier the prayer”.

that the poor may buy

%)
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jstam but it is obligatory only on those Musiims who can aff,.
as can be seen in this Quranic w-«-.:

erse
an owe to God, those who can afford m.

Hajj is the fifth pillar of
to perform it physically and financiafly
“Pilgrimage thereto (the Ka'ba) is a duty ™
journey.” (3.97, Al--imran)

e

to 12" of Zi-Hajj, the 12" month of Hijra calendar. Thoss
intending to perform Hajj are required 10 put on Ihram, to become Muhrim, before
reaching the Mawagit (boundaries around the Sacred Mosgque in Makkah). ihram ;
the dress code for MHajj and Umrah and marks the intention and preparedness o,
Hajj. For women, it is their ordinary clothes covering their entire body except o
hands. feet and face. For men, lhram comprises two white sheets of unstitched clom
one for the upper, and the other for the lower half of the body. Pilgrims are requg,f_._:.f
to recite Talbia repeatedly after adopting Ihram. Talbia is an_ expression of
submission before God. Now pilgrims are bound to observe some restrictions as long
as they are Muhrim. They cannot commit any violence, take bath, cut nails and hair

or use soap or shampoo. (

rm the first Tawaf, call’ed_TéfWaf:i-Qudum They circla
After completing \Tawa'f\. "thé\ey offer two Rak'at of
prayer at he Station of Abraham (Mugam-i-lbrahim) gs’commanded by the Quran,
“And take you the station of Abraham as 2 place for pj'ayér," (2:125, al-Bagara) Then
they perform Say'i by walking briskly seven tir_hgs’s betwé_en the Safa and Marwa hills
in commemmoration of Hazrat Hajir/Hajira's run in search of water for her thirsly son,
sral Ismael. The Quran describes the hills as, “Behold! Safa and Marwa are
se who '\fi_sia the House—should compass them

Hajj is performed from 87

Pilgrims, on 8" Zil Hajj perio
around the K'aba seven times.

Ha
smong the symbols of God. So tho
round.” (2:158, al-Baqarah)

On the morning of 8" Zil Hajj they lezve for Arafat, the most distant plain located east
of Makkah. They must feach the*(e before the Zuhr prayer to observe the stay or
Wuquf-i-Arafat. This is the most important observance of Hajj because the Holy
Prophet declared in a Hadith.

“The pilgrimage is called the Day of Arafat (Yaurn al Arafat)”. Here, pilgrims seek
God's mercy and pardon from Zuhi till Maghrib. The Imam delivers a detailed sermon
from the Mount of Mercy (Jabal al Rahmah) as a continuation of the tradition of the
Prophet's Farewell Sermon from the same station. They perform the Zuhrain
prayer—shortening Zuhr and Asr prayers and combining both. The Day of Arafat is
behe\fgd to be the day of granting of prayers, and Hajj is void without this

“observance.
- ,_‘J' \ ._,‘

Al‘_'.,sunset, without offering Maghrib prayer, pilgrims reach the plain of Muzdalifa,
located between Arafat and Mina. There they offer the Maghribain prayer by
combining Maghrib with ‘Isha, and shortening 'Isha by half. They spend night in
Muzdalifa offering Nafl prayer and seeking God's mercy. The Quran pays homage to
this plain by saying, “Then when you pour down from Arafat, celebrate the praises of
God at the Sacred Monument (Muzdalifa).” (2:198, al-Baqarah)

T
0333-4257013
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After Fajr prayer, pilgrims collect pebbles for ¢

morning of 107 Zil Hajj they get —pe ,:_;, the ctual o Ram o M2 Om me
gacrifice). They are exempted from xh:f:ﬂaia - PEREESED 0 SSUSESh/E
the Muslim world. They perform Udh;-!;:r;,:b; Eid ._,:.ra'-‘]"-‘_" hat s ofered  the regt
camel. The? they perform Rami of the ‘gra:v.vj e ]
ceven pebbles, one by one. Rami reminds p;;;ci'{.‘ﬁ, Ltarrmt el
devil In mina at three different points when he hzladb‘—:;ci \?aff’.!..'f."';a Harrat frak
¢rom sacrificing his son, Prophet Ismael. With this ll"n'm":au;::‘j Tai Srsbalan
After sacrifice, the pilgrims come out of Ihram asl {h"ju“é\:Eho:;«L; sacrifice. The
rim their nails, shorten their hair (women) or shave their '-;s:d :F-e;x: :u"':; A

bath, too. The three days, 10™-12" Zil Hajj, are called “Ayyam al Udhiya o Ayya™ =

I -
% o .
e - - J-“‘v".- :—?ﬁ -

-

(

(
-

0

" . y
Nghr” (Days of sacrifice). Now, Rami of each of the three pilaTs Cabagat). o

Pedormed Lidd 19:h to 12" Zil Hajj by pelting each Jamara with ;é';e: *«e:’:;s‘ﬂ
every day. On 12™ Zil Hajj, pilgrims return to Makkah to perforrt the last obfigatory
act, Tawaf-i-Ziyara/Tawaf-i-Ifada, and also perform Say'i to ma?x\._.cg,.:.{.v.s;:;';‘t; -

~, o
- \
. 7 ) -
N J N

N

N\ ¢/
ans. (b) Hajj provides a single platform to pilgrims’@\g;n\g\gj\g} ous countries,
races and nations of the world. They are reqlliredio\bb'sén'e“a'un form dress code
regardless of their social status or political bacﬁgrﬁhad\ari'd it reminds them that they
are all equal before God. The Quran VG_ry-CléaH la}s\ down the criterion by wheh
God judges and classifies His ServanlS,-;'“p'.‘ma‘?wki@‘_,\:‘\‘ie created you from asn~ge
pair of a male (Hazrat Adam) and 3.19‘“18"8\ (Ha\;r\at Hawwa/Eve), and made W
nations and tribes so that you ma)"'kno\\"‘eé‘gibtﬁer: (but) verily the most honoures
of you in the sight of God is thg:‘c\)hs vg'\l'1§"lis the most righteous of you.” (49:13, ol
Hujarat) Thus lhram inculcates a genuine feeling of equality among piigrims Similary
all rituals of Hajj are pe'r_fpﬂﬁéd ’l‘n \conﬁ?édgalion and thus, they constantly remind the
pilgrims of equality zugd‘_.unif\or‘mi\ty\\g_s they all circle around the K'aba, periorm Sav't
and Rami, and asse_mplg in Ar‘afat. In the plain of Arafat, they recall to their mind the
historic wording of the __Farc'v_vcll sermon of the Holy Prophet, “An Arab has 0o
superiority ‘g\_/_(f:‘r‘_:a né'n-\/\\rieh.' nor has a non-Arab has any superiority over an Arabd;
also, a white -has no superiority over black, nor a black has any superionty over
white, cxcc'pt,}')y'pi(étyr and good actions.” During Rami they remember that they are
equally vulnerable before Satan/Dovil. Therefore, it is important for all of them

_r(":jfEC_i"it collectively in order 10 quard against it The Quran declares this as, “and We

have guarded them from every evil spirit accursed.” (1517, al-Hijr)
AN/
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Question 4

(a) How do Muslim in
the annual pilgrimage (haij)?
(b) How does the talbiya sum up the relationship between the pilgrim

(hajji) and God?

dividuals and the Muslim community benefit from
(10)

(4]

Suggested Answer:

(a) Haij is the 5* pillar of {slam and an aggregate of all other pillars. It benefits
individual Muslims and the Muslim community in many ways. It is a source
of training individuals to spend and to exert mentally and physically in the
way of God as, according to the Holy Quran it is obligatory for the affording

Muslims

“Pilgrimage to the House is a duty m
journey”. (3:97, Al-e-Imran)
Restrictions of Thram train the pilgrims for submission before God as they
ctart reciting Talbia that is an expression of utter submission before one
Supreme God. Also, the pilgrims are trained to observe self-restraint after
putting on Thram. This makes them obedient servants of God. Almost all
rituale of Hajj involve physical exertion, e.g. Tawaf, Say’i, spending nights in
Mina and Muzdalifa and the stay at Arafat. Pilgrims are trained to be ready
to strive in God's way wherever needed after Hajj.

Hajj brings the pilgrims closer to God as they visit the holiest places of
Islam. They are reminded of the special status of the Safa and Marwa hills
during Say'i as the Quran says,

“Behold! Safa and Marwa are among the Signs of God”.
clares Muzdalifa as “the Sacred Monument” in 2:198 and
ribute to this holy site by spending night there. By as-
sembling in the plain of Arafat, pilgrims beg God’s mercy and forgiveness.
This strengthens their bond with their creator Lord as He loves humbleness.
Rejection of devil by Rami trains them to shun evil in their lives. The cumu-
lative result of all these observances is the spirituel rebirth of the pilgrim
as ic endorsed in this Hadith:

“Whoever performs Hajj to this House, does not approach his wife, nor commits
cins, will con.c oui as sinless as @ newly born child”.

Visit to these holy places refreshes their knowledge about the history of Islam.

en owe to God, those who can afford thes

(2:158, al-Bagara).

Similarly, Quran de
pilgrims pay their t

Hajj, likewise, benefits the Muslim community in a variety of ways. By bring-
ing pilgrims from across the globe, Hajj ensures unity among Muslims. All
social, econemic, linguistic and geographical barriers are broken as all pil-
grims observe identical set of restrictions and perform the same rituals
collectively. So, this promotes equality and a sense of belonging to the same
community. Pilgrims can also discuss matters and problems related to the
Muslim community. Heads of Muslim states, in particular, get a good oppor-
tunity to resolve various conflicts and plan for the welfare of the Muslim
world. The platform of the OIC (Organisation of Islamic Conference) may
effectively be used in this regard. Such efforts will enjoy the blessing of God

i aps. _
as assured by the Prophet <3z, "Hand of God is on the community".

Hajj is a source of stimulating, economic activit i

sa ' st 1g, € y on a large scale both direct]
apd 'mdlrectly. M1lh.ons of pilgrims buy the Hajj costume and many accesso)-'
ries in bulk. Trade is also allowed during Hajj, and with millions of pilgrims
at one place several trade transactions may be carried out with the addi-

tional g i i )
ton grt;::chlitb;f C(;}Oo(;i isnfz:}\]r;xsui.efst;ordmg to Sahih Bukhari such permission \{
(g‘i;g;e’ 1117%:3::;.071 you for seeking the bounty of your Lord (during Hajj)" \\)\§§t
~OF
ne)
29O
N
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. are required to recite Talbia repeatog, . . Y
S'anhe very wording of Talbia sums ap t.;..: \

ﬂgﬂmﬂge and God as it's an expression of ° 1au 1

’ - directly addressing God. The purpose f rePe::t: .-a.-.,i'.f?:' i

Y tly remind pilgrims that they are at the ser: *itating 5 4

1ce of, and denpms ey
4 all rituals of Hajj are for one S Supreme Ged 22d22t 1n G
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2

‘:}
3
#

-(".,{J there m no ‘f(m but Hc'. 2: ‘3\)’) al- Bﬁq‘l..\\ and ¢ \w}« Hels God
and only” (112, su ah al-Tkhlas).

: ~
.
e One

’rhiq mog \'\"(‘ I" a0 ln\pl\'l‘\nt (h \t (1(\1 sent 1“‘003 “‘::“}:‘ 5 r.::_:_i
namankind, In this reg rard the Quran says,

y ) ~ )‘ & \ ._. . "
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(il) performing sa’y
(iif)assembling at Arafat
(b) Explain the main differences between Aajf and umrch

Question §
{(a) What beliefs and practices are involved in:

{i) stoning the Jamarat

(10] |
(4]

Suggested Answer:

(a) (D)

(if)

Stoning the Jamarat: There are .three pillars !‘jamamt‘) erected in‘:}zn
plain cf:‘\[mn According to the Mushrp belief, thesze mxr-k \h‘c‘thn;e points
where Satan (Devil) had tried to dissuade I?r\jrhot Ibrahim ‘:r'.\m ‘i:.xs
obedience to God. Tbrahim cubmitted to the Divine cn.mmnnd of sacnific-
ing his son, Prophet [sma'il and the Quran refers to this clearly: "He said,
1 [ see in my vision that I offer you in sacrificey now see what

p
O my son! " f
i \c";- view!” (The son) said: “O my fother! Do as you are com manded. ... ..

(37:102, al-Saffat)
his ungodly mission, made a desperate attempt to

ay of targeting fatherly love for a son. Ibrahim,
ed Satan on the three points in

Now, Satan, pursuing
mislead Ibrahim by w »
however, being God's chosen man reject 1 h ‘
Mina. Pilgrime are required to ¢ mmemorate Ib ~him’s spirit 1\ pelting
the three Jamarat between 10™ and 12 21 Py duning ”.‘?'U' Each p:ll‘m-
ie pelted with seven pebbles, and this I8 practised twice for Ivnch of the
pillare except the Jamara-i-Ugba, that is tnrgvl'c‘d th:}.co. This Jamra is
first pelted exclusively on the morning of 10™ 71l Hay).

Performing Sa'y: It is one of the rituals (Manasik) of Hajj :\t‘cordih;:
tr historic records, Prophet Ibrahim's wife Hajir (Hagar or Hajra) anx-
iously ran in senrch of water for her thirsty infant son, Isma’l, between
the hills of Safa and Marwa. These hills are located near the Ka'ba and
Prophet Thrahim had Teft his family somewhere close to these lls: In his
abeence, his wife had (o look for water for Tsmail, While she was runming
in renrch of woter, Ismail robbed his heels on the ground, and by Divine
commuand, water gughed out. Cod immortalised Hajra's effort by making
i citun) of Hap as commanded m the Quran:

“Behold! Safa and Marwa are amony the symbols of God; so if those who
vieit the Howse, in the season (Hajj dava) or at other imes, should compass
them round ™ (2168, al-Bagara), Pilpeimes observe Sa'y on the first and
then on the laet day of Ty, each time after performing the Tawaf of the
Ka'ba They mole o brsk walk sevon times from Sata to Marwa, and
then Maorwa to Salo oo each wall thoy avcend the lalls and Took towards

the Koo', ond voase hiande tomvole God's menrey

(D Assembling at Avalfat (Wogui G Avafadr  Avalot a the most distant

etation of Hagp, Jocated ahont 0 kmeenst of Makla This vast plain s
believed ta bo the place of vevmon of Prophiet Adam and Pve alter then
catle Trom Pavadise: Mashime alao boliove this (o be the place of assem
Blhing of manland on the Day ol Reckonmg (hiterally, "Aradt’ meane, place
ol mteoduction) O ane wide ol the plam e Tocated the Mount ol Meotey

iy
Clabad ol Habima) frome whore the Holy Prophet I3 dolivered his Fare

woll Hormon o also begged God's morey for all his followors i the sameoe
ot Pilgenms e vequived foonesombilo i Avatad on S g to oheepve
the sty (Waguh) oo 2ol 0l Mgl Tl atfer the Zualinam praves
by comubbiivge 2ol with Awe il phorvtening Loth by halt They haten (o
e mermnedelivorad By e B rom e Movnt ol Movey and hambly
wook Ciol'n mercy mnl fonpivenean 11y o alonding pontire Ths stay s the
st hmpmrtant ital of Hagi ond the wiyole day e ealled “the Day 1\(\'

'\

Avabat™ Aveor g to o benaditfon of (e Faly Fraphior -I\\"l'\‘: RARTINERHEIS
) " U : )

I Talthge ot Avafat” Withont (s shavivanee, Hagf e vold ln\pw\"ln\\h‘n'

al thile ohesrvnnes of Ead) v b Pntgod frome s Hadigh of the

' Wk o0 .

Pitgiling sl here fs e iy on o b G wotw froe mordaanennts Hom

th five than on the D, vf Avafit! \\
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‘ ‘ on, | Quran montiony both iy ()
et the Hay or Umrah in the servieo of God.”
there are some magor differences botwoen (he

Pocifie 4,
1y
(2:196, al.p.

Y YGrge. ©

two ![“.” in s : TR
" . ) ' ) i . aan (Jl)h 7P \
wmd a pllar of Islam but Umrah i an optional Plory

duty, Hajj eqn
ajj, but Urnrah
Hajj requires vigit

3 N b
armed during the five days

8, 8th to 12th of Zal H
. e except for the Hajj daya,
Sat and Muzdalifa, whereas Umrah ¢

only Ye
may Ye
5 of Mina,

omprises Tawafl of the Ka'ba ang
i As a vesult, Umrak may be completed within hours

5, not days, Sacrifice

wanwsashl VA sanng

on 10th Zil Hajj but no sacrifice i

s needed in Umrah, 1y
2, recttation of Talbiah is stopped on reaching the Haram (Sacred
Jasgue), but in Haylj the recitation of Talbi

ah is continued till the morning
when the Rammi of the Jamara al-Aqaba is performed.
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i)
1)

\_ - “The most excellent Jihad is uttering

0/A Level Notes & Past Papars
0433-5774780, 0333-4504507, 0142 m-;'y
- *

Struggle /Toil in the way of Aliah.

Jihad.............. Saadasis
¢ struggling in God's way. It involves utilizing the availabie
is and time to eam God's favour and blessings. The
rinciple of Jihad, regardless of its type. Thq
ngaged in this kind of struggle. The

Literal meaning of Jihad i
resources, energies, skil
expression, “God's way” is the core p
basic objective is betterment of the believer e
Quran declares this objective in an explicit way:
“And whoever strives hard, does so for his own soul: for God is free of all needs from
all creation” (29:6, al-Ankabut).

Accordingly, the prime purpose is to purify one's heart, mind and soul in order to be 3
God-fearing and noble person. =

The Muslim legal experts have classified Jihad into four major categories depending
on the type of struggle made by the individual. -

Spiritual Jihad (Jihad bii nafs): (& o~ NN\
it is aimed at purifying one's inner self by resisting evil temptations and trying to
overcome one's weaknesses. The Quran & Sunnah constantly warn the believers

d they also.teach them about

of their vulnerability to Satanic temptations, and €y a
guarding against all possible evils. The Quran, for example; identifies Satan and
his host of assistance as the root of all evils: .~ "\ °
“For Satan is an avowed enemy to man”_ (12:5, Yusuf)
As for Satan's helpers, the Quran says: “(Satan) who whispers into the hearts of
meankind. Among Jins and among men’ . (Surah 114, al-Nas)
The Holy Prophet, in several Ahadith, told about the tricks that Satain uses while
carrying out his nefarious mission. When Muslims had conquered Khyber and
azn lo receive rich spoils, the Prophet told them that they were returning from
lssser Jehad (Qital) {o the greater Jehad (Jihad al Akbar). He meani o say
Muslims should be aware of the lurings and temptations that usually ars
last two Surahs of the Quran (al-Falag
God's refuge against all external and
self (Nafs) and mould it

D]

D)

the

1=48

ssociated with 2 state of prosperity. The
& al-Nas) instruct the believers o sesk
internal evils so_that they could puiify their inner
sccordingly to the divine dictates.

0 )

Jihad of the tongue (Jihad bil lisan):
This m"éansA speaking and spreading the truth, speaking against the wrong,
indecencies and oppression as well as preaching the divine message. The Quran
commands the believers regarding truth and falsehood:

“And é_hun the word that is false” (22:30, al-Hajj)
A Hadith of the Prophet reinforces this Quranic injunction by highlighting the

- value of speaking the truth:
the truth in the presence of an unjust ruler”

g for a noble cause by using the tongue. A

This shows the significance of strivin
Hadith that describes various stages of

similar message is conveyed by another
struggling against evils:
il action, let him change it with his hand, and if he is

“Whoever of you sees an evi

not able to do so, then with nis tongue ........... "
An extension of Jihad bil lisan” is the practice of D’awah or peaceful invitation to

the fold of Islam. The Quran assigns this duty to selected believers who have the

capability and skills to accomplish this noble task. li says:
“ et there arise out of you a band of people inviting to all that is good, enjoining

what is right, and forbidding what is wrong” (3:104, Al-e-Imran)
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(hian, hoowevel, slfesses on the fact that the religious Missionanes should
et with e Vools of wisdom and knowledge I says “tredta &l 1o e
canr Lo with wisdom and beautifid preaching, and argue with them n
wy® (el @ie el @il most gracous” (16 26, @l ahl) his Quranc verse
s s sligititily of filssionanes who should abla o mate non-Yustims in a
s @il peautihl way  The Holy Prophet always :1;*_-;}51!«'.’1{!'1 his enviys who
suid such quatites. For axaniple, Jafar bin Abu Talib in the coun of

{ e Ciuran s Musiims as the best people het ause of their abiity to
pved for mankind,

I (i) watli thies tongue. "you are the hest of peoples evoiv A
ayjining whisl 18 ngt, torbidding what is wiong and believing 0 God™ (3:110)
il ol e Erophiel and his assistance  was spent In this type of Jihad.
pslinn g lonaiies e modern Bimess, may utilize uma,rf,mummcation devices and
ML gt 1 d et s kKind of Jinad. It ehould |, however, be rs;rr?erlwl)r:red that
e voluniesrs engaged in preaching Islam should have good command on
faac hings and should possess qualities of nohla conduct V)i‘?f?fjj‘ﬁjand

|n|¢l“l|‘:
nlallll/ fis Wit | lm“hll{}lhu l‘(ll:hhl:h«‘x / / ) A
PRNTIS

'“H
ji '):I\‘

vy v

LA
vy
;nl““
jyajonV

W“""

J
s

s

jiad by the hand (Jihad bl Yad): g
o of i invalves practical efforts against infustice and for yupholding the

I his 1y ) J
L fhis, physical stiugole 15 needed but it does ot include ‘armed combat

(ital) Also, It may requies spending financial Tesources and in that case, it 1S

Callert Nt with finanices” (Hhad BiEmaal). /A Hadith of the Prophet mentions .’IO‘
PIEE excellent cl

ot hhadd 10 wias sald O lm,zhb‘.(:ll(](:r" of (Gadl Who is the most _
ml‘-lllf [ s TAvusaii)el sald, T he hehever '//h'” strives hard in the way nf God with
Jile (et At hile |4H:|n:|!/" ,/l_ .y /

[fyle slians ies arollences of utilizing physical re
sl Hise ol I"'/“'"'il' fafeis iy require consistent oof
sitnalionis bt thes Arie Lollevisrs neser abandon hope of divin
(o Holy Prophiet instructed, his followers 1o act aqai

v oring 1o the avallable resources. He said:
It him change it with his hand, and if he

:erLf'rr:tes in the way of God.
fort and may lead to testing
¢ help. For this
frrattil st evil and
,;,“H[;“';llf /
s/l of o st g evil aclion,
(e il aaldles Loy edin e, e it s langue
[ ’
(e Chigane also commands the believers 1o strive for a noble cause In
i it e alility ‘and resources: “fAnd strive in His cause as you cugnt
(et Centhi sincerity and discipling)” (2278, al-Haj)) This verse also quides
fpoastips bl (s limits 1o be ohserved while conducting Jihad by the hand

L discipline fosinceiity

"

coan, the Curan and  Ahadith usually refer to “Jinad bil Yad”

/f"""""/l"'/:"' il Efitsf(fiests ) afi I bl MEEL (lllh(l':‘//fi!lﬁﬂ(:(z} I()Q(’:Ih&:‘r. This is

e 10 e fact that Buraans art always careful about conserving their physical

gl finanieial assets and find it difficult 1o spend them without any direct benefit.
At iy Whiesretare, ks e heliaf and acts of worship with the spending in the
feay ot Cod B Lislie e 1n (he unseen, are steadfast in prayer, and spend out
Tl gl W D proeddesd 1of them.” (2.4, al-Bagarah),

(Bt e paldifuatsts Gl sUH struggle 1s 1o establish a society based on the
el of justices, peace and [rospenty,
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word (Jihad bil Saif of qital fi Sabilillah):
e most misinterpreted and misunderstood version of *Strq.,
‘o~ritv of people (both Muslims and non-Muslims) use ,h‘"‘;{-" n

Jihad by the S
o Qital or Jihad by term

This is indeed th
the way of God.” Maj
Jihad gsoa synonyﬂi the Sword. As a matter of facy,
means armed struggle in the way of God, and It may resull_ in blood-shed (Qitay
r a Muslim state of Muslim community to defend Myg )
ly a defensive struggle The L;”‘;s
he Hop

It is the last option fo o e imar
against a visible enemy. 1NhUS, .

e , ceive any revelation throughout the Makkan phase of n

The Muslims were subjected to brutal lortu;h

e

Prophet didn't e © 622 AD)
rophetic mission (610- : : ,
gndpinhtl';man persecutions: the Prophet himself was mocked.and insulated by
people of Taif; many weré allowed to migrate to a Chrigfjan

anded his followers to fight agai:::

Quraish and the OF et never i
state, Abyssinia, but the Prophe . |
Makkansyn was only i Madina that he began tg ref:eu\{e such r.QVelauons as:
. ar is made, permission IS given to fight, because they

“ inst whom W e
To those against * d is Most powerful for their qld' A

are wronged ___ and verily, GO
20 al-Haii e 7
2%253&;?; P-:jjj\zarious commentators of the Quran this verse is thought to be the
first regadrding permission of Qital or armed struggle agamst the unbehe\,e,;
Keeping this context in mind, We come to know about tfwe code of_ cpnduct of war
in Islam. Muslims have been told that they should not take the initiative unjess
war has been imposed on ther. The Prophet was the executive head of the
Muslims to fight. This ol

republic of Madina and only he permifted Musims

~dividugls can't conduct Qital without the permission of the head of the siate
lslam further guides Muslims that peace and reconciliation should be preferreq
mands: | | Iy =

over war. The Quran com { O
“If your enemy inclines towards peace, then yo
God; verily, He is the All Hearer,” All Knower (8:61, al-Anfal) The Prophet best
demonstrated this injunction when he agreed {0 the terms of the ftreaty of
uczibiya, though many cornpanions were not happy with this. The Pi'O;';;Wa?
e he would receive the glad tiding on his way

/

u should seek peace, and trust in

™
however, remained firm, and 8
back fo Madina: - L
“Verily, We granted y
The same spirit was shown b
cnernies on the eve of the co
Quranic Command: -
“If God would have willed, He would have given the unbelievers power over you
Therefore, if they withdrew form you and refuse i0 fight you, and instead, gend
God has not given you a license (to fight

you guarantees of peace, know that
you, and instead, send you guarantees of peace, know thai God has not given

 you a license (to fight them) (4:90, al-Nisa)
The Four successors of the Prophet also continued his policy and din not cause

- unnecessary bloodshed. Khalid bin Waleed’s conquest of Hira in Iraq (duri
= unnecess ' uring Abu
_ Bakr's caliphate) and Umar's peaceful eniry into Jerusalem are goocci] e(examjes in

;this regard.

ou a\v'mahiféSt victory” (48; 1, al_Fat'h)
y him when he declared general pardon for his

nquest of Makka. This he did in the light of the
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Once, however, i1 18 establishod that o Musling s

ptgshims are allowed o fight oven during the o

el Munlinis bty Fritaleitess i)

N schaolar condar Wl Fotmg (4
{

tate I woriously oy B S ha

I saciod iy i
by the Wuran AR :m Ao

{ighting I8 pres Hhod on you though yon may dislike |
il '(§ f\’\‘”"l'k) M 0 ave il ) “ ) V ””"““!‘ tharein
(prohibite v Offance but it in graver i (e Bl ot G 1
prevent aceess 10 "",, path of God, 1o dony him, fo Pravent aceoss to the s red
'\.(".I“'l‘ 4 (-' .. “', 21 r, ‘” “(Nlt"l"') ) |
fa verses woero tevealed to toll Moslimes i } it
1he Vel il that it thelr enenmy braka any e they
s.m\“m f't‘ “‘;h“, E” ('1‘“'”!’ ”"""'i“l\"”r’l “\'f,)’t”uml llf "lll Hlln (u 1] 'IInMMUuH tf
" o N LA yth il
fghtin 17 77 TSR months of the Hiffa yatoridar.)
N anclude, lelam stands (ol PoOaCo and f\‘ll'l““l" ',»J,I('Nl!’ (o Tor Qital onily s the

Last option i anavoldable i Hlll‘«'-ll{‘ pn \
oY

f

S

Scanned by CamScanner



|
!

Queetion §

(a) Write an account of.
(1) The Prophet’s teachings about armed warfare (jisad).
(11) Under what circumstances is jihad thought to be compulsory? (10]
(h) “The Prophet's teachings about armed warfare (jihad) are not relevant

today’ Do you agree? ”
Give reasons for your answer

S— -

Suggested Answer:

i involwv is called Qitaal (as it may
(8) (1) The type of Jihad that involves armed st_mgglc is call 3
involve *“Qatl” or killing). Throughout his Makkan life the Holy Prophet
‘l:; did not receive any revelation about this type of Jihad. It was in

oRp .
Madina when, with the emergence of the first Muslim state, he x:ecewed
Divine permission to fight the enemies of Islam. Accordinglyz he laid down
a detailed set of rules concerning the code of conduct of war in Islam. This
he issued before the start of the battle of Badr. According to these rules
Muslims are not to take initiative in fighting. According to Sahih Bukhari,

the Holy Prophet :ul-__’x? said,
*Do not wish to meet the enemy, and in case you foce the enciny, then be
patient”.

He repeatedly instructed his followers to remember the objective of Jihad
and that means it should always be in the way of God as is mentioned
in this Hadith,

“Jihad in God’s cause is the fight of that person who does so in favour of
God's religion (Islam)”.

He further commanded his followers not to attack and lill women, chil-
dren, old people and those who surrender before the Muslim army. Ac-

cording to 2 tradition reported by Hazrat Abdullah bin Umar gé_ a

s

: : . - |
woman wes fourd killed in one of the battles and the Frophet «Z: got

angry and he strictly forbade the killing of women in the battle. According
to hic teachings the Muslim fighters are not allowed to burn or destroy
the trees, crops and livestock in the enemies’ territory.

The Prophet 2:13' being the “mercy for all”, totally abolished the pre-

Islamic inhuman custom of mutilation of the dead (Muthla). So Muslim
soldiers are required to treat the dead bodies of the enemy army with
respect end not to target them for expression of revenge. Similarly, the
captives of war are to be treated in a kind way as was done with the
captives of Badr who were given soft conditions to buy their freedom.
Those who could pay the ransom were freed quickly; those who did not
have ransom money were asked to teach ten Muslim children cach; those
who could do neither were freed with respect. For example a prisoner
named Thumama bin Uthal was released without any ransom and he
was 60 impressed that he immediately embraced Islam and then said,

: L
O Muhammad! ﬁ There was no face on surface of the earth more
disliked by me than yours, but now your face has become the most be-
loved face to me”, ¢
Finally, the Prophet ST guided hi i NS
: P guided his followers to make peace if the enemy (e AN
surrendered and ebide by the peace treaty in the light of this Quranic 7‘\.\&
command: ' -"X‘
Q)

“But if the enemy inclines towards peq. il q (PR
trust in God” (3:61 l-Anfal), Peace, you too incline towards peace and L N
Q)
6\\
-
,\\\X
ON

SN
N=)
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s (Qitaal) is the last option taks.ave ;’éefe::} ? ?:!us_‘;i:n chg.
i who is visibly threatened by :,1.19 enemies of [slam, Ty,
-~ anity stat:‘_e this permission to the Muslims for the first time i,
;JCLY_ Qu‘f' thi {following verse: .
Msdl?® 10 fight is granted to ff'xose .z.r?‘;a hﬂ:z-e been f{"mge:!;cnd indeed
'Ptﬁ"'j’ss‘f:pmnx to give them victory™ (22:39, al-Hajj).
God i €™ here aTe strict pre conditions to conduct armed Jihad. Since
Agcors 'Bgl‘yiscu;n republic of Madina had been threatened by the Quraish
th h' \EuslimE were given permission to fight the enemy. These
of Makke 15 already left their belongings in Makkah and that had been
ims ba t‘ie‘ Quraish. Now, the Quraish were once again bent upon
. . Muslime as a community as well as their assets in Madina.
Jestroyin€ ¢hat Jihed will only be permissible when it is confirmed that
This mesn® * fally ready to invade the Muslim community. In such cir.
the eReEY 1E’t becomes the duty of the head of the Muslim state to take
c"msmmcs'dle:’end his people. According to the teachings of Quran and
u g'rmﬁ ;9 gole objective of Jihad is to defend the religion of Islam and
Hadith, t5¢ That is why the Quran repeatedly commands, )

jte {cuowers.
Ficht in the WAy of God and do not transgress limits”. (2:190, al-Baqarah)
N I“ll .

<]lamic code of conduct of war seems to be difficult to follow

) It is true that the I
i , &1L .
iecause of a number of reasons. Prophet’s «£Iz teachings

in modern times 1
forbid attacking women, children, civilians and the old people.

;;;\ccl\)cr, duc to the invention and use of modern destructive weapons these
«eachings cannot be fully followed. WMD’s (Weapons of Mass Destruction)
like the nuclear and hydrogen bombs do not discriminate between the fighting
and the non-fichting people. Similarly, they cause such large scale destruction
that orchards, farms and similar assets, that benefit mankind, are also not
epared. This means in such cases there will be killings of innocent people and
collateral damage and both are against the teachings of Islam. Similarly in
case of using Drone aircrafts, even if the cnemy is ready to surrender, the
killing will be inevitable as these planes are un-manned. Moreover, in many
caces individual Muslims / organizations have started conducting wars in the
name of Jihad by interpreting Islamic teachings in their own way. They argue
that eince the heads of Muslim states are themselves not true Muslims, their.
permission 15 no more required. This has created further confusions for both
Muslims and non-Muslims and this is the result of failing to fully under-

gtand and follow the teachings of the Prophet ;‘:!;l’__‘,Tj‘ regarding Jihad, Also, it

}‘:as become almost impossible to avoid the practice of Muthla (mutilation of
the dead) because the modern weapons may continue to cause damage even
efter the war is over: as is the case with nuclear radiation. Such radiation
' proven to damage the generations to come. So with the changing times

.”l ims {3 : : . n U la
Huslims find it difficult to follow the teachings of the Prophet :'_'LJ about

Jihad,

&L
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Question §

(2) Deseribe the meaning of the term jihod and say how Muslims can

practise jikad in their everyday lives. {10
(b) Why do you think jiked of the self (jihad bil-nafs) is greater than
armed jihad (fikad bis-saif )? (4]

Suggested Answer:

(2) The word Jihad is derived from the root word “Jahadah” that means to struggle.
In Islamic Sharia’h it means struggle in the way of God. Therefore, any struggle
for a noble cause will be Jihad. That is why scholars have divided Jihad into
many types.

Jihad bil Nafe means Jihad against a believer's own basal self so that all
evil thoughts and temptations are eradicated and the believer lives a
righteous life. This Jihad continues the whole life as all humans are born
with a vulnerability before Satan whose sole mission is to misguide humans
as is endoreed in the Quran:

“Verily Satan is an avowed enemy to man.”(12:5, Yusul)

Quran and Hadith repeatedly warn Believers about Satan and teach them
to seck God's refuge against him. Surah 113 (al-Falaq) and 114 (al-Nas) for
example, instruct Believers to do so:

*Say I seek refuge with the Lord of day-breah. From the evil of the created,
things” (Surah 113), and. “Say I seck refuge with the Lord of humankind....
From cuvil of whisperer (Satan) who whispers and withdraws” (Surah 114).
Quran and Sunnah not only mention the role of Satan they also prescribe the
means to ficht Satan and protect against his attacks. Quran, for example,
guarantees that regular prayer is an effective antidote against evil:

“Verily regular prayer keeps from shameful and unjust deeds” (29:45, al-Ankabut)

The Prophet :_C‘E'._':f? similarly commanded his followers to fast regularly as it
kecps them from all sins. A Hadith says,

“Fast is a shield (against sins)” .

Muslims are required to conduct Jihad bil Lisan (Jihad with the tongue) too,
though only select group of individuals can carry out this. This type of Jihad
involves spealing the truth and spreading the Message of Truth (Tslam) in
a peaceful and convincing way. The Quran urges the Believers to speak againsi
what is wrong and advises others to do the right things:

“Iet there arise a hand among you inviting to all that is good, enjoining what
is right and forbidding what is wrong.” (3:104, Al-e-Imran).

This mission, however, may only be permissible to those who have sufficient
knowledge about Islam as well as the contemporary world affairs. They should
enjoy the repute of a pious scholar and should be good-tempered as had been

demonstrated by the Prophet ;«T_:l:n:j and his Companions. This type of Jihad

also involves speaking fearlessly against any injustice as this Hadith

declares:

“The most excellent Jihad is uttering the truth in the presence of an unjust ruler.”

Another Hadith, similarly, commands, “Whosoever of you sees an evil action

let him change it with his hand, and if he is not able to do so, then with his

tongue * In Islamic Sharia’h this is called “Da’wa” (inviting others to Islam).

This Da’'wa is an ever continued process throughout the world by peaceful

Muslim missionaries through oral preaching, writing and using the electronic |
media. Q
Jihad bil Yad (Jihad with the hand) refers to an active struggle against any Ke\\?y(

tyranny, indecency and injustice in the society. It's a kind of physical Jihad \
but does not involve use of weapons or killing. For example, the Holy Prophet (@@

:_q!i_"_hj equated this Jihad with an act of charity by saying, _\((ﬁ

"Edqrjﬁj)erson's every joint must perform a charity every day the sun comcs/{p,\‘l
to act justly between two people is a charity; to help @ man with his ’-\7@
\ ’
i

lifting him onto it or hoisting up his belongings onto it is a charity; gr
removing a harmful thing from the road is a charity.” NS
&
DN
&
NS

96
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Supgested Answer: -

(s) The word Jihad is derived from the root worg “Jahac

1"
la}

Lo aa . 1" that meang 14 gt
In Islamic Sharia’h it means struggle in the way of God. There Fruggle
N ’ ke’ A inerelore an .

Ve ratne W v Jihs 1 t ta whe - SR, 80y sty »
for & noble cause will be Jihad. That i why scholars have divided Jihad z.r:
many types el it

Jihad bil Nafs means Jihad against 4 believer's owp basal salf o«
evil thoughts and temptations are eradicated ar:i .‘»r‘}n:? :}'z.:: all
righteous life. This Jihad continues the whole life 1’ ';”h\.r—lic‘ :x-;:; 2
with a vulnerability before Satan whose sole mission .i'-"c \mans are bor
as is endoreed in the Quran: S100 15 to misguide huma

JUITans

“Verily Satan is an avowed enemy to man."(12:5, Yusuf)
) -(12:5, Yus
Quran and Hadith repeatedly warn Believers about Satan and teach the
nd | . ) b odidil and teach tiem
to seck God's refuge against him, Sural 113 (al-Falaq) and 114 (al-Nas) for
example, instruct Believers to do go: I
*Say 1 seck refuge with the Lord of day-break. From the evil of the created
things” (Surah 113), and, “Say I seck refuge with the Lord of humanhind X
i From evil of whisperer (Satan) who whi .

spers and withdraws” (Surah 114).
Quran and Sunnah not only mention the ro]
means to fight Satan and protect against
| puarantees that regular prayer is an e

¢ of Satan they also prescribe the
his attacks. Quran, for example,
fective antidote against evil;

“Venly regular prayer keeps from shameful and unjust deeds" (29:45, al-Ankabut)
The Pro;}lxct ‘;._L_:u: similarly commanded his followers to fast regularly as it
keepe them from all sins. A Hadith says,

‘Fast is a shicld (against sins)” .

Muslims are required to conduct Jihad bil Lisan (Jihad with the tongue) too,
though only select group of individuals can carry out this. This type of Jihad
involves speaking the truth and spreading the Message of Truth (Islam) in
a peaceful and convincing way. The Quran urges the Believers to speak against
what is wrong and advises others to do the right things:

“Let there arise a hand among you tnviting to all that is good, enjoining what
is right and forbidding what is wrong.” (3:104, Al-e-Imran).

This mission, however, may only be permissible to those who have sufficient
knowledge about Islam as well as the contemporary werld affairs. They should
enjoy the repute of a pious scholar and should be good-tempered as had been

demonstrated by the Prophet d{_‘_q:i.’s: and his Companions. This type of Jihad

also involves speaking fearlessly against any injustice as this Hadith
declares:

“The most excellent Jihad is uttering the truth in the presence of an unjust ruler.

Another Hadith, similarly, commands, “Whosoever of you secs :l}ll cvx‘l"z;;l:t;loig
let him change it with his hand, and if'he:s u’ot ::bl.c lo 'do’sol,} )u;nto\ Ils];uu)
tongue * In Islamic Sharia’h this is called “Da wa} (ml\:;mg. o llsrb) pmccm’.
i is conti throughout the wor g ’
a'wa is an ever continued process ighou ok peacail
;rl}::li&q:issionurics through oral preaching, writing and using the electr
A

./9\

media. ' st any £
i active struggle agains . . \»

Jihad bil Yad (Jihad with the hand) refers to unh.s ity el i )\) /

: <Q

: injustice in the gociety. "\é

tg’r{u&ny, m(:(;;(zr:jzea::e ’;?:lvscalpons or killing. For example, the Holy Prophet (O)
ut does not inv

briciry equated this Jihad with an act of charil.)' by 5“)"“5'-lh . mw‘{gp:@)”
. ) ioint must perform a charity every day e‘,m his TORAL,
“Every person’s euc’)’_;lolu cople is a charity; to help a {nancl:arit &}%J‘
e ju_stly betu{:’ 807: hu;isll:ng up his belongings 0"50’ b ,3)\&
G e hapmful thing from the road is @ charit
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Tha » . ’
L-,,S thows how the energy of hand may be used for any noble action. Another
Hadith says,
Whoever of you sees an evil action et him change i with Ais hand:®
So, if a Muslim sees any indecency or unjust act raising its head, he should try
to.r_’*.zng? it with something good. However, when it becomes unavoidable then
Islam permits use of force but within the limits prescribed by Islam.
Finally, Jihad bis Saif (Jihad with the sword) or Qitaal fi Sabeel Lillah is the
type of struggle that is aimed at saving a Muslim state/community against a
n_sx'ble enemy. There are, however, strict preconditions for it that include a
visible threat to a Muslim state, availability of that much resources with which
at least a defensive war can be fought, permission by the head of the Muslim
state, and observing the code of conduct of war of Islam. The Prophet :I.é?:
e |
therefore, had received Divine permission for this Jihad in the early years of his
life in Madina in these words:
L]
“To those against whom war is made, permission is granted to fight because they

are wronged” (22:39, al-Hajj)

for this reason, the Prophet :‘..‘_lég said,

“Do not wish to meet the enemy, and in case you face the enemy, then be patient.”
For Qitaz], Quran and Hadith cmphatically instruct Muslims to conduct it in the
way of God. Quran repeatedly commands,

“And fight in the cause/way of God".

Several Hadithe also eay,
“If anybody fights so that God’s Religion dominates then he fights in God's way.”

Hazrat Ali 452 is reported to have spared an enemy he was about to kill when

the enemy spat in Hazrat Ali’s 48‘25 face. Hazrat Ali 443 withdrew thinking
that his desire for personal revenge would dilute the spirit of Jihad. Qitaal also
involves observing the limits defined by Islam. They include not insulting the
dead or the coptives and accepting peace if the enemy surrenders:

“But if the enemy inclines towards peace you too incline towards peace.”

(861, al-Anfal)

This verse cums up the message of peace in Qitaal.

@ bil Nafs is greater than Qitaal/Jihad bis Saif because in this usually
d a Believer has to strive against him in an
traint is a hard process as it involves curbing
hich all humans are vulnerable by
make cfforts to fight against this
Believers from the Right

(b) Jiha
the enemy (Satan) is hidden an

unusual way of fighting. Self-res
all evil thoughts and temptations to w
birth. Aim of this Jihad is to constantly
invisible enemy whose sole mission is to distract the

Path. The Holy Prophet ;_‘:.’_Ts:, after the victory in Khaybar, had warned his
followers by saying,
“We have come out of a lesser Jihad ( Qitaal) and now be ready for a greater

Jihad (Jihad bl Nafs).”
Under the Treaty of Khaybar, the Jews had agreed to pay half of their

to Madina. The Prophet ;_Icf_%,‘ knew this would bring

that, Muslims could fall victim to evil temptations and
clared Jihad bin Nafs as Jihad-e-Akbar (great Jihad). i

agricultural produce

prosperity, and with

acts. Therefore, he de
This Jihad requires very strong will and consistent determination to ensure G
guccess that is guaranteed in the Quran in these words: {)hg
“Successful ts he who purified his Nafs and lost is he who succumbed to his @\&/ :
basal self! untamed Nafs” (91:9, al-Shams) /&S h
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? Caliph Abu Bakr

_cribe Abu Bakr's activities against the false prophetg ang

) De :
" why s Abu Bakr called the Saviour of Islam? (4)
Ans (a)
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When the news of the death of the Holy Prophet reached different parts of Arabia,
everal tribes | in Arab|a began to rise in revolt and relapsed into the practices of the
Jahllyah/age of lgnorance Most of these tribes had not completely submitted to
Islam. People ‘of Oman rebelled after the death of their Muslim ruler and the Muslim
gow=rnor Amr bin al-'As had to return to Madinah. People of Bahrain were instigated
to, renounce Islam after the death of the Prophet and their Muslim ruler Al-Mundbhir.
Aswad al An51 had rebelled in Yemen during the last days of the Prophet's life.
N ‘Slmllarly, {he Prince of Hadramawt, Al- Ashath bin Qays of the ruling Kindah tribe had
' ﬁrst embraced Islam but apostatized after the Prophet's death. This way, only the
HljaZ area comprising Makkah, Madinah and Taif had been fully Islamized by the

Prophet.

The rebel or apostate forces had two dimensions. Many tribes refused to pay Zakat
to Madinah on the excuse that they were obliged to pay it to the Pfophet. They,
however, would observe other pillars of Islam as before. Seeing all this, the Caliph
declared, “By God | will wage Qital against anyone who stopped giving a lamb as
charity/Zakat that was given to the Prophet in his life". However, the most dangerous
revolt was the rise of false prophetsllmposters in various parts of Arabia.

0 H 3-4" 701?
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:(2) Describe the main events of the Caliphate of Hazrat

Abu Bakr. (10)
(b) Explain the importance of Hazrat Abu Bakr as the
first Caliph. (4)
Ans. (a)

Hazrat Abu Bakr was elected as the successor/Caliph of the Prophet at a critical time
when the Muhaiireen and the Ansar were about to get divided on the question of the
Prophel's successorship. Being a staunch follower of the Prophet e - quickly
dispatched the Muslim army under Hazrat Usama bin Zayd that had returned to
Madinah on hearing the news of the Prophet’s death. Most of the senior companions
advised the Caliph to keep that army in Madinah but Hazrat Abu Bakr sent this ar my
towards Syria. The expedition was successful as many of the rebel tribes on the

Arab-Syria border were defeated. NN

Hazrat Abu Bakr successfully dealt with an uprising by the Bedouin tribes that had
attacked Madinah shortly after his assuming the Callphate He appointed Hazrat Alj,
Hazrat Talha, Hazral Zubayr on the exuts of Madlnah Finally, the Bedouins were

defeated in the battie of Dhu al-Qassa.

One of his greatest achievements was_ his ellmmatlm of the apostate tribes and the
false prophets whom he defeated in the Wars of Riddah/apostasy or horesv Rebel
tribes in Bahrain near the Euphrates, Buzakha in the north of Madinah, Yamama in
Centrel Arabia, Omen in the south eastern Arabia, and Mzhrah, Hadramawt and
Yemen had renounced Islam after the death of the Prophet. Most of these rafused to
pay Zakal by saying that this payment was subject to the life of the Prophet.
Moreover, there were four false prophets in various paris of Arabia. Hazrat Abu Bakr
divided his zrmy into eleven battalions and sent them against the rebel tribes and the
false prophets. Hazrat Khalid bin Walid defeated the false prophet Tulayha in the
Battle of Buzakha. Then his army defeated and killed Musailma the Liar in the Battie
of Yamama. Muhapr bin Abu Umayya defeated the followers of the false prophet
Aswad 'Ansi who himself had been killed during the last days of the Holy Prophet.
Sauah the Christian imposter, fled to her native land Mesopotamia without fighting
and perhaps embraced Islam. Thus within two years all the rebels had been brought

back to the fold of Islam. i

)

The greatest service of Hazrat Abu Bakr was the compilation of the Quran. Hundreds
of Huffaz/memorizers of the Quran had been killed in the Battle of Yamama. Hazrat
Umar feared the danger of loss of Quranic parts resulting from such killings and
persuaded the Caliph to compile the Quran. Though initially reluctant, the Caliph
finally agreed. He appointed Hazrat Zayd bin Thabit at the head of several scribes to
compile the Quran. This team, assisted by Hazrat Umar, collected each verse and
Surah and put all the Surahs at one place in the form of loose sheets. This was
called the Mus'haf.
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he Caliph then sent him towards Syria where four Musllm battalrons\b'vmted him.
The Arab-Roman rivalry also began in 7 AH when a Musllm envoy was killed unjustly
on the order of the Roman prince. Romans also encouraged the border tribes against
\adinah. This led to the battle of Mu'ta, the Tabuk’ and the Usa\r\na s expeditions. The
Caliph had dispatched Yezid bin Abu Sufyan, (Amr bm al 'As, Shurahbil bin Hasana
2nd Abu Ubaidah bin al Jarrah towards Syna Yezrd bm 'Abu Sufyan and 'Amr bin al-
'As, gained some initial successes by captunng Gaza Soon Hazrat Khalid joined the
four ‘commanders. Thus in May /634~AD ~the Muslrm army of 40,000 proceeded
iowards Damascus. The Romans had gathered an army of 100,000 (according o
some sources 240,000) under Theodore the brother of the Emperor Heraclius. The
Muslim army defeated the, Romans in the historic battle of Ajnadayn in July 634 AD.
1uslims lost only 3,000 troops whlle Romans lost several thousand troops. Theodore
fled to the north The Cahph recelved the victory news on his deathbed.
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Ans, (b)

Hazrat Aby Bakr rendered enviable services to Islam as the first Caliph. By compiling
the Quran he unified Muslims on one platform in accordance with this Quranic verse,
“And hold fast all together the Rope of God and do not be divided" (3:103, Al-e.
Imran). Now the whole Muslim world accepts this Quran being absolutely original, He
eradicated the false prophets and the apostate tribes and thus guarded the
fundamentals of Islam and ensured that Muslims observed all pillars of Islam with
equal sincerity. His mission of expanding the Muslim empire towards Persian ang
Roman territories led to large scale conversions, interaction with non-Muslims ang
huge spoils of war that were spent on public welfare schemes.
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Expansion of the Muslim Empire under Hazrat Umar,

'hlja/\;'lﬁi)lhn.:)r was nominated by Hazrat Abu Bakr as the second caliph, Ho continued
\10 L:E(pi!i('j t)m Muslim empire towards the Persian and Roman (Uy.-ununu

( \_and\ostablit}hcd a wonderful administrative :}l.ll up. Under his caliphato the wholo of

\_\Ir{\]q (under Persian Empire) and most of Persia (mmhl!rn Iran) were conquered by tho
Muslim armies led by competent commanders. Persians were defeated from 634 1o
642 AD. Muslim commanders al Muthanna Shaybani, and Abu Ubayd bin Ziyad,
defeated the Persians who were led by Jaban, in the battle of Namarraq in 634 AD,
Shortly later, Persians under Nusra, were defeated in the Battle of Kaksar, 'Muslinm
then suffered a defeat in the battle of the Bridge/Jasr (Ma[wu) due to the mistake of
their commander Abu Ubayd bin Ziyad. He crossed the Euphrates and most of the
10,000 Muslim troops were killed by the Persian army under Bahman. |I.\ Novemboer
634, al-Muthanna defeated Persians who were led by Mehran Hamdani in the Battle
of Buwayb.

) ompires
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Mads in Persians were (hen defeatad in the Batte of Jakis by Musims led by

Hashan bin Uihe and sl -Qsqga

conquetad the Persian capiy

of Tkt and Ubulla in 8356 AD_ several parts of Persia (iran)
and 642 AD Finally, Musims defeated 6 huge Persign

anny i the Battle of Nihawand in 42 in South Persia Parsians were led by Firgzan

whils Mushim army was led by an-N'uman and Tulayha. The next year many Persian
provinces were conquered, incuding Isfahan, Fars, Khurasan and Rayy and even

Afte: w nning the battles

woie ( -:xn.,iani'vrnl patween 6 37

nislghbounng termitonies of Sindh ( —

in the Roman Empire, Hazrat Khalid bin Walid, Hazral Abu Upfl{tlah and other
commanders conquered Jordan, Palestine and Syria in the battles of Fih! ang
varmuk in 636 AD Jerusalem was conquered peacefully. Finally, Hazrat ‘Amr bin i
Ay conquered many parts of Egypt by 641-642 AD. With this, the military campaigng

came o an end

(Hazral Umar slsa developed a successful admhiisfraliVo' sysle?n. He divided the
whole empire into several provinces. Impontant provinces were, Makkah, Madinah,
e, Syria including Palestine, Egypl, Khurasan, Persia and Azerbaijan Each
province was placed under the governor or Wall. Provinces were subdivided intg
ficinicts that were also conirolled by the district governors, The Caliph was very strict
Lywards all these sdminisirators. He would not hesitate in punishing those found
Jullly of negligence of duty. He would hear complaints against them after the Hay
hen all assembled at Makkah. 1He also introduced the concept of military districts by
inunding Kufa, Musil and Basra in Irag, and Fustat in Egypt. He appointed efficient
and honest administralors.

L

Hazral Umar reorganized the Bait-al-Maal (State Treasury) quite efiiciently. It was
filled with public funds as a resull of honest collection and distribution of public funds.
Being an nnovative administrator, he infroduced new institutes such as the Diwan
(register of pensions for Muslim troops). It included the incomes of the slate from
Jakal Jiziya and Kharaj from the Dhimmis, and the revenue from the al-Fay or (he
Crown land of the state. After meeting all expenditures of the state, the surplus
money was disbursed among the Muslims. The recipients were classified on the
Lasis of their services to Islam. Incharge of the Bait-al-Maal was called the 'Amil.
Hazrat Umar established important consultative bodies, too. The Majlis-i-Shoora,
comprising selected representatives of the Muhajirin and the Ansar, was responsible
for the discussion of general matters. It was summoned in the Prophet's Mosque
where the Caliph would put forward the matter before them. Finally a decision of the
majority was secepted. The Majlis-i-’Aam, comprising important personalities of all
communities, was summoned to discuss very important matters. A third advisory
council, the Majlis-i Khas included only the Muhajirin. Due to a growing number of
pilgnms, he expanded the compounds of the Ka'ba and the Prophet's Mosque. He
made arrangements for the teaching of the Quran. The Tarawih prayer was
introduced as a religious institute to promote unity among Muslims. The Hijr@
calendar was introduced with the purpose of recording important events of the
hislory.
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Hazral Umar's conquest of Jerusalem is a very important ev’éntlpf t\he earlﬁfhisto:y of
1slam. His conduct on this occasion left an indelible mark‘\'iﬁ tbe"ganalgfc:\f history. His
entry into Jerusalem is one of the rare examples of/ blgpdl\e?sé;y]ctéfries that Muslims
<hould always try to imitate. He was clad in very si'rpp'le;'dr;eés and it was the turn of
His slave to take the ride of the camel while the Caliph was holding the tether. The
) . ' . [ 27 AN\ N\ .

patriarch Sophronius could not identify the Muslim ruler and was greatly impressed.
Hazral Umar's eagerness o draft a peaqe’l@t\y:wmlthe people of Jerusalem proves
that he believed in having cordial relatign\s witl? \Ehe-non-Muslims and did not want
hostility or enmity to continue he a/cted.ugon‘jbis/divine command, “But if the enemy
inclines towards peace, you 100 i\ngliﬁe .Eowards" peace, and trust in God" (8:61, al-
anfal). Hazrat Umar declined tije of\fe‘r\r:)fiS(:Jphronius to say prayer inside the church.

This guides Muslims about being tolerant and showing respect to other faiths instead
of being revengeful./Thé’\Qurﬁ\n,\ in this regard, instructs them, “O you who

believe!....let not the ihgt'r‘éd\of others (enemies etc.) to you make your swerve to

wrong and depart from injustice; be just, that is next to piety” (5:8, al-Maidah). They

should demoqstrat\q Qe‘néﬁéil;’t of heart, and shun arrogance and pride whenever

they make,an.‘achiévé'mkg/nt. Their goal should be to earn the pleasure of God, not

personal \én_nﬁ'ity in case of getting a victory.
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Q.(a) Trace the expansion of the Islamic empire under the rule of the

Caliph "Umar, (10)

(R) What does the way he died tell us about his character? (4)
Ans,

tine/Roman Empire

L
Melew et 32

' ‘.!W '.': . P
* Fowg 2 Sassanid /R0
T, - L amelom ey —1 ;

: . Persian Empire .
C s Y\‘thn{ P . - vy P N

Hazrat Umnar continued to expand the Muslim empire by defeating the Persians and
Romans (B'yza‘ntines). In Persia, whole of Iraq (under Persian empire) and most of
Persia (modern Iran) was conquered. From June 634to 642 AD, Muslims defeated
the Persians in many batlles. Persians, under their commander Jaban, were first
defeated in the battle of Namarraq in October 634 AD. Muslim army was under the
com?nqnd of al-Muthanna and Abu Ubayd bin Ziyad. Persians, led by Nusra, were
then defeated by the Muslim army under the two commanders in the battle of Kaksar
in_October 634. The Persian supreme command then sent a huge army under
Bahman against Muslims. On Bahman's challenge, Muslims crossed the Euphrates
but found themselves trapped in a narrow area with a huge Persian army in front and
the Euphrates behind them. Though Muslims fought boldly, they suffered a defeat in
the battle known as the Battle of the Bridge/Jasr (Marwa). Out of 10,000, only 3,000
Muslim troops survived. Abu Ubayd was killed while al-Muthanna was fatally

wounded. In November 634, al-Muthanna, the injured Muslim commander defeated a
Persian army under their commander Mahran, near Hira.
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ces were advancing ragid\ly‘ 'w@‘ép\_H}azrat Umar _became the
Emperor Heraclius hadﬁﬂed\fro‘m;Emessa to Antioch. Hazrat
Khalid bin Walid dispatched his forces ‘iﬁ"'th[ee\;d_i'r_ections. Hazrat Shurahbil bin

ne while he himself advanced

Hasana to Jordan, Hazrat 'Amr big_gl-‘/_}é\to Ea[esti
towards Damascus W yaydah and Yazid. Hazrat Khalid laid siege (o

ith Hazrat Abu Ubay
Damascus till September 635-and fjnalfx entered the city. Heraclius, however, had
flad from the city and collected a huge-a his brother, Theodorus

rmy and put it under
at Antioch. This force, tg_c_)_,( was defgate?i in August 636/15AH in the Battle of Yarmuk.
’ the bank o

It was a fiercely fought,bau[e on f river Yarmuk. During the battle, on the
order of the Cali\ph,‘\Hazrat Abu Ubaydah replaced Hazrat Khalid as the Chief
Commander of the;Mys]imv'army. Hazrat Abu Ubaydah recaptured Damascus in

Septemberﬁ@@:;l\/lgn)?-b’tﬁ'ér important towns in Syria on the coast of the
-also captured leaving only Jerusalem and its surrounding

E r.'xedilerraneanis\'ea were
towns. Finally Jerusalem was besieged from all directions by the four columns of

r.‘.lfslm arn{ies\: The Patriarch of Jerusalem, Sophronius requested that the King of
the uslims himself should come and receive the keys of the city. Hazrat Umar
accepted it and went to Jerusalem. Sophronius presented the keys of the Jerusalem

geveral parts
combat was t

\,

an;Rayy, Faris and even
neig

in Syria, Muslim for
Caliph. The Roman

~ VN~
¢ (T~and signed a peace treaty.

NSRS
e aunts & pesiog vl atfck on Arabia by th dofoted
on Arabia by the defeated
Roman forces from Egypt. On Caliph's permission, he invaded Egypt with a 4,000
strong army. Muslim army entered Egypt by the route of Wadi al-Arish 'and
conquered various Egyptian towns including Fustat (many believe that it was founded
by the Muslims). Alexandria fell to Muslims in May 641 AD. Hazrat Umar appointed

able and efficient governors in all these conquered territories.
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Ans. (b)

Ly Lu, @ Persian slave in Novembar 644,

iroz Abu Lu LU, ¢ : : o

- w who was unhappy with one of Hazrat
DI & ’

B ation. He requested the Caliph for a

i dom. The Caliph refused

Hazral Umar was martyred DY F
Firoz was a Magian slave of A

Umar's verdicts regarding the arrlmur‘! of 1(:7:0 g |
concession in the tax he was :q:::::r::gi‘ about l‘“"’ financial laws; On’ this, :Ip,,rpz
to help him and this 5m§ L:it ;inzmt Umar did not take any nuu?:; r:)(?(;wm‘m Z;m
openly threatened 10 Kifl him bal threal. Hazrat Umar had no personal D | y:]l;r s,
T o oy W: this was exploited by Feroz. One day, wimi ;j Wa‘s;
nor @ protocol enloumgeqﬂ”mbbed him with a poisoned dnggor. Ha‘,mc" mf"’
o o [ Flm;i: strong belief in God's supreme \»mll and prode{. _’;n-:tmn_
fearless attitude portrays tw}s simple way of living despite being lhc)ruler 0' f; 1119@
This incrde“L“lsz‘ri?iith's p‘ermission. he was buried beside the F fo;whots grave.
empire. On HazIre yshe

i it
This shows his importance in the first Muslim community

aq M0 T 0333-4257013
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"’“ w
’ alld account of the adminlstrative Moy
o 0 0 Ing his caliphate, Urey
;\W o hy Hazti at Umar during |
Ja’ )
mar's caliphate [s regarded as the goldan Porigy
i\
I .."
tory.' Discuss, |
plstory. :

- %
Jre effectively, he divided the whole ampire into q SOVera o, 6ot
MﬂrM

M
t‘" mic

o Umai deve loped a successful administrative system For o
A .

s (Y
w A ) 0 MR nces were, Makkah, Madinah, Iraq, Syrla Including Palosting
t,1|HU\ \

o
persia and Azerbaijan Each province was placed under the l)uvmrj:”
(L i e
— aubdivided into districta that were also controlled hy “m i “‘:

ees
‘],“ Caliph was very stict towe irds all these administrators | Hn Wo

hmlf!
o™ in punishing those found quilty of negligence of duty, Hu woul t

" .‘,H‘

K asi v,
\
yoTON
Wa

I""
Lot aganst them after the Hajj when all assembled at M. l/kkdh Ha/ alsq

(11 tho concept of military districts by founding Kufa, Mus 0 and Basara in It
Wt in Eaypt. He appointed efficient and honost aulmlni i num (0 1ulo thag,
' “Hn o administrators wore requited to subimit det nl 3 uf llmu .w.nl vat the time
"! wair appointment and tetirement so that any pn('.'.ll)lllly ()Lmi .u ¢ of public funds

s wwhed oul NV /

!
\

ot Umar reorganized the: Bait-al-Maal (bl m) ﬁn?nnury) quite officiently, As q
A of his honet w and transparent policles, Mt wad fillod with public funds. 1t
sded the incomes ol the s .nv\ rom /.uknl Jiziyao (tax paid by non-
s Dhimmls), Kharaj (spoils- of - war), .md Fay (income from crown land).
Incharge of the Bait-al-Maal was ¢ |Il| ' llu: Amil. Being an innovaltive administrator,
e mtroduced new institutes mh 0y lln‘ Diwan (register of pensions for Muslim
voops) Atter meeting all expe n\hlmv-. ol the state, the surplus money was disbursed
ng e Muslims. The e Il‘li nts were classified on the basis of their relationship
with th ubm;nln! m.iwm.n o 1slam, He introduced a new tax, ‘Ushr, levied on the
ultural produce One tenth of the production of unirrigated, and one twentieth of
e output ot irdgated landholdings was to be paid to the state. A higher percentage
o tax was fixed for the owners of the unirrigated holdings so that they would be
ouraged 1o (h\:lup means o drrgation and thus increase their produce. He
expanded the land uider cultivation and developed a canal irrigation system. Public
‘ s were spent generously for the construction of roads - highways and outposts on

l!uni.
)
{ \ \ | )
\ ‘i
YD
HNMMVULHJQ — - e e e
111 0333-4257013

/

d
Scanned by CamScanner



0/A Level Notes & Past Papers

E pa13.3774780, 0333-4304307, 03334548651

Hazrat Umar established important consultative bodies, t00. The MJJ':S-*‘S’?OOV:?.
compriging selected representatives of the Muhajirin and jhe i-}nsar. was 0f35p0n51b;e
for the discussion of Qerem’ matters. it was summoneds in .‘he Prophc!‘s' Mosque
where the Caliph would put forward the matler befo{e trlrem. Finally a dec:§r?n of the
majority was accepted. The Majlis-i-'/Aam, comprising important oerson'aht:es q’ afl
communities, was summoned 10 discuss very important matters. A ‘thu'd advisory
council, the Majlis-i-Khas included only the Muhajirin. Due o @ grovvng number of
pilgrims. he expanded the compounds of the Ka'ba and the Prophet's Mosque. He
made arangements for the teaching of the Quran. The Tarawih prayer was
introduced as a regular activity of Ramadan in order to promole yndy among
Muslims. The Hijra calendar was introduced with the purpose of recording important

events of the history according to the lunar months. On the advice of Hazrat Uthman,
Muharram was taken as the first month of the Hijra year. i

~a

In order to ensure transparent dispensation of justice, he sep_ara‘ted the juc}?ciary from
the influence of the executive (Caliph and his governors etc.); Tl]g‘Qagi was the chief
of judiciary with & team of several judges. All were paid handspme salaries so that
they could not be bribed. Once when he appeared before the court, the Qadi stood
up to show respect to the Caliph, but Hazrat Umar did not like it. He reminded the
Qadi to be impartial towards all those summoned by the court. The departments of
police, jail and public censor were also established for the sake of providing security,

upholding moral velues and maintaining discipline in the slate.

Hazret Umar was very particular about the rights of the non-Muslims or the Dhimmis.
They were also given stipends from ihe Rait-al-Maal and guaraniee of justice and
security by the Muslim state. In case, a Dhimmi ofiered his services to the Musiim
army/government his Jiziya was waived ofi. Muslim troops were not allowed to
occupy agricultural area or other lands from the natives in the conquered lerritories

as they were ordered to live in cantonments.

) Hazrat Umar's caliphate is rightly called the golden period of early Islamic
history. He ruled a huge empire and saw it prosper and develop continuously. He
developed a strong and successfui administrative set up io ensure peace, securily
and justice for all. Introduction of such new institutes as police and the Diwan
contribUted towards maintaining law and order and a feeling of security among his
people. His policy of expanding the empire did not create any administrative
difficulties due to his unusual skills of ruling a vast empire. Hazrat Umar's decision to
temporarily suspend the punishment of theft during the outbreak of plague was @
aimed at making his government responsible for the basic needs of the people. Ijik")\;
declared, *If a person commits theft due to hunger, Umar will be held as culprit."@
S
ue

-
- |
o

. (b)

set several examples of dispensation of justice without any discrimination. Ev%

critics admire his skills, commitment and devotion for the welfare of his pe
to his policies, Islam reached many remote lerritories beyond Arabia. @))L
LN
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Q Battle of Nihawand 642 AD/21 AH "
vaOints:
;! E\'eﬂtsz

~¢t and gecisive battle against the Persians by Hazrat Umar

o

<0000 Muslims against 100,000 to 150,000 Persians

pyslim commanders: Hazrat S'ad bin Abi Wagas, al-Nauman bin Muqarrin &

;‘;@Tﬁ commanders: Piruz Khusrow & Mardan Shah

gattiefield: Nihawand/Nahawand, near Hamdan, at the foot of the Elbarz mountains
i modern day Iran.

persians behind a deep trench and a fence of thorns & sticks

Two days without fight

yuslims feigned a retreat

ersians followed them till they got encircled by Muslims

sudden attack by al-Nauman

Fierce fight, heavy losses on both sides.

#:-Nauman was fatally wounded but received the news of victory before his death
peruz/Firuzan was also killed

King Yazdgard Il made desperate attempts to save his empire, but in vain.

v v v

N W W W W W v v v

) Importance:
. 1 i‘ l -
Decisive blow to the Persian pride & strength
Dissolution of the Sassanid Empire
Treatment of the Persian emperor by his own governors in Merv
Muslim Arab empire sireiched now fo the Persia proper (Iran).

Rightly called, “the victory of victories” for Muslims.

vV VOV OV
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Detaiis:

(2) After the battle of Jalula, Caliph Umar had put a ban on any further advance into the
Persian territories but the Persian emperor Yazdgard Ill had resolved to recapture
the lost Iragi territories from Musiims. Seated in Khurasan (Persia) he would incite
the conquered Persians against Arabs. After the Arab advance upon Isfahan, he
summoned all govemors and raised an amy of 100,000-150,000 troops for a

massive launch on Arabs.

army but gave command to al-Nauman bin

The Caliph at first wanted to lead his
he Muslim army also included

Mugran/Muqarrin as the head of an army of 30,000. T
Hazrat S'ad bin Abi Wagqas and Tulayha (who had claimed prophethood during the

caliphate of Hazrat Abu Bakr but soon submitted to Islam). Muslim army reached
Nihawand (Nahawand), near Hamdan to camp against 2 5-6 times larger Persian
army. Persians were led by Piruz Khusrow/Firuzan and Mardan Shah and had
camped beyond & deep trench and a fence of thorns and sticks. The 2 armies
awaited patiently for 2 days. Muslims then deceived Persians by a ruse. They

prelended lo withdraw and began to retreat till the Persians came out of their post

znd pursued Muslims, who claverly encircled Persians and then suddenly wheeled
around lo attack the enemy irom front and rear. A fierce encounter followed with
mies. So many killings took place that the battlefield

heavy losses of both the ar
ratally wounded. Tulayha, (0o,

became slippery. Nauman's hiorse slipped and he was |

was killed. Nauman breathed his last afier receiving the victory news.

(b)importance:-

According to all major historians, battle of Nihawand marked the end of Persian
unity under one emperor. The emperor Yazdgard appealed to the neighbouring
<(ates of Tukharistan and Sogdia but failed to get support. He sent his son Piruz lll
{0 the Tang court but was not successful. Finally he fled towards the east but was
ill treated by his semi-autonomous governors of Persia. Power of the Sassanid
empire was thus broken for ever as the battle of Nihawand led to the warlordism

- among the Persians.

Muslims, on the other hand, were able to secure their borders with Persia. They
had made major inroads into Persia proper (Iran)and this would facilitate their
expansion inlo Central and South Asia. They got rid of the Persian threat once and
for all. This victory also reflects the spirit of fight and war taclics among the Muslim
armies of that time.

By Dr.Iftikhar-Ul-Hag . a0ty

L

Scanned by CamScanner



gﬂvperof vazdigerd-lll decided to aye ) ersian defeat in the batye
_«ed under the command of Rust

Wres . < zrat S i ;
2000, though he himself was on his oot ad bin Abi Wagas who led g

ander ang

sickness. Musli ! STy ol
cnall town on the west (Arab) bank o the ri S. Muslim army camped at Qadisiya, 3

A :
_nout 30 miles east of Hira. ver Aleeq, a branch of the river Euphrates,

)

JJ!y-Se‘ptembctet:, 636 negotiations were helq. Hazrat sent a delegation under al-Nauman bin
lugarmn tO' e emperor for peaceful conversion to Islam or paymént\‘\Of‘Jayz\! by

scknowledging Muslim rule peacefuyll b yMENNOT siziyg by

o oob A b - ¥ O beready for the war. The emperor rejected the first

Lo gptuons. number of skirmishes took place in which Muslimé_were Vicioriols. The

| Perans suffered setbacks as many o thei troops began to desert thef army)
VNN T/ )

r

The battle began in Nov. 636 by personal duels in which ‘@N\L\sli\hé dominated. Now
rustam mobilized his left wing against the right Wing_ng\ilS!'if‘TlS, then his war clephants
edvenced accompanied by the cavalry. Persian attack-was fierce but Muslims were fully
ready. Thus was spent the first of the three daysgj,tb\é tl)attla \T\he\re was no decision on the
1 frstday & so, it was called “Yaum al Armath" (Day ofrC\or?fusionﬁ.
‘ LA O\
| Second day was also marked by severe fighting but Muslims received Syrian reinforcements
| under al-Qaqa, and the day was named fasl'“YaL‘\xr?‘]' aI»Ag/hwarth" (Day of Succour). Behman

and many other Persian commanders’@ere\ki‘l_lgg' but still the battle remained inccnclusive.

/

Third day of the battle is calleq,j‘,Yia\ljrﬁ a\HmaSW‘Day of Distress) as it began with burying the
| dead of both sides. Persian elephapt§ were pushed back and they caused huge losses for
. them. Both armies fought the whole night that became known as “Laila al Harir" (Nights of
| Clangour). Battle was. \de\cided in fai_l_our of Muslims as they had killed about two thirds of
.| Persian army, thou_gﬁ Muslims\a@éy'lost one fifth troops. Rustam was killed while trying to
| swim across the river. Hazrat S'ad chased the fleeing army till Babal where Persian got

I rEfuge “r_..‘\_}‘_/' ;l: -/
e

Victory at aciisiya Sb;‘ned the Persian capital al-Madain to Muslims which they captured

\

|
|
j . .
¢ after tWo months. Hazrat S'ad founded two military districts, Kufa and Basra in Iraq. This
g victory‘degided‘tﬁe fate of Iraq in favour of Muslims.
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pguint 636 AL on the Lers oA et Varoik . %%
Listwmen Syria @nd Jordan Paarst armgury
e deteats n il arv Hima/E rmssss, arv) e 168 oA Oarmesos
e qpabihly vatend @ huge sy o atwan 260 GO0 arvd sent it agans! Mgt s Phslrra paey

[heodorss and Mushms wees il bry Marrm

Pty aionaul 30 GO0 oren (aninander was
Khshicd i @) Watid Botly afinies were divicdesad it fenit sactions, the lafl wing, e o carize

i Highl contie aivd the Aght wing flanans sent Gregory 10 negotiale peecs »h VAo snirrig
(e Mushin Bl was ursuccessful - Hazrsl Wil then mef the Porars

peacetil conversian 16 1slam, payment of Iy \o Srngt
getiations failed and the batile staned.

Wowes Tought againet (w Famanes i A
siiihenst of the Glan Helghts on e 06l
Voo is wise lisiicnss coved

it By ket fo b
andd offeisd ths vsosl oplions
Mustin rule o be resdy to fight All e
an additional force of GO00 pewgs from Yermen They
fend el [y gioupe 10 conve [tomans that Musiifng were (SCERING Severs
Harial Khalid faanched @ iree pronged  atlack G0 Romans and was
fazrat Abu Ubalda, Hazial A pir al-As snd 182
B Abu Sulysn  The ballle was fought Tor sl ciays and Muslirms graduslly outsmanss
at Khalid's was tactics Hé would aften pretend 16 withdtew ard
On the 6" day, the Homan cavalry «as
ANy Wiy killerd o taken captive whersas

Comliph Uit iy 1he santime, sonl
y ah npiransion 1o

fetiloieaments
aenisted by gifted commanders sue hoas |

Ptormmng manly due 10 Haz
(e bring the enemy within the fold of his army.
routed rnd hegen 1o fles Two Wit of the Foman
Musline fosi only 3000 soldisrs Sveral Muslims were Injursd, 150

Victary I Yarmuk was decisive for Muslime ns they had broken the power of Romans «¢
shifted capltal 10 onutantinople (Turkey) {his victory paved the way for peaceful capture by |
salern, Romans surrendersd |

Muslime of Jerusalem As several reinforcements renched Jerus
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d defeats on the Romans in the
a naval fleet to Abu Qays who
n 649 AD. ID 655 AD, Abduliah
and defeated the Roman fleet
feated the Romans after a

The Muslfm naval force, for the first time, inflicte
the command of

Mediterranean Sea. Mua'wiya gave )
Caplured the islands of Cyprus. Rhodes and Antakya |
bin Sa'd bin Abi Sarah led a small Muslim naval f?rce
of 500 vessels in the battle of Alexandria. Muslims de

terrible fight in the battie of Alexandria.
ed the Quran. Hazral Hudhaifa bin

d and standardiz
lims in some remote non-Arab areas

Hazrat Uthman also compile od Mus
; vy convere u
Yaman reported him that newly . Some ¢ e lcerd i

w isputi ver the dialect of reciting the Q '
o: r:w: i:i;%g fi)rll:)w their particular dialet. Th'erefore.' in 651 AD, Ha‘z-rg_.t EJthman
ordered a team of scribes under Hazrat Zayd bin Thabit to make the;cpplgiof the
Mus haf-e-Hafsa. Recitation on the model of this copY only was alﬁlpiv\ed qnd m? rgst
of the copies were burned. These copies were dlspatche?d io all»th? provincial
capitals alongwith the reciters of the Quran. Two of these copies exist even today.

continued to improve on the
and also completed severa
of the Sacred Mosque in Makk
e a growing num
bar to Madinah™™ Y

i VY

The Caliph faced many difficulties during the last years of his caliphate. Many
conspirators and rebels rose against him and some of the prominent companions
aleo began to criticize his policies. Most of these rebels and conspirators were

influenced by Abduliah bin Saba, @ Jewish Yemenite hypocrite. His propagand
against the Caliph and his governors was S0 strong that many prominent Muslims
became his followers including Hazrat Ammar bin Yasir and Hazrat Miuhammad bin
Abu Bakr among others. ()?Iiph's \policies were porirayed in such a way as to malign
his conduct. The ’Q‘aliph. in view of the growing size of the empire, had allowed his
governors to amass funds. This had not been done by the first two caliphs, and
therefore, it made,HaZrai Uthman unpopular who had already been accused of
favouritism by épb\ointihg his relatives on key posts like governorship of provinces.
Mua'wiya, a nephew of the Caliph, had been appointed governor of Syria by Hazrat
Umar but was given a larger territory of Syria to govern. Abdullah bir; Sa'd' bin Abi
Sarah; another close relative of the Caliph, was appointed the governor of Egypt. He
had been a controversial figure since the conquest of Makkah. Walid bin ‘U(.]ba
?“9‘“?5 lfinsman of the Caliph was appointed Governor of Kufa. Losing popularit hel
. was replaced by another relative of the Caliph, Sa'id bin al-'‘As. The gov . f
Ba;ra, Abdullah bin 'Amir was also a cousin of Hazrat Uthme;n Thg el:no'r .
capable administrators but their relationship with the Caliph created t s for him
When he ordered the burning of the variants of the Q s for' i
showing disrespect to the Quran. This way the rebel e bsses .accused h'”? of
specially against his governors. They came mai |e Sf e o il
gathered in Madinah. They asked the Cali AIRSLIE Boa S0 S a8
e Caliph to take quick action against his

governors Of feSigIl lhe Cal ¥ i om venua ed
. . |p|| S fallUfe t i iSi
t : i . anage the SEeriQus Crisis gve t [S “y l

administrative nefwork lai&_ down by the
| public welfare projects. He expanded
ah, and the Prophet's Mosque in
ber of pilgrims. He built a dam o

Hazrat Uthman
first two Caliphs,

the compounds
Madinah in order to accommodat

diveit the flood coming from Khay

<

e
i I Sl e e .
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Hazrat Uthman faced serious difficulties am: Fr o ng the tast 4.5

‘ . it - e .

ws-® ¢ of his caliphate. His policy of appointing his relatives on key posts wag garry,
©3

and his lenient

temperament also made him unpopular Thiehs e

ded his governors as being competent and skifled, OppPOsition in generay nt
en

He became unpopular by

allowing his gavernors 10 amass tha spols of

well as buy and sell lands in the conquered areas. This step was aganst the
ar as

evioUuS policies of dividing
4

gisputed coples of the

the wealth among the fighting men. Burning of the
Holy Quran also caused

unrest as people considered this ag

it of God's word, though the caliph did not have any such intention. His faiyre
an insu s

1o punish

the rebels also worsened the matters. Complaints against his governors

ri n € p p i = ’ - 1= ‘Js f om K! n{a
. i : ~

Egypt to either punish the Egyptian governor of res:gj,op his

S y
rC.’!S u a - £

the caliphate and cont : LN - :
o the O ?:faliph could give no explanation for this and the ripflsbl:oe:.éc?x :’Z
: . N els i

declined all offers of security. Finally, 8 10 q‘f \l_he\z/r}e} 5

rebels. The
house. He

ained order for the Egypliap govemor 1o kill the

se and killed him while he was reciting the Quran. *
hou
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d agalnst Mazrat Uthman by his opponents,

“L{8) Outline the
@ charges levele
. s of the revolt against him. (10)

a0l describe the maln event

s the most harmful outcome of Hazrat Uthman's

(b} What da you think wa 4)
assassination? ;
Ans. (a) Hazial Uthman expanded the Muslim empire towards very DATIS SOSTRCG

bt faced many serous problems that escalated to his martyrdom. He had appointed
his relatives on key posts and the govemors of the four provinces were also his close
relatives Mu'awlya bin Abu Sufyan was his nephew, and though he had been

h Uthman gave him a larger area

appointed governor of Syria by Hazrat Umar, Calip m a |z
lo govern Mu'awiya was an efficient governor but his close relatlop with Hazrat

an anti-Umayyad environment in Arabia. -

SN\~
erah bin Shu'ba as governor but Hazrat
Wagqas. Hoyve’ver. Hazrat S'ad bin Abi
Officer, and the Caliph dismissed him

Uthman created

In Kufa, Hazrat Umar had appointed Mughe
Uthiman replaced him with Hazrat S'ad bin Abi

Wagqas developed a dispute with his Treasury nd d
within & year of his appointment. In his place another relative of the C/:ahph, Walid bin

alid's father had been killed on the order of the Holy Prophet
towards Islam. So; this appointment also became
laced by another relative of the Caliph, Sa'id

Ligha, was appointed. W
hecause of his hostility
controversial, Walid too wac shorlly rep

bin al-'As

Hezrat Abu Muse Ash'ari was the governd‘r of Basra but he soon becains unpopular

and (he Celiph appointed another of his relatives, Abdullah bin ‘Amir. Hazrat "Amr bin
" 'As hod been a successful governor of Egypt since the early days of the caiiphale

of Hezrat Uthman. When he developed difierences with the Treasury Officer,
abdullah bin Abi Sarah, the Caliph appointed the latter as the governor. iHe, too, was
& relative of the Caliph and had been appoinied the naval commander, too. Many
people remarked on this, “The Caliph had made a man admiral when the Prophet
had proscribed him to death (on the conquest of Makkah, he was spared the
punishment on the intercession of Hazrat Uthman). He was also accused of using
public funds for himself after the Caliph had allowed his governors to amass funds of
the conquered areas instead of depositing them in the Bait-al-Maal.

I'his policy of repeated dismissal of governors and replacing them with his relatives
increased the unpopularity of the Caliph who was also accused of being too lenient to
his new governors and not taking strict action against them. Same lenience was
shown towards the Jewish hypocrite Abdullah bin Saba and targeting the

!undmnénlal beliefs of Muslims.

The Caliph earned criticism when he ordered burning of the variants of the Quran.
Though he only wanted lo standardize the Quran to avoid any possible division
among Muslims, his action was taken in a negative way by several Muslims who
furned against him. Due to a growing number of pilgrims, Hazrat Uthman ordered
expansion of the court around the Ka'ba for which some houses had been
demolished. Though the affectees had been given compensation, opposition agains!
the Caliph continued to grow.

¥
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651 AD onwards the crisis continued o deepen agai
conspirators got organized in Kufa, Basra and Fustat (Eow?f '?2:5\ the Cafph as
gaid was expelled by the rebels who had been mobilized 'b,ﬂ;'f'f‘“ of Kufa,
girength of the rebels grew as prominent Companions such as l»:az;a‘lk -,
bin AbU Bakr, Hazrat Ammar bin Yasir and Hazrat Amr bin al-'As _:;::JUhammad
warch 656 AD: several rebels gathered in Madinah to pressurize th: (-:;d ,:hem' -
action against the Egyptian govemor or resign from the Caliph's C;fﬂcellpH tg take
they Were sent back by the Caliph who promised to redress their grievan.ce*o wSe o
days later, they came against and showed a letter apparently written by the Ca"alin:me
i pore the seal of Caliph's office. The letter was addressed to the Egyptian g(o\;mai
kill the rebels as they reached Egypt. Rebels were in a hostile mood ::s

asking him to
they accused the Caliph of the breach of trust. They besieged the\'hou_s_,e of the
had been left alone. Hazral Ali's sons, Hazrat Hassan ‘and-Hazrat
g l '

Caliph who
Hussayn stood guard for some days but had to le

about 50 days, 8-10 of them broke into his house
18" Zil Hajj 35 AH/17" June 656 AD. His wife Hazrat Nyla lost fingers of a hand while
Al —\\J

defending him. /-‘«\\\\ /7D
NN\
ans. (b) Hazrat Uthman's murder was a serious blow. to the first -Islamic community
within three decades of the death of the Holy‘E_raph\e/t.\/l\dan\)/"of his policies had
slready caused a revival of the Hashimite-Umayyad tivalry. This rivalry would now be
geepened with the passage of time, e§pzi'@j§il'ly:d@r}g}and after the martyrdom of
Hazrat Ali. Martyrdom of Hazrat Ulhma’p \'marke‘d‘the weakening of the office of the
Caliph and this would create serious prqblerp_s/fo[ the fourth Caliph whose period of
caliphate was spent in dealing \'v{tl]"ihte(\hg‘al-prob'lems and civil wars. So, it may be
concluded that the most serious outcome of Hazrat Uthman's martyrdom was the

division among Muslims that would le?a'_cf_ to the emergence of two major sects, the

Sunni Muslims and the Shi'a Muslims.
N0 N\
(770 N

ave later. Finally” after a'siege of
and martyred the aged Caliph on
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Hazrat Ali's Caliphate
Q. (a) Describe the main events of the caliphate of Hazrat All. (10)
(b) Explain why Talha and Zubayr opposed Hazrat Ali. (4)
Ans, (a) Hazrat Ali was forced to become the Caliph at a very critical time in the

history of Islam. Madinah and other provinces were in the grip of terror with chaos
and anarchy everywhere. The Muslim empire had remained without a ruler for some
days and all this situation had been created by a large team of insurgents. People
wanted a quick action against the killers of Hazrat Uthman. Hazrat Ali, however, had
different priorities. Perhaps he wanted to strike at the root of the conspiracy. In this
regard, he issued orders for the dismissal of all provincial governors. However, his
two appointees, Amarah for Kufa, and Suhail bin Hanif for Syria 'l"ai!e_d 0 assume the
office.

Dissatisfied with the pace of events regarding the action against Hazrat Uthman's
assassins, Hazrat Ayesha, Hazrat Talha and Hazrat Zubayr raised an army of about

3,000-5,000 in August 656 AD. This army entered Basra, !<illled hundreds of rebeis

and exiled its newly appointed governor, Uthman bin Hanif.

In the meantime, Hazrat Ali had raised an '.arrny.agqinst the Syiian governor
Mu'awiya who had refused fo take oath of allegiance (Bai'yat). So, the Caliph, with
his 10,000 troops, decided to go to Basra first. Both armies camped against each
other though reluctant to fighi. Both sides agreed on peace in December 556, The
rebels did not want this development. So, Hazrat Ayesha's arimy was attacked during
the night, provoking them to retaliate against Hazrat Ali's army. In ihe fighting that
ensued, Hazial Zubair and Hazrat Talha were killed. Hazrat Ayesha's camel Was
finally overpowered and its legs were cut, thus giving the name Ballle of Camel
(Jamnal) to this event. Hazrat Ayesha withdrew to Madinah, retiring from any further
politics.

Mu'awiya had been appointed by Hazrat Umar bin Khattab as the governor oi Syria
and he ruled his province quite successfully. He wanted the Caliph to punish the
killers of Hazrat Uthman. Public display of Hazrat Uthman's blood stained chirt by
Mu'awiya aroused public anger. The Caliph's delay in punishing Hazrai Uthman's
killers and his attempted dismissal of Mu'awiya led to the Batile of Siffin.

In May 657, Hazrat Ali's army of about 90,000 faced Mu'awiya's army of about
65,000 at Siffin in Syria. After the failed negotiations, fierce fighting erupted. Hazrat
Ali's army began to dominate and Mu'awiya's began to retreat. Mu'awiya soldiers
played a clever tactic by tying pages of the Quran to their spearheads. Despite
Hazrat Ali's orders his troops stopped fighting. Finally, the two agreed to set up a
court of arbitration, which was scheduled to meet in February 658. Hazrat Ali
appointed Abu Musa Ash'arl and Mu'awiya nominated Amr bin al-'As as their
arbitrators, At this point several thousand soldiers of Hazrat Ali's army broke away
and formed a rebel army, They rejected the court of arbitration by saying, “Let there
be no arbitration except that of God" and became known as the Kharijites. The

negotiations failed as Hazrat Amr bin al-'‘As outsmarted Hazrat Abu Musa Ash'ar
who opposed both Mu'awiya and Hazrat Alj.
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or e falure of the court arbitration, MHazrat Ay tu

nari res Khawari). They had deserted the Caliph's army at Hn:::xl
oy Organise »d under Abdullah bin Wahb al-Rasibi. They es!ahtmhiqnca .
yahrwan o the bank of the Tigris. In March 659, the Caliph nthckod"\ soh.m an
" 00 1.2 800 Kharjites in the Battle of Nahrwan. Most of them ‘mma:? defonteg

nandiul of sunvivors continued to plot against the Caliph. od but

__’“, y. troudble arose in many provinces as they revolted against
\'awiya se nt Hazrat Amr bin al-"As against Muhammad bin Abu Bakr, !hoe .
of EQyPt Muhammad bin Abu Bakr was killed in July 658 and Eqypt wxor:mo;
‘\,‘ rawiya. There were revolts in Basra, Bahrain and South Persia. My’ awly-\:‘,‘o
axpeditions to Ain al-Tamr, al-Anbar, Tayma and Qutqutana to hnmqq the (:u,phL A
few months before the death of the Caliph, Busr bin Artat raided Hun' und Yemen
he Caliph finally signed a truce with Mu'awiya accepting his qovomorshnp of Syrm
hat a little later Mu'awiya declared himself as caliph. Hn&rnl Ah rmwd a'\ army
against him but before his departure, he was Killed by a Khanptc Abd Rahman ibn

\.:’*nmh " Ramadan 40 AH/ January 661 AD. ;"\\ v/ »Q\"’
- N s 2
,,.\\.‘\\ /
€O\
’ ‘\\‘\\‘ ')
ans.(b) 7 - \\\.
D

Hazrat Talha and Hazrat Zubayr opposed H'a:ra\ Ali for a number of reasons. They
had initially taken oath at Hazrat Ali's h\ar\1d ang hoped Hazrat Ali would take quick
action against the Killers of Hazrat Uthnlqn H17r1t Ali, however, had to secure his
nosition first, and so he acted; d|fferently ~He began to dismiss the governors
appointed by Hazrat Uthman smce he coneldued them to be the root cause of all
troubles. While doing so, the g\ctlon agalnst Hazrat Uthman's killers got delayed and
this delay drove a wedge- between Hazrat Ali and the two close Companions. They

began to oppose Haz rat “Ali's® pollmes as they compounded by the conspirators who

had been busy in_ thalr nefarlous designs since the last years of Hazrat Uthman's
caliphate. Thelr hop° of bemg appointed as governors by the Caliph was also
shattered as- Hazrat Al did not give them any such post. Eventually, Hazrat Talha

d Hazrat z_ubavrjo\m)ed "Hazrat Ayesha against the Caliph.
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Q3 (@) Which Important battles were fought during the caliphate of

Hazrat ‘ajn Write a descriptive account of each. (10)
(b) “Hazrat 'Ali was the right ruler for the time." Briefly discuss this .
Statement. (4)

Ans. (a) Mazrat Ali assumed power at perhaps the most difficult time in the early
history of lslam. There was a strong demand from all quarters, especially in Syria
under Mu'awiya, to punish the killers of Hazrat Uthman. Hazrat Ali, on the other
hand, acted diferently. He began to dismiss the governors of Harrat Uthman as he
thought they were the root cause of all the disturbance. He sent ‘vuhnyl bin Hanif to
Syria to replace Mu'awiya but he was not allowed to enter Damascus hy tho tmom of |
Mu'awiva. The Caliph decided to punish Mu'awiya and raised an nnny Bafore he ,
could leave for Syria, he was told about the combined army of Hazrat Ayeeha Hazrat |

Talha and Hazrat Zubair in Basra. (. .
A\
oy - <
“‘!“m B N ' -'\ i :‘2. .
. ;‘\- ,Ah“ SRIN h‘i o ’:\Mi“‘\lll Jebit
A barus - 9 ¢
Al PR % ) ’i‘\ 0‘1 o ‘\‘ : §
SYRIA et \%\:t\l akJoul f;ﬂ;' .\\\ ' ¢ 14\‘0 km
. ks YN ) PR
- \....d:'_ s " Mayadis 'Q'\\:{' Kaip N P i
| Battie of Siffin 637 "D.] \[ N :ht \ an (58 \l‘l )
o Damascus Bl ““ Persla/IRAN
\ . \
\ : IRAQ
A\ »
JORDAN ~. ‘5‘
. \
A ; N S '
Msin Batties of AN lBattlg of the C:nmal ‘:*‘5“‘
Harrat All ARABIA . €56 AD & N\
§58-681 AD s N\

Hazrat Ayesha and the two companions were dissatisfied with Hazrat Ali's delay in
ounishing the killers of Hazrat Uthman. They, therefore, raised an army of 3,000 and  §
occupied Basra in August 656 AD. Hazrat Ayesha herself led the army. This amy
dismissed Hazrat Ali's governors Uthman bin Hanif and killed many of the
conspsrators Hazrat Ali reached Basra with a 10,000 strong army. Both sides tried to

negotiate as the Caliph sent al-Qaqa to hold talks with Hazrat Ayesha and Hazrat

: ‘Zubayr Negotiations were almost successful but the trouble makers foiled all efforts
of peace and the battle began in December 656 against the wishes of the Caliph. In
the fight that ensued, Hazrat Zubair and Hazrat Talha were killed. Hazrat Ayesha's
camel was the fighting force of her army thus the fight got the name “Battle of the
Camel (Harb al Jamal)". Its legs were finally cut and battle ended in Hazrat Ali's
favour. She was escorted respectfully back to Madinah with her brother. She now
withdrew from politics.
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- diers, on the advice of Hazrat "Amr bin al- ‘As, tied the | mqm q' S,
'y QO '7\1

35 s The battle stopped despite Hazrat Ahs Lomm and
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two armies agreed to set up a court of arbltmlmn v.hxch was

" ed to mee! ary 658 AD. Haz rat Ali appol inted . mef !\bu M
i < and M pyawiya nomin nated Hazrat Amr bin al-'As as NICIF mbllrntms Al this
s verdl tr'u\ .nds of Hazrat Ali's army deserted him “md formed a rebel amy,
“Kharijites”. The arbnrators met nfter six months but
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commmed nmny excesses. They had
Khubbab bin al-Aratt and his maid.

< army. Now the
L oot in Febru

d strength and they

Y .:—-cu he governar of Nahrwan, Abdullah, bln
:=.‘ also had killed three women of Banu Tayyl Hazrat Ali raised a huge army and
~arched 10 Ngzhrwan, a town on the_ bank of the TIgl’IS near Kufa (Iraq) in 659 AD/ 37
as assisted by his son HaLrat Hasan i and al-Ashath bin Qais al-Kindi. The

-y crossed the rver Tigris and rpgched Nahrwan. Hazrat Ali first sent @ messaqe
" -_~g - to hand over the klllu\ of mnocent Muslims but they refused to obey the
- Then he sent_fi Hazrat’ Abu Ayyub Ansari with a message of peace.
d joined Hazrat Ali

C& 18 \
stunately, many groups of the. }\harultes left their camp an
attacked with full force and killed most of

leav qg hehind only 2 800 Hazrat Ah s army
¢ them escaped. Many of the Kharijites defected to Hazrat
killed in the battle of Nahrwan.

the Kharijites. O'1Iy some 0
p and the remammg "1800-2000 were

nariites ha d q‘ame

1M He W

L
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because he is one of the

was the right ruler of the time
ed problems that he had

four ‘Rightly.C Guuded Cahphs (Khulafa al Rashidun). He fac
"8’1_"'/lr1hented from the caliphate of Hazrat Uthman. He already had established a
stong repute as a fearless soldier (Lion of God) and as a scholarly man (gateway to

‘\':"’ C‘Y;O/f knowledge). He, however, was unable to deal with the challenges and
te. The problematic circumstances he

‘ :“es that marked the period of his Calipha
C’Cd were indeed deep rooted that had been created and nurtured by a group of
ome these problems, many

;SW clever conspirators. Since he could not overc
lorians think that Hazrat Ali was not an astute politician. They base their opinion

Z;Zg:?umpt'on that perhaps it would have been good for the caliph to have used

te Holy t;;neans while dealing with his opponents. Hazrat Ali's unusual closeness to

316 hely :’p';a had resulted in the emergence of a small group of his supporters

the Mushmsn,; er grew during his caliphate but this also led to a dichotomy among

9 vhich the H(S)|a result, Hazrat Ali's Caliphate witnessed two main civil wars (Fitnas)

Muslimg simp) y Prophet had already indicated in some of his Hadiths. Thus many
iply take these issues as part of the Divine decree.

m'Tl\‘\'\_—-——'_'_'—-.—ﬂﬂ
I —_—
0335428700

khar'Ul-Haq ——
125

(o) Ha*rat Ah undoubtedly

Scanned by CamScanner



Q(a)

I

i.
fil.

(b)

st Fape

{evel Notas & Pa
333-4548¢

4780, 0323-£504507, 0

o/A

0423-577

the right

i ) f

Briefly describe the main eve
guided caliphs given below:

Abu Bakr
Umar

Uthman
that faced Abu Bakr or

in your opinion what was the most Important task (4)

becoming caliph? Briefly discuss.

L

Ans.(a)
s

Hazrat Abu Bakr

h 632-634 AD. He dealt with ‘the false
d down the foundation of the
oman Kingdoms. Immediately
g Z nd relapsed into

Hazrat Abu Bakr ruled as the first calip '
te tribes successfully and lai

prophets and the aposta
axpansion of the Muslim empire towards Persian and R ‘
after the death of the Prophet, several tribes stopped paying Zakat anc
the practices of pre-Islamic Arabia. In order to bring,ther[l\‘baclv( to the fold of Islam,
the Caliph took immediate action. He assembled his army at th al Qassa, divided it
into eleven battalions and sent each under 2 capable ‘commander towards the
revolting tribes. pccordingly, Hazrat Khalid bin iW.alid, !k”rfrrla, bin Abu Jahl, Muhajir bin
/i Umayya, Shurahbil bin Hasana and others defeate d the revolting tribes in Oman,
Bahrain, Mahrah, Hadramewt and varnen. Similarly the three false prophets were
also defeated. Hazrat Khalid defeated Tulayha bin Khuwalid in the Battle of Buzakha,
and then defeated and killed iiusailrz bin Habib in the Baitle of Yamarna in Central
rahla, The third false prophet Sajjah fled 0 Mesopotamia without any fight. Aswad
Ansi of Yemen had been killed by 2 Persian Muslim Feroz al-Dulaimi during the last
days of the Prophet. Muhaijir bin AbI Umayya defeated his followers in Yemen. This
way the wars of riddahfthe apostasy movement came io an end.
Lbout 700 memorizers of the Quran were killed in the batile of Yamama. Hazrat
Umar, with great difficulty, persuaded the Caliph to compile the Holy Quian who
appointed @ team of scribes under Hazrat Zayd bin Thabit to accomplish the holy
mission. Hazrat Zayd used a fool-proof methodology to collect and verify each and

Surah and finally the Quran was compiled in the form ofa

very verse of every single
er without

Mus'haf. In this, all Surahs were written on separate sheets and put togeth
the order pf ’rucitation.

Finz‘)Hy,'vHézrat Abu Bakr also began to expand the Muslim empire. The Persian
erperor Pervez Khusrau had torn apart the letler of invitation to Islam sent by the
Prophet in 7 AH. Persians also supported the rebel tribes against Madinah. Hazrat
Abu Bakr sent Hazrat Khalid to Chaldaea or lower Iraq to Punish the Pérsians
Hazrat Khalid and a local Persian convert al-Muthanna, defeated Persians in thé
battles of the Chains, Ubulla, Mazar, Walaja and Ullais Tt'1ey countered th nks' l dom
ulf ; l'im was conquered peacefully, Later, Hazrat Khalid. caplured Firaz al-/(int;r;? f\iﬂ
:1" .:r?r aan Durnat-ul-dandal.'Hazrat Khalid was sent to Syria where V\'/ith the he’lp of
other four commanders he gained first major victory against Romans in the Battle of

Ajnadayn in 634 AD.

S wiii s An s 37

YIS B RS R I R 1T s D ST T
Hy Dr.ftikhar-Ul-Haq L —
126 0333-4257013

e

%

Scanned by CamScanner



X . Mecca A 3 \; ~
i Taif ‘ j \\)
b ‘\ : 6 i
A Nsuoan \SA RS " omay | -
s o ~ - Abha, _—
a2 -\ r/ “ )
/’ 17 -‘.x. ,‘:.:v leén' {\A\‘\\ Y \\ 2
;)\é.a‘i:m ,‘,'ERlTRE-’\\L}S,-> S L/ Kt
'J \\'\ “U": ff\\\ '\ YEMEN s :
.\ { N “.‘ z') o~ : R )
L R / N, W= - Arabian Sea
7 F& p 4T ot ; 3
1 A G2 ETHIOPIA gy IBOUT, £~ is e S
J_ NORTH s Loy AT (TS
07 250" 500" 750 SN S
e (ol |5 odshba N SOMAUAL Y fiNE
s ]
——\\\\ }
Hazrat Abu Bakr S expansuon of the Empire.
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Kazrat Umar: S LN/
L/'\\ T

Hazrat Umar was nomlnated by Hazrat Abu Bakr as the second caliph. He continued
to expand the Mushm emplre towards the Persian and Roman (Byzantine) empires
and established a \A'oqderful admmlstratlve set up. Under his caliphate the whole of
Iraq (under PerS|an Emplre) and most of Persia (modern Iran) were conquered by the
Muslim arm|es led by competent commanders. Persians were defeated from 634 to
642 AD. Musllm commander al Muthanna Shaybani, defeated the Persians who were
led by Jaban in the battle of Namarraq. Shortly later, Persians under Nusra, were
defeated n the Battle of Kaksar. Muslims then suffered a defeat in the battle of the
;Bndge/Jasr (Marwa) due to the mistake of their commander Abu Ubayd Thagqifi. He
~._Crossed the' Euphrates river and most of the 10,000 Muslim troops were killed by the
\Persmn‘grfmy under Bahman. In 633, al-Muthanna defeated Persians who were led

by Mehran Hamdani in the Battle of Buwayb.

\l

Muslims defeated the Persians in the Battle of al-Qadissiya 636 AD. Hazrat S'ad bin
Abi Waqas, though on his bed of sickness, led a Muslim army of only 30,000 against
the Persian army of 60,000 under Rustam. After a fierce fight spread over three days,
Muslims defeated the enemy. After this they conquered the Persian capital Mada'in.

Persians were then defeated in the Battle of Jalula.
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veral paris of Persia (Iran) were conquered between 6:?7 and 642 AD including
‘ UZestan. F‘many Muslims defeated a huge Persian army in the Batlle of Nihawang
N 642 AD. The next year many Persian provinces were conquered-isfahan, Farig
Khurasan and Rayy and even neighbouring territories of Sindh.

Muslim commanders like Hazrat Khalid bin Walid and Hazrat Abu Ubaidah defeateq
the Romans in the battles of Fihl and Yarmuk in 636 AD to conqugr Jor'dan, Palestineg
and Syria. Jerusalem was congquered peacefully. Finally, 'Amr bin al-'As conguered
many parts of Egypt. With this, the military campaigns came to an end.

o SeStentrorels
=C Byzantine Empire P S : N
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Rashidun Caliphate

Cal- Teilf

éxpénsion of the Muslim Empire under Hazrat Umar.

Hazrat Umar also developed a successful administrative system. He divided the

fyvh'c‘)’le 'QMpi?e into provinces, and provinces into districts. He appointed efficient and

honest administrators. He also introduced new institutes such as the Diwan (register Q
) of pensions for Muslim troops), the Majlis-i-Shoora for general matters, the Majlis-i-

'Aam for special matters, police, jails, the Hijra calendar and the Tarawih prayer of

Ramadan. He also expanded the compounds of the Ka'ba and the Prophet's

Mosque. He reorganized the Bait-alMaal (State Treasury) and made arrangements

for the teaching of the Quran. Hazrat Umar also ensured justice for all, including the

non-Muslims (the Dhimmis), by appointing honest and heavily paid judges.
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a 4 10 656
l’,,,,urf‘ «~aﬁs cafiphate lasted from 644 10 656 AD. Thig e
- th- onts aNd problems. He continued to expand the Moo

poth 8 ' dPer”“‘ territories. Soon after becoming the caliph, he ¢ h@,.,.“
Rn“-’"a  and Roman provinces. He, however, crushed the 1, x’? ey
e P; He ser ot Salman bin Rabi'ya from Kufa with 6,000 troops 1, heln ’ " %);
sr.ﬁr‘u r).' "Amr bin al-'As to crush a big rebellion in Alexandria in 845 Aé““ﬂ
gyria. . wwalds Armenia and Azerbaijan where people had stopped - He

I

op
cent !f;;d ath of Hazrat Umar.
hp'

g targy

Now the Caliph turned towards expanding the Empire. In the east of Aratiy Mo
" conquered  huge territories  in  Afghanistan and the C"mra|
T Amenistan, Tashkent and beyond) upto the western border” of CH; o)
Caliph's young cousin Abdullah bin "Amir suppressed the revolts in Persra Sp,,.‘/
sherwards, Yazdgard I, the last Sassanid ruler died and Mushms bncama fules of
the Persian Empire fully. In the north-west, the Medrterranean nslanda of Rhodes,
cyprus and Antakya were also captured as a result of the growth of the naval forca of
e Muslims. The earliest Muslim naval commanders Mu awrya bin Abu Sufyan and
Abu Qays inflicted defeats on the Roman navy. The most |mportant naval victory was
e battle of Alexandria, 655 AD. The Calrph s‘ent Abdullah bin Sarah against the
roman fleet of 500 vessels. The two ﬂeets met off the coast of Alexandria and, after
» terrible fight, the Romans were defealed ~ \\\ —~ /

\ Yo
Towards west, the North African stafes of Morocco some parts of Algeria, Libya, and

Tunisia were conquered by Abdullah bin Sarah and Abdullah bin Zubayr.
\ l

Ancther achievement of Ulhman was the compilation and standardization of the

Quran with the Surahs- arranged rn the order of their recitation. He had received

reports from remote non Arab areas about Muslims disputing with each other over

the way of reciting 1he Quran and many had either incomplete copies of the Quran or

put vowel marks on the verses The caliph ordered preparing the copies of the

‘Mus'af--Hafsa" (the original copy of the Quran prepared during the caliphate of

Hazrat Abu Bakr) and burnmg of the variants.

NS

}-azrat Uthmans caliphate witnessed serious problems. He

favourmsm as he appointed his relatives as governors and advisors. He allowed his

governors lo amass funds that the first two caliphs had not allowed. He ordered the
S burnlng of the disputed copies of the Quran and this earned him unpopularity. His old
\ age “and mild temper resulted in more troubles. Exploiting all this, the Jewish

hypocme Abdullah bin Saba scandalized the caliph and his governors for misuse of

the public funds. The Caliph did not take any action against him. Several complaints

were brought before him against his governors, specially bin Sarah of Egypt. Finally,

rebels from Kufa, Basra and Egypt reached Madinah and pressurized him to resign

or punish his governors. On his reassurance, they left but returned a'fter. some days
ng. Feeling betrayed, they laid siege around

g As.

was criticized for his

vith a letter containing orders of their killin
his house and, after some days, murdered the caliph in Zil Haij 35 AH/June 656 AD.
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us chalienges from within and
gh was threatened by the

Caliph was
neighbouring Persian and B . nt challenge faced by the p
g | parts of Arabia. The Mo e who had refused to pay Zakat.
5600 of the ful and the rebel To¢2 f in finality of Hazrat

; els . m as belie :
the issue of the false pmeF;hme very foundation of Isla 28 D re apostatizing tribes
Both collectively threaten 4 Zakat are two pillars of Islam. s b (B therefore

i a zra il -
Muh? mmads pmprz(:h(:)t::r pillars of Islam as befo:'e\;ﬁ:‘:é:va g Qital (ame d Jihad)
continued to qufe ® Crebels by saying. By God! and Zakat". By suppressing
VO\YEdttov:c!;g:f made a distinction betwee“I pr::/:;d the title of “Saviour of Islam”
agamst v Kr rlghi ye N4 N .

e rat Abu Ba ; by _creatin

- apostatuzn'gr:t” z:i: ztzmttered the unity of the Muslim commumtl}/,_}‘,y X 9
because they m'g -

doubts about the fundamentals of Islam. ) _\v‘ ‘.;;-

of serio
Ans. (b) Hazrat Abu Bakr faced 3 number

) ic of Madin
outside Arabia. Newly estabfished republi

T o |
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. the judge S00C UD to show respect to the Laspn.
W' s s ~ —
Y b, o< W T o~ e = e
wat his impartiality had Deen afiecied by showing res
[t - = N X
.3t All was asked 10 produce a witness regarting his
Hal — R
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4e presented Hazrat Hassan but the Qad) 00 nol alx
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support of his father. Caliph Ali, highlighted the imporiz
Suy =T AN N
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4ate may survive with paganism (Kufr) but wall -surely
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{&unily Y
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Honesty and a strong sense ol accountability were also remarkabie features of he
PN e O 3 e ' " bl = PR el S
Rishtly Guided Caliphs. One night, Hazrat Umar, during his routae paral heard he
- . b \ N N
~ o ~ T Al L 3 -~ . ~rd i . i -
woice of a crying baby. 1he Calioh knocked at the door and askad the moiher a3 ©
- N NN
-~ - N R O -~ = . - » - — - - -~
whv her baby was crying-She said, (50 and asx Umar who has arcained that 3 o
N\ NN\
P e | A - ~nemrmand ” Lamrat imar <3 T ot -~ - -
o1l not get a stipend until' it was weanea. Hazrat Umar said, “Feed your bady win
(A}
-, - o ¥ - - ~ -
vour milk, and res{ assured you will get the stipend for your dady even thowgh R s not
N N S~
—— * T) 1 - e P e -~ ~ - . -~ R
weaned.” The-following morning he orgered that stipends would be aficwel ¥
\
Ay g = b - Thic ~ ~~} e oty il B - e S
children from-their date of birth. This was achieved by structunng a comuplion-ee
R s~ N e ‘- A doch L re PO : o ASCS Ot © .
administrative system. Modern Muslim ruiers need to follow these measures SO that
N \_J)
paes et & ~ 1
sffairs are governed smoothly.
p— N\ \
!l p— \‘x \\.
. - 3 - ~F 4} o N N TN I o - n
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Another-admirable aspect of these Caliphs was their smpe w ving. Though
\ N )\
[ o 2 § 3 i . > P .
they wére custodians of fabulous wealth in the form of public fungs, they In seives
~~s»mfort ang 2D Ao >
miont angd were aMNaays

'\ L‘.-Q&\g\tfi?e/of austerity. They never cared for their own oo
\\ eager to help those in need. Caliph Umar often delivered the grocenes to his subje
hi@self. Caliph Ali similarly was least concerned about any personal comfort, and
worked so generously for the people of Iraq that they gave him the title “"Naushirwan-

e-Arab” (Naushirwan was an extremely generous Persian ruler).

They continued the tradition of Shoora (consulting others), introduced by the Prophet.
They sought opinion of this advisory council on all important matters. Hazrat Abu
Bakr, after becoming the Caliph addressed his people by saying, “if | do well, help

me; but if | do wrong, set me right.” This shows humbleness of the Caliph as well as
ers today need to

the true democratic spirit of the first Muslim community. Muslim rul
Segk inspiration from these glaring preced
their people.

ants in order to be in direct contact with
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The .Caliphs treated their non-Muslim subjects (Dhimmis) in a kind and iusl‘wny‘ By
receiving Jiziya from them, the Muslim state provided them full protection If 5
Dhimmi offered his <ervice; to the Muslim State, his Jiziya was waived off. They
WEre never forced to embrace Islam in the light of the Quranic command, “Let there
be no compulsion in religion” (2:256, al-Bagarah). Once, Hazrat Umar noticed an
elderly non-Muslim beggar and he asked him the reason of begging. The non-Muslim

replied that Jiziva had been imposed on him despite his poor status. Hazrat Umar
‘ om his own pocket. Then he instructed the

took him along and gave him money fr GHe '
incharge of the Bait ul-Maal to fix stipends for the Dhimmi poor people too. Muslim
r great caliphs in their treatment of

rulers today should follow the footsteps of the fou
non-Muslims.

N,

Ans. (b) Hazrat Umar's conquest of Jerusalem is a very importa'ht event of the early

By Dr.lfti\-l-Haq o

history of Islam. His conduct on this occasion left an indelible mark in the annals of
les of austerity of a true

history. His entry to Jerusalem is one of the rare examp ‘
Muslim ruler. His eagemess to draft a peace treaty,..wit\h\the\ people of Jerusalem
proves that he believed in having cordial relations yvi@!'l tt)é 'ncg’nﬁi\Auinrns and did not
want hostility or enmity to continue. He acted upon thg\quanié command, “But if the
enemy inclines towards peace, vou too incline 'towgrgs\‘ peace, and trust in God"
(8:61, al-Anfal). Hazrat Umar’s refusal to offer prayer inside the church despite the
permission granted by Sophronius, the Patriarch, also guides Muslims in the ari of
winning and ruling the hearts of enemies without using force. Muslims should leam
and follow the lessons of tolerance and respéct for the places of worship of non-
Muslims. They should demonstiraie generosity of heart, and shun arrogance and
prnde whenever they make an achievement. Their goal should be the pleasure of
God, not personal enmity in case of getting a victory.

132 T 0333-4257013
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tes In Relation With Other States During the Perjq
Rightly Guided Caliphs (632-661 AD)

A —

d of the

Usually some (2-3) examples are asked
c;wOS‘e examples from the period of the first two caliphs (though examples may

. be found from the remaining era alsa). (D
For each example, write all the relevant details in a descriptive way, and highlight

derlying lessons to be learned A~
O\L)

the un . J
ch example in a planned way. (
ONY /S~

Fully elaborate ea

N
N\

a" ’J \\
Pt f'\\\\/) ,3\)
i » ,o-\\\\\\\\ .‘i ‘,’/ /
, Link each (or as instructed by the examiner) example W\lﬂ\]/the contemporary
Muslim World. CENNN\Y
: i ) i NS ~
lationship between the chosen example and any Muslim

Show @ concrete re
. 8 . o & (A AT YA
estate in modern times; do not write in a generahzed\w\qy.

1' d a ;"' p N N S
Detzils Pa (a) l ,-\\\\___,.

\ R

d-towards the Persian and Roman territories.
the-MUslim commanders and victors set glorious
f the history of humankind.

The republic of Madina began 1o ‘expan
However, during this process of expansion,
ble traditions that contain lessons for all the ages 0
;’ T~ \ \ j
‘ t 0 NN, T
During the caliphate of Abu Bakr, Muslim army,
e Iraqi part of the Persian empirer”

N\ N/

and noble t

led by Khalid bin Walid, made inroads into

’
\
N

Khald captured, important 'tpw\ns" of the lower Iraq (also called Chaldaea) to reach the
mportant town Hira in 633.AD, on the bank of the Euphrates. Hira was under a mix of

Persizn and Arab Christians who acted on the Quranic command:

eidil d
/ N\
)

o~

- “Afd fight in the cause of God who fight you, but do not tr

Hh‘ct r \“‘ ! ”n
does notlove transgressors.” (2:190, al-Bagara)

ansgress limits; for God

ra. Under this trealy, the citizens of Hira
der a Muslim ruler). Their churches and
ted on the payment of the Jiziya
such behavior of the Muslim

L‘fpf’affe.d a peace trealy with the people of Hi

te};l‘:f"e Dhimmis (the protected non-Muslims un

tax Hr‘i)s arlong.wnh their ljves and property were o be protec

arrﬁ il ’195"’”1 pop'ulatlon of Hira was greatly impressed by
Yand didn't consider them ordinary invaders.
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Another good example in this regard was set up by the famous Commande; Kga’fd bin Wa!»::l
during the early years of caliphate of Umar. Muslims had captufed' noﬁ;‘ ynav;\1 town of
Hims/Emessa in 635 AD. The Romans made a plan o ana;k Syn'z: rorg tm.c ?_{on hand (:.e
south. Khalid quickly withdrew from Hims 10 help his fellows In southern Syria. He, howevar,

i i i he was no
b iziy: / ms while vacating the area because ! :
tumed the Jiziya money to the people of Hae 3 W Jiziya was levied on kihyrdiy

more able to protect them, the basic purpose fof .
This shows the sense of responsibility of the Muslim Commapdersé l'if;iiepnlgpose of charging
Jiziya was not to rob non-Muslims but to provide them protection as .

' ‘ - . the caliph set a wonderful example of kindness
i e el A oty Mus?im armies had besieged Jerusalem.

towards the conquered nation. In 636 AD, . | ,
Sophronius, the pg:,:arch of the Church of Resurrection, who had been the control of the city

by the Roman commander, gave up any idea of resistance. He told Muslim ‘commag_ders
that their Caliph should come in person to collect the qus of Jerusalem. Umar accepted this
and proceeded to Jerusalem. His simple attire surprised everyone. A pea_cg.trcaty was
signed between Muslims and the people of Jerusalem. Under the treaty, all‘Eltlze'ns qould
live in Jerusalem if they accepted the Muslim rule. j‘hey were to lge gfol\ected as Dhimmis by
the Muslims on payment of Jiziya. It was prayer time and Sophronius ‘asked Umar to offer
prayer inside the Church but Umar refused by saying that he didn't want to set a precedent
of converting churches and temples into mosques. He offered prayer at the place where

Prophet Dawud used to offer prayer. This noble spirit of tolerance and respect for the

churches greatly impressed the Christian patriarch. Moreover, the bloodless take over of

Jerusalem also lefl indelible imprints on the pages of history. Muslim rulers and their
commanders didn't cause unnecessary blood-shed.

Fart (b)

These examples have many lessons for the Muslim States and their rulers in the modem
world. Caliph Umar's behavior on the conquest of Jerusalem teaches modern Muslim rulers
fo be protectors and patrons of their non-Muslim citizens. The founder of Pakistan, Mr.
Muhammad Ali Jinnah demonstrated this spirit of Islam by declaring himself to be the
“Protector Generzal of minorities” ion 1947, shortly after the creation of Pakistan.

In Dec 1992, extremist Hindus in India had demolished the historic Babri mosque. The
government of Pakistan, sensing a violent public reaction took urgent steps to protect Hindu
temples in major towns of Pakistan, just as Caliph Umar had guaranteed protection of
temples and churches.

S_imilariy, dee_rﬁimgn@ of Pakistan facilitates visits of Hindu and Sikh pilgrims who regularly
visit their hply\p_l_a‘ces in Pakistan. This is done in line with the quiding principles of Islam.
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